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PREFACE. 



The orthodox, or commonly received interpretation, of 
the introduction to the Gospel of John has descended to us 
through the channel of the Catholic Church, after having 
been wrought into its present consistency in the fourth and 
following centuries ; and it constitutes a part of that Athana- 
sian or Trinitarian system of Christianity, which exists now 
in the same state as in the darkest ages of the Church. 
Hence it derives all the aid that prescription and the associa- 
tion of ideas can possibly bestow. 

It is a well-ascertained fact, that the orthodox interpre- 
tation is different from that which prevailed before the 
establishment of Athanasianism. This will be shewn in some 
measure in the commentary and notes, by extracts from the 
writers of the first and second centuries. The full discussion 
of the question would be here out of place ; and it is rendered 
unnecessary by the concession of the most learned and com- 
petent judges. 

The supporters of the received interpretation of this 
paragraph claim in its favour the literal and direct meaning 
of the words, and its perfect consistency with the general 
analogy and tenour of the scriptures. This assumed consis- 
tency, however, must be put to the test. 
The orthodox interpretation assumes, 

1. That sv agxv> * n ^ e beginning* means from all eternity: 

2. That hoyog, ward, is a proper name, as here used, or 
a personal denomination of Jesus Christ: also that it was his 
peculiar name as the second person of the Trinity, or as some 
say, in his pre-existent state ; 
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3. That *go; rov etov means the same as tw ry 0gp, with God: 

4. That the phraseology 6 Xoyo$ <rag% eymro, the word was 
fiesh 9 signifies, that the second person of the Trinity assumed 
human nature, and constituted in one person perfect God 
and perfect man : And, 

5. That o Xoyos, the wordy the second personal God,* "crea- 
ted the heaven and the earth." 

Reserving for the commentary and notes the developement 
of the true meaning of the expressions in the text of John, I 
may here be allowed to shew in a brief manner, that the 
above assumptions, besides perhaps some others, are indefen- 
sible, and do not conduct the serious and impartial enquirer 
to a satisfactory and consistent interpretation. 

1. It is difficult to perceive how "in the beginning" can 
mean " from all eternity." The following is Dr. Macknight's 
mode of reasoning on the subject : " The Word existed at 
the time of the creation, (see verses 3, 10.) consequently 
from all eternity ."t The consequence surely is not admis- 
sible ; yet this is deemed a sufficient proof of the eternity of 
the \oyo$ 9 Wordy the second personal God. It is evident 
that that, which has a period of beginning, is not eternity. 
See Bezas note apud Wallaum in Nov. Test. 

It is understood that the second person is here said to have 
been with the first person in the beginning. Why in the 
beginning more than at any other period ? Is not God eter- 
nally the same, without change? What can be the object of 
a writer in affirming, that one personal God was with another 

* The notion of the orthodox, expressed in their own terms, is, 
In the Godhead are three Divine persons, God the Father, God the 
Son, and God the Holy Ghost, having the same essence and attri- 
butes. This is in effect the same as that there is one essential God, 
and three personal Gods; — and for greater convenience, I shall 
sometimes use this phraseology. 

t See Macknight's Harmon, and Paraph., I. 3., 4to. ed. 



PREFACE. HI 

personal God? If both possessed the essential attribute of 
omnipresence, must they not be always with one another ? 

2. It no where appears that Xoyog, Word, is a personal 
name of Jesus Christ as God. If the phrase the wordy or 
the word of God, according to the idiom of the language in 
which it originated, mean God himself in the act of mani- 
festing his power or other attributes, the grounding of another 
personal existence upon a mere form of expression is wholly 
inadmissible ; especially when such use of the expression is 
not specifically sanctioned by other instances of certain and 
evident application.* The doctrine of the pre-existence of 
Jesus Christ rests upon an insufficient foundation. It is no 
where proposed and formally laid down as a doctrine to be 
believed. It is inferred from a few occasional expressions, 
which admit of a different meaning ; and those occasional 
expressions must be interpreted in the rigid literal sense, a 
sense, it is highly probable, not intended, before they give 
any support to the doctrine. If the whole of the New Tes- 
tament were interpreted upon that principle, — that is, if the 

* The evidence that 6 Xoyog and 6 Xoyo; rov Qeov, is used as a per- 
sonal appellation of Christ, is mainly as follows : — The eighteenth 
acceptation of the word Xoyog in Schleusner, gives the meaning, 
doctor, teacher; and the references are the following : — Luke iv. 36. 
" And they were all amazed, and spake among themselves, saying. 
What a word is this ?" John i. 1. " And the word was God." John 
i. 14. " And the word was made flesh." And 1 John v. 7, known 
to be an interpolation ; to which he might have added, as a more 
plausible instance, Rev. xix. 13, " And his name shall be called, the 
word of God 1" a Hebrew idiom for, " he shall be the word of God.'' 
And Michaelis acknowledges, that only John, of all the writers of 
the Old and New Testament, uses the word Xoyog for a person. — See 
Michael. Introd. by Marsh, vol. iii. pt i. p. 280. 

It is granted that the rhetorical personification of the Xoyog, and of 
many other expressions, is usual enough in the Scripture writers ; as, 
for instance, Ps. cxlvii. 15, " His word runneth very swiftly." But 
this is a very different thing from using it as a personal appellation. 
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literal meaning and grammatical construction of every sen- 
tence were to be rigidly adhered to, without regard to the 
oriental character of the style and idiom, and in despite of 
those portions which are plain and literal — no small degree 
of confusion, contradiction atid absurdity would ensue. 

The indirect personification, in which the word X0705 aj> 
pears to be used, does not require it to be understood as a 
personal denomination, or proper name, of Christ in any 
way. Many other words are used with a similar application ; 
for instance p«s, light: John xii. 46. " I am come a light into 
the world." Who thinks of connecting with this phraseology 
the same kind of deductions as with the foregoing ? Besides 
if Xoyoe, the wordy is to be considered as the representative 
of any personal existence, it is that of the Father. This is 
clear not only from John i. 1. " And the word was God," but 
from many other passages ; for example, John xii. 48, 49. 
" The word that I have spoken, the same shall judge him in 
the last day: for I have not spoken of myself, but the 
Father which sent me, &c .;" and v. 50. " Whatsoever I 
speak therefore, even as the Father said unto me, so I 
speak/' This clearly points to Jesus not as the originator, but 
the representative of the word : and if a personal existence 
is expressed in the term Word, it is surely that of the 
Father. 

The *' word of God" in Heb. iv. 12. means God himself. 
For by a careful perusal of the chapter we discover, that 
from v. I— 10. is a parenthesis, inserted for confirming the 
thing said of old in respect to the Israelites, now applied by 
the Apostle to Christians, chap. iii. 15. " While it is said, 
To-day, if ye will hear his voice, Sec.* 9 Therefore by joining 
v. 1. to 11 and 12., and referring it in its right application to 
what went before, we obtain the sense and connection in the 
following manner ; " Let us therefore fear, lest a promise 
being left us of entering into his rest" (the promise, or thing 
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said, as stated already, is found in chap. iu. 15. as also 
7 — 11.) "any of you should seem to come short of it.....* 
Let us labour therefore to enter into that rest, lest any man 
fall after the same example of unbelief. For the word of 
God is quick and powerful, &c." That is, it is sure to inflict 
the same punishment upon you as them, if you follow their 
example of unbelief. 

Though according to the true notion of the Trinitarian 
doctrine it must be believed, that the three persons, or (more 
correctly speaking) the three personal Gods, are eternally 
coexistent, the assertion is again repeated in the second verse, 
that the Xoyog, meaning (as is asserted) God the Son was in 
the beginning (interpreted, from all eternity) with God the 
Father ; but through the whole proem no mention is made 
of God the Holy Ghost, or the third personal God. 

3 and 4* The expressions used in the original will scarcely 
admit of the meaning attached to them in the orthodox inter* 
pretation, as will be shewn in the commentary. 

5. The orthodox interpretation of the third verse imports, 
that the visible universe was created by the Word — the 
second personal deity. But it is difficult to acquiesce in any 
way of reconciling this with the frequent declarations which 
occur, ascribing the creation of " the heaven and the earth" 
to the essential God, the Father of all. It is true that the 
operation of God in the creation is said to have been effected 
by hi3 Word 9 and by his Spirit , as if they were necessary in- 
struments, without which the Almighty Creator could not 
operate. But it will be fully proved, that this way of speak- 
ing is a well known idiom of the Hebrew language ; and if 
we interpret it literally, we must personify a considerable 
number of other instruments, of which God is said to have 
made use. 

Not to notice minutely the various incongruities of the Tri- 
nitarian interpretation, and its unauthorized assumptions, in 
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this place, it is natural to ask— What is the coherence of 
such a proem? What object did the Evangelist propose to 
answer by such an obscure and mystical introduction to the 
life and ministry of Christ ? For mystical and obscure it 
surely is, according to the orthodox interpretation. If he 
meant to commence his history with the assertion of the per- 
sonal deity of God the Son, would he not have stated it more 
plainly, and maintained it through his whole account, uni- 
formly and consistently, in many passages of which it is, in 
appearance at least, flatly contradicted ? In the next para- 
graph, (ver. 19 — 34,) the manner of designating the person 
of the Messiah is very different from that which it is natural 
to expect from the Trinitarian exposition of the proem. John 
the baptist (ver. 20) says, "I am not the Christ." Why 
should John disavow himself to be the second personal God ? 
How was it possible for any one to entertain such a notion, 
that John the baptist was God the Son ? Was it likely that 
John would caution men against an error, which it was ex- 
ceedingly improbable they should ever entertain ? In a sub^ 
sequent passage, (ver. 27,) John acknowledges the much 
greater worthiness of a person then living unnoticed among 
the Jews, and coming [i. e. with a divine commission] after 
him. He designates that person (ver. 29) as " the Lamb of 
God." He describes him (ver. 30) as a man coming after him, 
but having obtained the pre-eminence before him, because he 
was his superior in dignity.* Was such a comparison natural 
between John and the second person of the trinity ? He 
says, (ver. 31,) " And I knew him not ; but that he should 
be manifest to Israel, therefore am I come [by a divine com- 
mission] baptizing with water." If Christ was in reality the 

* This acceptation of the words vrgurog pov 9jv, in the common ver- 
sion, " he was before me>" will be proved to be correct in the com- 
mentary on verse 15. 
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second personal deity, known from the beginning to be the 
Almighty Creator of all things, eternally existent with the 
first and. third- personal deity, but now become Godman, 
could John and his countrymen remain ignorant of his true 
character, until the manifestation of the Spirit at his baptism ? 
Is this : part of the account coherent and probable? And 
John states, (ver. 34,) that in consequence of observing the 
supernatural appearance of a dove, (as he had been previ- 
ously . directed to expect, when he received his commis- 
sion from God,) descending and remaining upon the man, 
whom before he knew not, he. recognised the person of whom 
he was the forerunner, and afterward " bare record, that this 
is the Sonqf. Gad;" that being the designation of the Messiah 
often given in the New Testament ; and it was a denomina- 
tion used by our Saviour himself, when he expressly dis- 
claimed equality with God, (John x. 36.) The thoughts and 
remarks which occur in the second paragraph, could not 
surely be made by the writer of the proem, if he had intended 
it to be understood in the orthodox sense. 

There is a considerable degree of similarity in expression 
between the proem to John's gospel and the beginning of his 
first epistle. In the latter, however, no countenance whatever 
is given to the Trinitarian interpretation of the former. 
There " the word of life," and " eternal life," is said to have 
been " with the Father," [vps rov nan^a] and to have been 
" manifested to us." It was " that which was from the be- 
ginning — heard — seen — looked upon — and handled." This 
phraseology designates the intimate acquaintance of the 
Apostles with Jesus Christ, and his doctrines and precepts, 
from the commencement of his ministry. If the phraseology 
in the epistle afford any clue to the interpretation of the 
gospel, it will not lead to that which the orthodox have 
adopted. 

I deem it necessary Ji ere to consider what the main object 
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of John was in writing his Gospel, and also that of the proem 
in particular. 

As much of the matter contained in John is not to be found 
in the other three Evangelists, a presumption arises, that he 
intended his gospel as a supplement to them. But it is to be 
observed that he no where assigns this as his motive ; and 
therefore, at most, it can only be viewed as a plausible con- 
jecture. If Luke's gospel were regarded in that light, his 
introduction would appear to give it some countenance. 

It is supposed by Michaelis that John wrote his gospel to 
oppose the errors of Cerinthus. He thinks that he uses the 
terms \oyog, gwi), <pug, {lovoyevns, wXtigupa, in reference to the 
opinions of the Gnostics, who abused those terms. In another 
place, he says that John, in his gospel, was under the neces- 
sity of retaining these expressions, because he makes antithesis 
against the Gnostics. Michaelis also latterly adopted the 
opinion of Norberg, that John wrote to confute the errors of 
the Sabians, or the disciples of John the baptist. The autho- 
rity on which Michaelis chiefly relies, is the following passage 
of Irenaeus :— " John, the disciple of the Lord, declaring this 
faith,* and by the publication of the gospel, designing to root 
out the error, which had been sown among men by Cerin- 
thus, and long before by those who are called Nicolaitans, 

thus began the doctrine which is according to the 

gospel — * In the beginning was the word.' " 

Wetstein does not seem to lay much stress on the notion of 
John's Gospel being supplementary; but he thinks that its 
chief object was to oppose the heresies beginning to appear, 

* " This faith' 9 refers to the sentence immediately preceding", 
which is as follows : — " Thus truly God and the Father is one and 
the same, who was indeed proclaimed by the prophets, and taught by 
the Gospel, whom we Christians worship and love from our whole 
heart, the Maker of heaven and earth, and of all things which are in 
them." — Iren. Oper. 9 lib, iii. c. 11. 
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and particularly that of Cerinthus ; and that in opposing their 
doctrines he availed himself of their own terms. — See his 
Nov. Test. Pref. to John. 

But many reasons induce us to think that John did not 
professedly write either against Cerinthus or the Nicolaitans, 
or indeed any heresies. 

The accounts given by the ancients concerning Cerinthus 
and the Nicolaitans are imperfect and unsatisfactory, some 
certainly fabulous. (See Lard. Hist. Heret. ch. iv.)* Nor 
is it by any means certain that the errors of Cerinthus had 
risen when John wrote his gospel. 

It is very probable that if John in his gospel meant to 
oppose the errors of Cerinthus, or the Gnostics, he would 
name or designate them in specific terms, as in his epistles 
and the Revelation. The manner of opposing them by 
silently adopting, their terms in a different meaning, which is 
not specified, savours of a policy and refinement, which 
scarcely became the Apostolic character. 

The writings of John, though highly figurative in expres- 
sion, are characterized by such a simplicity of manner and 
purpose, that he could scarcely be actuated by the refined 
policy ascribed to him. And it is very probable, too, that 
if he wrote for the detection and correction of errors, he 
would specify in what they consisted, and would exhort a 
retractation of them. 

If John wrote his gospel before the year 80 ; especially 
if he wrote it, according to Michaelis's opinion, about 68, it 
was probably previous to his knowledge of Cerinthus. 

* It is evident that, from the expressions used, " quae est vulsio 
ejus, quae falso cognominatur scientia," (which is a part of that 
which is falsely called gnosis f or knowledge, ) Irenseus meant the 
opinions of the Gnostics. It is to be observed also, that from two 
other extracts from Irenaeus, in Lardner, it is difficult to determine 
whether John opposed actual heresies, or cautioned against future 
ones, which he foresaw. b 
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The terms, which John is asserted to have borrowed from 
the heretics, are often used by the other writers of the New 
Testament, except powyevnis; and that is used in the Septua- 
gint. The expression — "the word of God," that is, God 
himself — occurs often in the Old Testament. It was very 
unnecessary for John to derive it [\oyog] from the heretics, 
when it was in frequent use long before. — See Lard. vol. iii. 
p. 241. 4 to. ed. 

If Eusebius has given us a correct account of the errors of 
Cerinthus, John very partially, if at all, controverts them. 
For instance, it is said to have been a tenet of Cerinthus, 
that Jesus was born of Joseph and Mary. How can John be 
imagined to contradict this by calling Jesus the son of Joseph? 
(John i. 46.) Again, Cerinthus is supposed to have held, that 
the world was not created by God, but by a divine Virtue. 
I cannot see how this is contradicted in the beginning of 
John's gospel, if we admit the orthodox interpretation. Is 
it not rather confirmed? 

We shall learn best from John himself what his motive was, 
at least his principal motive, for adding another narration of 
the official life of Christ. John xx. 30, 31. " And many 
other signs truly did Jesus in the presence of his disciples, 
which are not written in this book ; but these are written, 
that ye might believe that Jesus is the Christ, the Son of 
God : and that believing ye might have life in his name," 
Here no hint escapes him about the error of the heretics, or 
the mischief to be apprehended from them. The great ob- 
ject of the writers of the Gospel, to which they strictly con- 
fined themselves, was to record the actions, doctrines and 
precepts of Christ. Acts i. 21, 22. "Wherefore of these 
men which have companied with us all the time that the Lord 
Jesus went in and out among us, beginning from the baptism 
of John, unto that same day that he was taken up from us, 
must one be ordained to be a witness with us of his resur- 
rection." With the object here distinctly expressed, the inti- 
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illations given by John perfectly accord, (ch. xix. 35.) " And 
he that saw it bare record, and his record is true ; and he 
knoweth that he saith true, that ye might believe." (xxi. 24.) 
" This is the disciple which testifieth of these things, and 
wrote these things ; and we know that his testimony is true." 
Lardner has satisfactorily shewn, by a minute investigation of 
the whole of John's gospel, that its main object was this — 
u that they who believe might be confirmed in their faith ; 
and that all others, who yet believe not, may believe in Jesus 
as the Christ, the Son of God, and obtain that life, which he 
promised to those who believe in him, and obey him." To 
this more obvious design of the evangelist, he subjoins an- 
other, which was also avowed ; that is, to make " a strong, 
but just and true representation of the heinousness of the 
guilt of the Jewish people." " If I had not come and spoken 
unto them, they had not had sin ; but now they have no ex- 
cuse for their sin. If I had not done among them the works 
which no other man did, they had not had sin ; but now they 
have both seen and hated both me and my Father." To the 
above I beg to add another remark of Lardner : " Consider- 
ing this method of all the evangelists in their histories of our 
Lord and Saviour," [i. e. their entering into no details of 
what passed after the ascension of Christ,] " it appears to 
me probable, that though St. John had not written his gos- 
pel before the year 96 or 97, as some have supposed, he 
would not have taken notice of heretics, or vouchsafed to 
argue with them. St. John did not write the history of the 
apostles, as is evident : how then could he take notice of 
heretics." — See Lardner '$ Works, vol. iii. pp. 330, 233, 240. 
4to. ed. 

The particular design of the proem is to assert the divine 
origin of Christianity. It is pronounced to be derived from 
God himself, and to be effected by that same word, instru- 
mentally, by which all the works of creation, and all the regu- 
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lations of Providence since, were produced and are conducted. 
This was a natural and pertinent introduction to the history of 
the divine mission of Christ ; and it is perfectly in accordance 
with all the rest which follows, for Christ, on numerous occa- 
sions, ascribed both his words and his works to the Father. 
How could this, even with the aid of the notable scheme of 
^ v \<rt&£c*/ihe hypothetic^ union, be consistent with truth, if he was him* 

self the God, to whom they were all to be ascribed in his 
own right ? This view is fully confirmed by a remarkable 
passage in Irenseus, of which I here give a literal translation s 
" Therefore, the disciple of the Lord intending to record all 
such things, and to constitute a rule of truth in the church, 
that there is one God omnipotent, who by his word made all 
things, both visible and invisible ; signifying also, thai by the 
word, by which God made the creation, in, or by, this also he 
effected salvation for those men who are in the world, thus 
began in that doctrine which is according to his gospel — ' In 
the beginning was the word.' " — Iren. Oper. lib. iii. c. xi. 

We ought not entirely to overlook the ancient interpreta- 
tion of this passage; and it is to be observed that it was 
applied to Christ in conjunction often with Prov. viii. 22, et 
seq. 9 with no difference in the application ; Xe/ot, a word; and 
<rop/a, wisdom; being regarded as synonymous appellations of 
Christ; and, if not proper, at least indirect, personifications. 
The first instance where I have observed this, is Ignatius's 
interpolated Letters ; on which, however, being undoubtedly 
much corrupted, no reliance can be placed. We have no 
satisfactory proof that the Arian interpretation preceded Justin 
Martyr, about A. D. 140;* and the Athanasian was not 

* It may at first sight appear extraordinary to fix the date of Arian - 
ism before Arius. The fact, however, is, that the notions previously 
current since the time of Justin, took their denomination from Arius, 
not because tbey originated with him, but because he maintained them 
so strenuously, perhaps, indeed, with some modifications, against the 
encroachments of the Athanasian novelties* 
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firmly established until about the middle of the fourth cen- 
tury. It was common to both to understand the term word 
as a personal denomination of Jesus Christ, and that he pre- 
existed ; but the two parties differed much in other respects. 
Justin Martyr held that Jesus Christ, as the logos of God- 
that is, as a subordinate divine person, (for he believed in 
two Gods, the one supreme, and the other subordinate,) ex- 
isted before the creation of the world, being the voluntary 
production of the Father ; but the Athanasians maintained 
that logos was a denomination of the Son, as the second per- 
son in the Godhead, equal in all respects to the Father. It 
is, then, a historical fact that Athanasianism was a novelty- 
took its rise — in the fourth century. And it is very apparent, 
that the change from Arianism to Trinitarianism was gradual; 
and that the former naturally led to the latter, by success^ 
fully setting the example-— too closely followed — of mixing up 
Christianity with extraneous opinions, and accommodating it 
to the taste and prejudices of various converts from Heathen- 
ism ; for which purpose, a most unwarrantable and arbitrary 
method of interpreting the Scriptures was common to both.* 

* We observed above that Arianism originated with Justin Martyr; 
at least it commenced about his time. That it was then, and for some 
time after, a novelty, is apparent, by internal evidence, from the 
extant works of Justin, Irenseus, Clement of Alexandria, and from 
subsequent writers. The extraordinary efforts exhibited to prove, 
that the logos of God, in their sense of the expression, became a man, 
and their endless recurrence to this topic, are a decisive proof, if there 
were no other, which an attentive reader can scarcely resist, that 
their doctrine was new, and required extraordinary efforts and zeal to 
establish it. There is indeed the same kind of evidence of the novelty 
of Athanasianism in the fourth century. Even in the works of Basil, 
we find that the doctrine of the Trinity was not a generally settled 
point when he wrote. The exact date of the commencement of doc- 
trines whose rise was gradual, cannot be exactly assigned. What 
much increases the difficulty, is, that the works of those who were 
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The principle of corruption, indeed, had preceded Arian- 
ism. Many absurd hypotheses had been broached among the 
eastern Christians, even before the death of the apostles, 
whose object it was— in order to do away the reproach of the 
cross — to elevate Jesus Christ above the condition of man, by 
assigning to him a celestial origin, adapting scriptural expres- 
sions to oriental speculations in a very strange manner ; or, if 
they could not reconcile them together, disclaiming the au- 
thority of scripture, if we can believe the representations of 
their adversaries. But this new version of Christianity was 
so vigorously opposed by the apostles and apostolical men ; 
and it was so peculiarly oriental, that it could neither maintain 
its ground, nor be propagated. The germ of the mischief, 
however, remained ; namely, the desire to dignify the system 
of Christianity by deifying its Founder, and placing him, in 
this respect, on an equal footing with the givers of laws and 
religion in remote times. In this we see the actual process of 
the corruption of the doctrines of Christianity. 

The peculiar style of the apostle John, though generally 
plain and simple, yet, in several instances, mystically figu- 
rative, (if the expression may be used,) gave ample room for 
the exercise of perverse ingenuity. Hence the Logos, the 
second personal God ; hence the bread and wine changed 
into flesh and blood ; hence the " one with God," therefore 
God ; and hence the mission of the Comforter as the third 
personal God. Yet, in fact, the writings of John in general 

afterwards denominated heretics, have almost universally perished ; 
and the writings of the more early Fathers were corrupted by orthodox 
transcribers. Indications of the Atbanasian Trinity appeared in the 
third century ; but in the fourth, all its constituent parts were not 
wrought into full consistency. Nor can I assign the period when this 
idol of imaginative faith, claiming honours above the one and only 
God, assumed the not- to-be-omitted designation of — "The Holy and 
Ever Blessed." 
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are so evidently anti-orthodox, and in some instances particu- 
larly, so literally and pointedly subversive of the doctrines 
palmed on him, that extraordinary ingenuity was required to 
invent certain hypotheses, in which the orthodox think them- 
selves impregnable ; as, for instance, the hypostatical union. 

Such is a brief sketch of the influence which attended the 
progress of orthodoxy, upon the interpretation of John's 
gospel. The discussions which it has occasioned in modern 
times, have been far too numerous and extensive to be brought 
here into review. Many learned theologians since the Re- 
formation, and among others, Erasmus, Grotius, and Wet- 
stein, have evidently inclined to the Arian interpretation. 
Even in the churches " by law established," the members of 
which are not a little influenced by secular interests and ex- 
ternal considerations, the orthodox interpretation is not 
maintained so uniformly as might be expected. Many learned 
men, I doubt not, are to be found within " the pale," who 
will not strenuously maintain, that the proem to John's gos- 
pel contains a full measure of Athanasian Trinitarianism. 

Among those who reject both the Arian and Athanasian 
interpretation of the proem, the design and meaning of it 
have not been wholly agreed on; and the views of some 
have been so manifestly unsatisfactory, as to have caused a 
prejudice against farther attempts at a rational interpretation. 
And the Trinitarians, while their own assumptions are desti- 
tute of consistency and proof, have not a little exulted in the 
perplexities in which the Unitarians have appeared to them 
to be involved. The present writer certainly is of opi- 
nion, that some of them have failed to develope its true 
scope and meaning ; and that most of them are deficient in 
the illustration of the phraseology used, by an ample reference 
to the national idiom of the Hebrews. This deficiency, in 
particular, he has endeavoured to supply. It has been his 
object to bestow on this portion of the sacred records of 
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Christ's ministry, a full investigation ; and he hopes that the 
amplifications and details will not appear diffuse, but necessary 
to the complete developement of the sense. 

The interpretation proposed in the present essay, is, in the 
main, the same with that of Dr. Lardner, with some modifica- 
tion and difference of illustration ; though the writer was not 
aware of the fact, when, some time ago, he undertook for his 
own satisfaction, to elaborate the meaning of the passage in 
question from the original source of the Scriptures. He had 
certainly read, many years ago, the treatise on the Logos; but 
he had lost all distinct recollection of its import, and he had 
not perused, so far as he recollects, The History of the Apos- 
tles and Evangelists, until his own opinion was formed — an 
opinion, to his very agreeable surprise, more coinciding with 
Lardner's than he had previously supposed. This was pecu- 
liarly the case respecting the design of John in writing his 
gospel, and the assumption that he alluded to the heresy of 
Cerinthus, notwithstanding what Wetstein and Michaelis had 
advanced in favour of the contrary opinion. From Lardner's 
last mentioned work he begs to direct the reader's attention 
to the following important extract : — 

" What St. John says in the introduction appears to me agreeable 
to the main design of his gospel, as it has been before largely repre- 
sented. He therein shews that Jesus came and acted by the authority 
of God, the Creator of the world, the God and Supreme Lawgiver 
of the Jewish people. The eternal word, reason, wisdom, power of 
God, which is God himself, by which the world had been made, by 
which he dwelled among the Jews in the tabernacle and the temple, 
dwelled and resided in Jesus in the fullest manner, eo that we his 
disciples, and others who believed in him, saw and clearly discerned 
him to be the Messiah, &c." Some additional extracts in reference 
to this enquiry, from the same learned and candid writer, will be found 
in the Appendix, No. V. Lard. Works, 4to. edition, p. 240. 

Little needs be said about the plan adopted in the following 
little treatise — a plan which appears to the writer to be the 
best adapted for a complete and full exposition of the holy 
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scriptures. The text is given according to the common ver- 
sion. Opposite to this, the meaning of the different clauses or 
expressions is explained by a brief verbal explication. The 
Commentary then follows ; each clause being prefixed in a 
translation deemed more correct than the common version. 
Some brief occasional remarks have been placed at the bot- 
tom of the page in the form of notes ; but more extended 
observations and notes, in elucidation of the subject, with 
which it was not thought proper to encumber the Commen- 
tary, are to be found in the Appendix. Extended as the 
interpretation of so small a portion of the scriptures may 
appear, he wishes the reader to be informed that brevity has 
not been neglected, and that many observations and argu- 
ments which occurred have been omitted. At the same time, 
it was his professed object to bestow on the subject a pretty 
full investigation, to enter into lengthened details when neces- 
sary ; and not, as has been too often the case, to suffer the: 
rational system to labour under the disadvantage of an insuf- 
ficient developement of the questions in dispute, with their 
various bearing and merits. If he has succeeded in exhibit- 
ing the different points to be discussed in their due proportion, 
and without unnecessary detail, his object will be answered. 
And he devoutly hopes and prays that his humble labours, in- 
terrupted as they have been with frequent indisposition, may. 
in the end promote the discovery of the truth, with whichever 
party it is to be found. 

It is deemed necessary here to advertise the reader, that the 
writer of this little work intends this Essay to be the first of a 
series, the general object of which is, to examine the foun* 
dations of the assumed orthodox and established system. The 
method pursued will be, briefly to state its pretensions, and 
the insufficiency of the claims urged in its favour — to point 
out the sources from whence it originated, whether Pagan or 
Jewish — and to trace, historically, its growth and progress 
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until Trinitarianism was fully established. A considerable 
progress has been made in the execution of the plan ; but the 
writer deems it proper to state, that its appearance will de- 
pend upon the encouragement given by the public, and the 
friends of rational Christianity, to the present Essay ; for if a 
very small impression should not be disposed of, he would not 
be justified in incurring a certain loss, without the prospect of 
doing any good* The present writer thinks that there is 
ample room in this field of discussion — that it will prove pecu- 
liarly favourable to Unitarianism— and that many valuable 
discoveries will be made, highly conducive to the establish- 
ment of pure Christian truth. Hitherto, almost all the learned 
who investigated Christian antiquity, were professed advo- 
cates of the established corruptions. They notoriously per- 
verted the early writings to support error and corruption ; and 
they knew that the weakest arguments and the most flimsy 
evasions were addressed with little hazard to the interested 
and prejudiced.* Some, indeed, were disposed to a greater 
degree of impartiality ; but the spirit of their times was deci- 
dedly hostile to the free discussion and expression of opinions. 
Many did say too much, both for their peace and security. 
It is now high time to study anew the writings of the primi- 
tive Christian fathers, and to examine them with a patient 
research aiid an impartial investigation. Dr. Priestley's His- 
tory of Early Opinions, and of the Corruptions of Chris- 
tianity, throw more light upon the subject of Christian theo- 
logy in early times, than stern and sturdy ecclesiastics could 
endure ; and there has been a .continual effort ever since, in 
which all the orthodox. combine, to invalidate his statements 
and overturn his arguments; but the utmost they have achieved 
& to detect aiew inaccuracies, to which a hasty writer is 

* How far the Orthodox, before the invention of printing, tampered with these 
writings, is a different question; from the discussion of which, in itr proper 
place, we are hot dissuaded by the state of the text of the New Testament. 
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always liable, and from which the most careful is not per- 
fectly free. Several publications have appeared of late, some 
particularly by Dr. Kaye, the Bishop of Lincoln, the object 
of which is to discover Trinitarian orthodoxy in the early 
fathers, beginning with Justin Martyr ; but by no means by a 
fair investigation, to trace the exact opinions of the different 
writers, and those of their times, so far as they occasionally 
hint at or mention them. Such works are really of very little 
value to an honest enquirer. Their object is not to discover 
the truth, the whole truth, and nothing but the truth, but to 
advocate a system. I would therefore humbly suggest that 
all rational and enlightened Christians should afford due en- 
couragement to every attempt to ascertain the real state of 
the Christian doctrine during the four first centuries. From 
the original sources, much curious information may be ob- 
tained on many other questions besides the doctrines of the 
Trinity, the Deity of Christ, and the Vicarious Atonement. 
This field is extensive, and capable of profitable cultivation. 
" The harvest truly is plenteous, but the labourers are few : 
Pray ye therefore the Lord of the harvest, that he will send 
forth labourers into his harvest." 

Higher Broughton, Manchester. 



AN ESSAY 



ON THK 



PROEM TO JOHN'S GOSPEL, &c. 



CHAP. I. 1—18. 



VERSE THE FIRST. 



TEXT. 



In the beginning* was the 
word» b and the word was with 
God, c and the word was God. d 



VERBAL EXPLICATION. 

* At the time of the creation 
of the world. 

b The expression of the will of 
God preceding an effect in the 
works of creation and provi- 
dence, or in the imparting of 
divine communications to men. 

c Not personally, but as resid- 
ing in himself for the execution 
of his purposes. 

d The divine word in operation 
is God himself, manifesting his 
power and other attributes. 

COMMENTARY. 

> 

"In the beginning," — This expression means the com- 
mencement of some period, or definite portion of time. 
It is not in any sense applicable to eternity, because that 
is absolutely without beginning, as well as without end ; 
and consequently this word, according to its scriptural, 
no less than ordinary, use, has no relation to eternity. 
This much-disputed phraseology always refers to 



2 AN ESSAY ON THE PROEM TO 

some definite period of time ; and that time is either 
specifically expressed or clearly implied in the context 
and the nature of the subject. As an instance of the 
former kind, I refer to Ephes. iii. 9 : " And to make 
all men see, what is the economy of the mystery, which 
from the beginning of the world hath been hid in God, 
who created all things," * Mark LI: " In the begin- 
ning of the gospel of Jesus Christ:" — that is, specifically, 
the commencement of our Saviour's public ministry. 
Consult also Phil. iv. 15. Matth. xxiv. 21. 2 Peter iii. 4. 
In the following instances the meaning of "in, at, or from 
the beginning," is implied, and the definite term referred 
to is to be discovered from the context and the nature of 
the circumstances. 1 John iii. 11 : "This is the message 
that ye had from the beginning, that ye should love one 
another." John xv. 27- " And ye also shall bear witness, 
because ye have been with me from the beginning." By 
necessary inference, "from the beginning" in these places 
means, the commencement of the intercourse between 
the two parties mentioned. The parallel to our text, 
namely 1 John i. 1, may appear disputable; but an 
expression which occurs subsequently, (v. 3) — "that 
which we have seen and heard " — is definite enough, 
and implies a specific limitation. Isa. xlviii. 16. " I 
have not spoken in secret from the beginning :" that is, 
from the time I began to speak. Let the reader con- 
sult also Matt. xix. 8, Isa. i. 26, Acts xi. 15. " And as 
I began to speak, the Holy Ghost fell on them, as on 
us at the beginning," [«v a^p] that is, when it first fell 

* I have followed the reading of Griesbach. 
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on us. We might refer to numerous additional in- 
stances, but we deem the foregoing sufficient.* 

The period, to which, " in the beginning " refers in 
the clause under consideration, appears to be sufficiently 
specified by what is said in v. 3rd. "All things were 
made through him." What other time can this be sup- 
posed to mean than the creation of the world ? The 
different particulars, which are afterwards predicated of 
the word in verses 4, 10, 11, &c, refer to the beneficent 
interference of the Almighty, in the course of his provi- 
dence and his special dealings with his creatures, " at 
sundry times and in divers manners," on behalf of the 
human race ; as we shall endeavour to explain in the 
Commentary on those verses respectively, 

"Was the word" — The word is an expression, 
which designates God himself, not indeed as simply an 
apellation or name of his Being, as Jehovah, or the 
Lord God, but as a characteristic designation of him 
as performing his operations and accomplishing his pur- 
poses by a word being spoken — a mere command : or, 
to attempt an explanation in other words, — "The word" 
is an expression by which we understand, not the name 
of God usually appropriated to signify his personal exis- 
tence, but his peculiar energy and operation as the Crea- 
tor and Governor of all things. All effects originating 
from Him are produced by His word or command 
alone. 

, In the account of the creation given by Moses, the 
expression used for the creative influence of the Deity 

* See Appendix, Not* I. 

f 
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is, " God said, Let there be, &c." He made every 
thing by his word ; that is, not by any intermediate 
instruments or organs, but by his mere command or 
word spoken. And the creative power communicated 
through the word spoken was his own power. This 
is confirmed and illustrated by many passages of the 
holy scriptures. Ps. xxxiii. 6. "By the word of the 
Lord were the heavens made." v. 9. " For he spake, 
and it was done ; he commanded, and it stood fast." 
Ps. cxlviii. 5. "He commanded, and they were created." 
" The word of the Lord came unto Hosea," (Hos. i. 1 ) 
and " The Lord said to Hosea" (v. 2.) are equivalent 
expressions. In like manner, " God said, Let there 
be light, and there was light," and, " God created the 
light by his word," express the same meaning. The 
efficiency of the word, spoken of as a personal existence,* 
are perceived from the following citations. Isa. lv. 11. 
" So shall my word be, that goeth out of my mouth. It 
shall not return unto me void ; but it shall accomplish 
that which I please, &c." Ps. cvii. 20. " He sent his 
word and healed them^ Isa. ix. 8. " The Lord sent 
a word unto Jacob, and it lighted upon Israel." 

The mode of speaking now taken notice of is owing 
to the genius of the Hebrew language, and does not 
arise from the nature of the subject treated of ; for the 
same idiom is adopted on a great variety of occasions, 
and in relation to widely different objects. I think it 
here necessary to exemplify and illustrate this idiom con- 
siderably in detail, in order that the reader may more 

* This is usually denominated Personification. 
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fully perceive the ground and propriety of the explica- 
tion, which has been given. 

Ps. xxxiii. 6. "And all the host of them [were 
made] by the breath of his mouth." Ps, cxv. 5. " For 
they are all the work of his hands." Job xxvi. 13. 
" L'y his spirit he hath garnished the heavens ; his 
hand hath formed the crooked serpent." Isa. i. 20. 
" For the mouth of the Lord hath spoken it." Exod. 
xxxiii. 14. " My presence shall go with thee :" that 
is, " I will go with thee." v. 19. "I will make all my 
goodness to pass before thee, and I will proclaim the 
name of the Lord 4 before thee." v. 20. " And he 
said, Thou canst not see my face ; for there shall no 
man see Me 9 and live." 2 Sam. xxiii. 2. 3. " The 
spirit of the Lord spake by me, and his word was in 
my tongue : the God of Israel said, The rock of Israel 
spake to me." Isa. xi. 2. " And the spirit of the 
Lord shall rest upon him, the spirit of wisdom and 
understanding, the spirit of counsel and might, the 
spirit of the fear and knowledge of the Lord." Deut. 
xxx. 8. " And thou shalt return, and obey the voice 
of the Lord" Ps. xxix. 2. 8. 5. 8. " Give unto the 
Lord the glory due unto his name : worship the Lord 
in the beauty of holiness. The voice of the Lord is 
upon the waters. The God of glory thundereth : the 

Lord is upon many waters The voice of the 

Lord breaketh the cedars ; yea the Lord breaketh the 
cedars of Lebanon ....«*%.. The voice of the Lord shaketh 
the wilderness ; the Lord shaketh the wilderness of 
Kadesh." Isa. i. 14. €€ Your new moons and your 
appointed feasts my soul hateth : they are a trouble unto 

A 
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M e" Act. vii. 30 — 32. " And when forty years expired 
there appeared to him in the wilderness of Mount Sinai 
an angel of the Lord, in a flame of fire in a bush. 
When Moses saw it, he wondered at the sight ; and as 
he drew near, to behold it, the voice of the Lord came 
unto him — • I am the God of thy fathers, &c/ " See 
the corresponding history in Exod. iii. 2 — 6. See also 
Gen. xlviii. 16. xxvi. 11. 13. — The name of the Lord, 
or of God, in particular, often idiomatically occurs. 
Deut. xxviii. 58. " That thou mayest fear this glo- 
rious and fearful name, the Lord thy God." Ps. xx. 1. 
o " The Lord hear thee in the day of trouble ; the name 
L^r of the Godot Israel defend thee." Dan. ii. 20. "Blessed 
be the name of God for ever and ever." 1 Tim. vi. 1. 
" That the name of God and his doctrine be not blas^- 
phemed." This idiom is used in the New Testament 
in speaking of Christ, and even of Paul. Act xvi. 9. 
"I verily thought with myself, that I ought to do many 
things contrary to the name of Jesus of Nazareth." 1 
Cor. i. 13. "Were ye baptized in the name ofPaulV 
It may be observed that in 1 King. xiii. 6. " The face 
of the Lord thy God," is used twice in the Hebrew ; 
but in the latter instance it is only " the Lord" in the 
common version. Again, 2 King. xiii. 4. " The face 
of the Lord" in the original is translated in our version 
only " the Lord." 

The scriptures of the Old Testament every where 
abound with examples of phraseology analogous to the 
above, which unfolds the genius of the Hebrew lan- 
guage; and a careful attention to this phraseology is in- 
dispensable to the correct interpretation of much of the 
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language of the Christian scriptures ; because, though 
written in Greek, they closely imitate the Hebrew 
idioms and turns of expression. And for this reason, 
the word of the Lord, the name* the spirit, the mouth, 
the presence, the soul, the face, the hand, &c. of the 
Lord, are in numerous instances used for God himself; 
and they have not, to my knowledge, been misinterpreted, 
except for giving an unavailing support to the unscrip- 
tural doctrines of the Trinity and the Deity of Christ.* 
I therefore think that* we are fully authorized to main- 
tain the justness and truth of the explication offered — 
that the word of God means God himself, when it is 
used in a connection necessarily implying the actual 
exertion of divine power, or some specific act of God. 
The word of God, when it commanded the creation 
into existence, was God. The word of God is the 
fiat of the Almighty effecting his purposes, whether in 
creation, providence, or the revelation of his will to 
men for their salvation.f 

It was affirmed in the preface, that there is in the 
New Testament no instance of the expression in ques- 
tion [xoyoc] being used as a personal title or name for 
Jesus Christ, equivalent for instance to Jesus, or Christ, 
or even to Messiah, or Son of God, (which are rather 
official than proper names.) If *.oyog 9 the word, be the 
most appropriate title for designating the godhead of 
the second person ; if it be the most favourite name in 
modern times for denoting his proper deity, and the 
only one which bears that import exclusively, it must 

* See Appendix, Note II. t Ibid, Note III. 
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appear very surprising that it is never incontrovertibly 
used in that sense by the sacred writers ; and, even if 
that point were conceded, only two or three times by 
one of them. The word Xo/o? occurs in instances innu- 
merable ; but where is it incontestibly used for God the 
Son, for the second person in the Trinity, or even for 
Christ in any capacity as a personal name or title ? 
Are any personal actions which Christ performed, any 
sayings which he spoke, any extraordinary attainments 
which he possessed, ascribed to him as the Xoyog? In 
Justin Martyr, and many subsequent writers, the per- 
sonal character and existence of the foyog are clearly 
expressed and maintained. This change in the mean- 
ing and use of the word *oyog in them is most clear and 
incontrovertible. Its use in them must strike every 
attentive reader as a manifest departure from the usage 
of the New Testament. It was, however, continued 
with resolute perseverance until the Athanasian doc- 
trine supplanted the Arian. Then the change in the 
doctrine was followed by a corresponding change in 
the language. In both the systems, indeed, the term 
*oyog was applied personally to Christ, in the Arian, as 
to a subordinate God, in the Athanasian, as to God the 
Son, in every sense equal to the Father. But I parti- 
cularly insist upon the fact, that the appropriation 
of\oyogto Jesus Christ, as a personal title, is not autho- 
rized either by the writers of the New Testament, or 
any Christian writer before Justin. 

It is not improper here to notice, that the terms word, 
and words [*>oyog y \oyot, *§7ifia, ^para] often with the 
explanatory addition annexed — "of God, of truth, of 
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the kingdom, of life, &c." — signify the various divine 
communications made to men, both under the old and 
new dispensations. Isa. vii. 24. u Because they have 
cast away the law of the Lord of hosts, and despised 
the word of the holy One of Israel." John xvii. 14. 
" I have shewn them thy word." vi, 68. " Thou hast 
the words of eternal life." Even the divine instruc- 
tions, derived from the objects of creation, the Psalmist 
calls their voice and words. Ps. xix. 8, 4. See Acts 
x. 36 — 38. In a sense analogous to that now specified, 
" the word of God" stands for the holy scriptures col- 
lectively. Mark vii. 13. "Making the word of God 
qf none effect through your traditions." 

" And the word was with God." — This does not mean 
the society of one person with another, as associates and 
equals ; for in that case the expression would be <rw ry 
&s(f), not *gog rov ©gov. The latter means something kept 
in the power, remaining at the disposal, and reserved 
for the use of its possessor as an organ or instrument 
for carrying his purposes into effect.* By the means 
of his word, his almighty fiat, ever reserved in himself, 
God, when it was his pleasure to manifest his divine 
power, exercised it in the operations of nature and in 
the dispensations of his favour. 

By asserting that " the word was with God," it was 
the evangelist's intention to maintain the divine origin 
of Christianity, no less than of the creation of the world. 
The occasion to which the writer must naturally, we 
may almost say necessarily, be supposed to refer, is the 

* Sec Appendix, Note IV. 
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manifestation of God's good pleasure and favour in the 
gospel. This was effected by his word, as well as the 
creation of all things. The natural coherence and con- 
nection of the proem with the account of our Saviour's 
ministry, lead us to adopt this explication, which is per- 
tinent and consistent. The historian of our Saviour's 
official life, meant to commence his history by asserting 
the divine origin of Christianity — that life which was 
brought to light by Jesus Christ — the glorious light of 
truth which is capable of enlightening every man. The 
supreme Father not only in the beginning commanded 
the natural light to shine on the material world, and to 
dispel the darkness of primeval night, but he also illumi- 
nated the darkness of the moral world by the radiant 
light of divine truth. The natural creation in the one 
case, and the moral creation in the other, are both to 
be referred to the same divine power, wisdom and good- 
ness. In the epistles of Paul we are repeatedly pre- 
sented with the same view of the subject. 2 Cor. iv. 6. 
" For God, who commanded the light to shine out of 
darkness, hath shined in our hearts, to give the light of 
the knowledge of the glory of God in the face [person] 
of Jesus Christ." Colos. i. 25. " To fulfil [to give full 
effect to] the word of God, the mystery hid from the dis- 
pensations and ages [past ;] but now it has been mani- 
fested to his holy people." 

The explication of this clause, which has been offered, 
agrees precisely with John's statement, in the beginning 
of his first epistle, relatively to the introduction of the 
gospel into the world through Jesus Christ. 1 John, i. 
2. " And we shew unto you that eternal life, [called 
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just before, o Xoyog rr\g ^g, the word of life] which was 
with the Father, [Vgos rov van^a] and has been made 
manifest to us." Though the exactly same view of the 
subject is not taken by John in the beginning of his 
first epistle as in the proem, yet some terms occur — 
air (t^xn^Jrom the beginning, 6 \oyog rr\$ fyns, the word 
of life, ^og rov xarega, with the Father, which, while they 
bear a general reference to the same subject, have no 
community of meaning according to the orthodox sys- 
tem. This circumstance is rather calculated to raise 
suspicion of the soundness of the orthodox interpretation 
than to afford satisfaction. 

" And the word was God." — This clause is to be 
understood in the literal and direct meaning of the 
words : the word was God himself. The word, by 
which all things were created, is to be identified with 
the Almighty Creator, who uttered it. " He spake, 
and it was done." The evangelist, having adopted the 
not unusual personification of the word, took care to 
preclude all mistakes, that might thence arise, by the 
express declaration, that " the word was God.*" And 
we may be sure besides, that if he had any knowledge 
of those personal distinctions in the godhead, which in 
the course of time were subsequently introduced, he 
would have expressed himself without ambiguity of the 
person intended. He would have been explicit in 
speaking definitely of God the Father in one place, and 
of God the Son in the other, without exposing himself 
to the awful imputation of " confounding the persons."! 

* See Appendix, Note V. + Ibid. Note VI. 



12 AN ESSAY ON THE PROEM TO 



VERSE THE SECOND. 



The same was in the beginning" 
with God. 



e This word, which God re- 
served for the execution of his 
designs, was ever at his disposal. 



COMMENTARY. 

" The same was, &c." — It is observed, that in the 
Hebrew writings, closely copied by the Hellenistic wri- 
ters of the New Testament, the repetition of a senti- 
ment, sometimes in the same words, but generally in 
words of a similar meaning, often occurs, either for the 
sake of emphasis or ornament. This kind of parallelism 
abounds most in poetry ; but expletive and repetitional 
expressions and clauses are also found in prose. Here 
the repetition is made for the sake of emphasis. It 
appeared to the evangelist of great importance to assert 
strongly the divine origin of Christianity, and to refer the 
doctrines, precepts and institutions of the gospel of Christ 
to the appointment and effective agency of God, no less 
than the former manifestations of his power and good- 
ness in the creation of all things, and under the old 
covenant. 



VERSE THE THIRD. 



All things were made by him ; 
and without him was not any 
thing made that was made. f 



f By the active power of God, 
represented by his word, the 
works of creation and provi- 
dence, and the divine dispensa- 
tions were consummated. 



COMMENTARY. 

" Through him all things were done." — As the term 
xoyo; wordy here used, though it does not stand for a 
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personal existence, but for the organ of God in the 
creation, is plainly, in the mode of speaking, a personi- 
fication, as wisdom is in the eighth chapter of Proverbs, 
I use in English the personal pronouns he and him in the 
masculine gender, though there would be no impropriety 
in the use of it Most languages retain here in the pro- 
noun the gender of the noun for which it is substituted. 
In Latin, for instance, and in the German it is neuter ; 
and Dr. Campbell in his translation, though an orthodox 
divine, has preferred and defended the rendering by the 
neuter pronoun. In Isa. lv. 11. though a personifica- 
tion, we also observe the use of it in the common ver- 
sion : " So shall my word be that goeth out of my 
mouth ; it shall not return unto me void, &c." Yet I 
think that, consistently with the personification, it is 
better to retain he and him. 

According to the explication adopted of the term 
word, as the efficient command of God, it is the same 
thing to ascribe any effects or works, as for instance of 
creation, to the word of God, as to God himself. In 
both cases the creation is referred to its true cause and 
primary author — God. This interpretation wholly pre- 
cludes the orthodox notion, that Christ is here asserted 
to be the Creator of the world. 

It is also to be observed, that the form of the expres- 
sion, bt avrov symro, through him were, or through him 
were made, does not, according to its legitimate import, 
admit of the notion of creation in its primary and 
proper meaning. It is applicable only to the agent or 
instrument employed. The creation of " the heaven 
and the earth" is in no instance ascribed to God in the 

B 
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form of expression here used — 6 ovgavot *«/ j yn &* «« 0«o« 
f/evovro, Me heaven and the earth were made through* 
God. If, therefore, it could be proved that *>oyog word* 
is a personal title of Christ, it would not follow from 
this passage, that he was in the proper sense the Crea- 
tor of the world- The farthest to which the inference 
can be carried is, that he was the agent or instrument 
of God in the creation. These remarks, indeed, may 
be said to be inconsistent. For if Xoyog here mean God 
himself, and yet all things are said to have been made 
through him, [vavra df avrou syevero] it may be urged that 
we deny the act of creation in the proper sense even to 
God — dt avrov not having that import. But in answer to 
this, it is sufficient to observe, that Xoyog, as a personifi- 
cation, is spoken of as the agent or instrument of the 
Creator, to which view of the case the expression must 
of course be adapted. For though the operation, 
which by a peculiar phraseology is ascribed to the word 
qf God, is in reality the operation of God himself; yet 
the consistency of the phraseology or form of expression 
must be preserved, as if the word were only an agent. 
The instrumentality in truth lies only in the form of 
the expression.f 

It has been thought by some, that " all things" in 

* I use in English the preposition through and not by> because the 
latter is ambiguous, as it may be used to express biro, the efficient 
cause, as well as <3/a, the instrumental cause. The English reader 
is often grievously misled by this ambiguity. 

t Cum fruges Cererem, vinum Liberum dicimus, genere nos qui- 
dem sermonis utimur usitato. Cic. Nat. Deor. iii. 16. But the rest 
of the phraseology must be adapted to the expression chosen respec- 
tively. 
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this clause mean, not the material world, but all things 
pertaining to the gospel dispensation. I think, how- 
ever, that the clause relates to the creation of the world ; 
and that " the life," that is, eternal life, in the fourth 
verse, is the first express reference to Christianity.* 
For it appears to me, that it was the design of the 
evangelist to assert the divine origin of Christianity, by 
ascribing it to the same word of God, by or through 
which the heaven and the earth were made. It is well 
known, that the gospel is represented as a creation 
through Jesus Christ. Eph. ii. 10. " For we are his 
[God's] workmanship, created by Jesus Christ, [«v 
Xtitry iqtov.] Eph. iii. 9. " Which [mystery] from the 
beginning of the world had been hid in God, who cre- 
ated all things by [&</, through] Jesus Christ. "f Also, 
in Col. i. 16 — 18, we have the following magnificent 
description of the institution of the new dispensation, 
and of the pre-eminence of its glorious head or chief: 
" For by him [« aur^, that is, Christ] were all things 
created that are in heaven, and that are in earth, visible 
and invisible, whether they be thrones or dominions, or 
principalities, or powers ; all things were created by 
[<5/<x, through] him, and for [«s, unto] him. And he is 
before all things, and by him [ev aunp] all things con- 

* I am of opinion that the term life, meaning " eternal life," 
refers here to the Christian doctrine ; but it must be granted, that 
the doctrine of eternal life cannot be considered as exclusively Chris- 
tian. For our Saviour meant the sacred writings of the old cove- 
nant, when he said, (John v. 39.) " Search the Scriptures, for in 
them ye think ye have eternal life. 9 

t " Through Jesus Christ " is omitted in Griesbach's text 
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sist ; and he is the head of the body, the church/' But 
the exact value of the phraseology, in every case, must 
be ascertained both from the strict import of every ex- 
pression according to the usage of the sacred writers, 
and from the connection and bearing of each passage, 
and the main drift and design of the writer. 

In regard to the passages quoted in the last paragraph, 
the two former from the epistle to the Ephesians relate 
to the introduction and establishment of the gospel dis- 
pensation, in which among other things was disclosed 
the great mystery hid from ages, the equal spiritual pri- 
vileges of Jews and Gentiles through faith. Whilst 
this is evidently the main scope of the writer, can it be 
imagined that those are right who seize on an occasional 
insulated expression — " who creafed all things by Jesus 
Christ" — take it out of its connection, and strain it beyond 
its legitimate literal meaning,* overlooking the qualifica- 
tion so obviously implied in the very nature of the sub- 
ject, that the apostle thought it unnecessary to express 
it ? But even this does not answer the purpose ; for 
Christ is not asserted to be the primary cause, but the 
instrument of the creation. In like manner, the passage 
in Colossians, and we may add that in the introduction 
to the Hebrews, (i. 2,) has no relation to the creation of 
the material world, but to the new moral and spiritual 



* For ev aurw, and 67 avrov, by or in kirn, and through him, are 
expressions never used concerning the supreme Creator, personally, 
though they are used in speaking, instrumentally, of his perfections, 
in the creation of the world. See Jen xxviii. 15. YIoiojv yqv sv rp 
ifSyja avrov, " He who maketh the earth by his power.*' See also 
ch. xxxix. 17. Scpluagint. 
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creation through Jesus Christ. " We are God's work- 
manship created in Jesus Christ" — the kind of cre- 
ation is manifest, for it is " unto good works." Jesus 
Christ is not said (Heb. i. 2.) to have made the worlds, 
but God through him.* 

If in truth the sacred writers had believed Jesus 
Christ to be the creator of the material world, of " the 
heaven and the earth," they would have stated their 
belief expressly and unambiguously, with the main and 
leading view of setting it forth ; and they would have 
assigned the act of proper creation to him not less fre- 
quently or definitely than to the one essential God, even 
the Father. And if, as is most assuredly often affirmed, 
the Father was the sole "Creator of heaven and 
earth," how could they have another creator in the 
second personal God, and another in the third ? And 
have we not the express authority of the scriptures 
for maintaining some difference (whatever it may 
be) between "one God the Father, of [«g]" whom are 
all things, and we for him, and one Lord Jesus Christ, 
through [&a] whom are all things, and we through 
him ?" See 1 Cor. viii. 6. If the apostle did not mean 
here to set forth the supremacy of the Father, OF 
whom [as originator] are all things, and the subordinate 
character of Jesus Christ, through whom, instrumen- 
tally, are all things, by what rule or art shall we attempt 
to investigate the import of his language ? 

* The expression here is, hi ou xat rovg aicavag emtrifcv, through 
whom he also made the ages, or dispensations. He uses ages in the 
plural number, to signify, by way of pre-eminence, the Christian dis- 
pensation. It was, therefore, the intention of the apostle to assert, 
that God through Christ estaolished the Christian dispensation. 
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" And without him not one thing was done, which 
has been done." This is another instance of repetition, 
expressing negatively what had been before asserted in 
the affirmative. 



VERSE THE FOURTH, 



In him was life*; and the life I 8 By the word of God that 
was the light of men. h eternal life, which was with the 

Father, was manifested ; 

h By the manifestation of life 
eternal, the state of religious 
knowledge among men was rery 
greatly improved. 

COMMENTARY. 

" In him was life/' — Life here means eternal life — 
a spiritual and intellectual life here, and everlasting life 
hereafter — a life which is begotten and cherished, by 
the knowledge and influence of evangelical truth. John 
v. 24. " He that heareth my word, and believeth on 
him that sent me, hath life everlasting, &c." vi. 63. 
" The words which I speak unto you, they are spirit, 
and they are life." viii. 31, 32. " If ye continue in my 
word, then are ye my disciples indeed ; and ye shall 
know the truth, and the truth shall make you free;" — 
that is, from sin, as is evident from the 34th verse. The 
original giver of life is the Father, and his Son was his 
instrument in manifesting it — the medium through 
which the knowledge of the truth was communicated. 
1 John v. 11. " God hath given us eternal life, and this 
life is in [or by] his Son." Rom. vi. 23. " The gift of 
God is eternal life through Jesus Christ our Lord." The 
Father is the sole underived source of life, the Son has 
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life by communication. John. v. 26. " For as the Fa- 
ther hath life in himself, so hath he given to the San 
to have life in himself." In God the supreme Father, 
life exists essentially, and he imparts life to every other 
being, however exalted. From Him, as the fountain 
of life, we have derived our existence ; to Him we are 
indebted for our rational nature, and moral constitution, 
and our capacity for being subject to the pure, holy and 
spiritual influences of our religious faith ; and these high 
prerogatives of our nature will endure for ever, and will 
be for ever progressive in the developement of their 
tendencies, according to " the dispensation of the grace 
of God," in the gospel of Jesus Christ. James i 17, 18. 
" Every good and perfect gift cometh down from the 
Father of lights. Of his own will begat he us with the 
word of truth." 

" And the life was the light of men." — According to 
the Hebrew idiom, one thing is frequently said to be 
another, of which innumerable instances might be 
given.* There is no uniform mode of interpreting this 
phraseology ; but in every particular instance, the 
meaning is discovered without much difficulty from the 
nature of the subject treated, and from the manifest 
scope of the writer: and it may often be elucidated 
by a comparison with similar phraseology, f The ex- 
pression here used, imports that the additional know- 

* This mode of speaking is not wholly peculiar to the Hebrew. 

f For instance : the phraseology in the foregoing verse, di aurou 
iravra eysviro, all things were through him, may be elucidated by 
comparing it with 1 Cor. i. 30. ' O $ sysvv^ri fi/utr tofua a*o §eov 9 who 
[i. e. Christ] was wisdom to us from God.*' 






20 AN ESSAY ON THE PROEM TO 

ledge communicated to men in the gospel, is the cir- 
cumstance which mainly contributes to the attainment 
of everlasting life. Through the great Mediator of the 
new covenant was communicated " the light of life/' 
(John viii. 1 2,) which is the same thing as " the word 
of life/ 9 (1 John i. 1.) Light is the emblematical ex* 
pression for knowledge, and darkness for ignorance and 
Ajfcs error. John xvii. 3. " This is light eternal, that they 
might know thee, the only true God, and Jesus Christ, 
whom thou hast sent." Colos. i. 13. "Who delivered us 
from the power [or, influence] of darkness, and tran- 
slated us into the kingdom of the Son of his love." See 
also 2 Pet. i. 2. " Grace and peace be multiplied unto 
you, through the knowledge of God, and of Jesus our 
Lord." Acts xxvi. 17, 18. "Unto whom I now send 
thee, [Paul] to open their eyes, and to turn them from 
darkness to light, &c." Ephes. v. 8. " For ye [heathen] 
were sometimes darkness, but now are ye light in 
the Lord." See also John iii. 19. The same salutary 
effects are ascribed to the knowledge of the truths of 
the gospel. John xv. 15. " I have made known to you 
all the things which I heard from my Father," compared 
with xvii. 6, 8, " I have manifested thy name unto the 

men which thou gavest me out of the world For 

I have given unto them the words which thou gavest 
me, &tc." 2 Tim. iii. 15. " And that thou from a child 
hast known the holy scriptures, which are able to make 
thee wise unto salvation." It is, however, of practical 
importance to remark, that the knowledge, which makes 
men wise unto salvation, is not merely speculative ; but 
it must be so deeply rooted in the mind, as effectually 
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to influence the conduct. 1 John ii. 4. " He that saith, 
I have known him, and keepeth not his commandments, 
is a liar, and the truth is not in him." 



VERSE THE FIFTH. 

And the light shineth in dark- | i > The truths of the gospel late- 
ness 1 ; and the darkness com- ly proclaimed are offered to the 
prehended it not. k ignorant world. 

k The unenlightened world was 
always slow in receiving the su- 
pernatural revelation of divine 
truth. 

COMMENTARY. 

*' And the light is shining in darkness." — It is observ- 
able that there is a change of the tense in the two 
clauses of this verse. This is probably not accidental ; 
jand I have endeavoured to mark in the explication the 
difference intended. In the first, I think, by the pre- 
sent tense, the evangelist referred to the gospel, whose 
light was then actually extending itself over the be- 
nighted world. In the second, he intended to signify, 
by the use of a past tense, the indisposition of men from 
the first, and in all periods, to receive and to be guided 
by the divine communications. If the use of different 
tenses was made without any particular design, we must 
confine the application of the language to the promul- 
gation of Christianity. The peculiar and distinguish- 
ing truths of Christianity, the doctrine of one supreme 
and essential God, the sacred obligation of truth and 
righteousness, a future life of retribution, and the spi- 
ritual nature of the worship and service of God, burst 
forth, in the promulgation of Christianity, upon the na- 

c 
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tions of the world, which were then, and had long been, 
involved in almost entire ignorance of them. " The 
world by its wisdom knew not God"; — this is a well- 
ascertained historical fact — but Jesus Christ, unaided 
by human learning and philosophy, " was made to us," 
(who believe in him) " wisdom from God, and righ- 
teousness and holiness and redemption." 1 Cor. i. 30.* 
" And the darkness comprehended it not." — The mean- 
ing of the English word comprehended, as here used, 
is not very clear ; but by comparing it with subsequent 
expressions — (e. g. v. 8, " that all men through hiin 
might believe" : v. 10, " and the world knew him not" : 
v. 11, "and his own received him not") — we infer that it 
was evidently the evangelist's intention to state, that 
the light was generally rejected, and but very partially 
received in any country of the world. The import of 
the original word xaraXa^Cavw is thus given by Schleus- 
ner : " Sed homines in tenebris versantes non admise- 
runt, potius respuerunt ilium doctorem" ; that is, " But 
men, involved in darkness, did not acknowledge, or 
more properly rejected, that teacher." So far as this 
applies to the word xaraXo^Cavw, it appears to explain 
the meaning correctly ; but it is difficult to perceive 
how the word it [auro,] the substitute for light [p«s] 
can be expounded by doctor, teacher. The probability 
is, that the writer, who held the Arian notion of the 
real personality of the Xo/os, unconsciously referred auro 
to hoyog instead of <puc 9 the former of which he has else- 
where (see in voc. \oyog) incorrectly explained by doctor. 

* The exact translation of the original has been here given. 



John's gospel, etc. 23 

In the age of the apostles, and for a considerable 
period after, both the Jewish and the Gentile nations, 
speaking of them as communities, did not receive the 
Christian faith. In one sense, believers might be said 
to be numerous ; but the number of them was very- 
small in comparison with the mass of unbelievers. The 
depraved moral habits, the inveterate prejudices, the 
interest of many powerful bodies in the state, and the 
selfish worldly policy generally prevalent, had raised an 
almost impassable barrier against the progress of 
the spiritual system of truth and righteousness. Causes, 
which it would be difficult to investigate comprehen- 
sively, had so perverted the understandings of men, and 
so corrupted and deadened their moral principles, that 
they resisted the clearest evidences qf truth, and vio- 
lated the most obvious dictates of conscience and moral 
obligation. The operation of these causes is assigned 
by our Saviour himself as the great obstacle to the pro- 
gress of the illumination of divine truth. John iii. 19. 
" This is the condemnation, that light is come into the 
world ; and men loved darkness rather than light, be- 
cause their deeds were evil." John xvii. 25. " O righte- 
ous Father, the world hath not known thee." The Jews 
of our Saviour's time were in almost as great a degree of 
moral degradation as the Pagans themselves ; and they 
were proportionably incapacitated for embracing a ra- 
tional and pure system of faith and morality. Conse- 
quently the gospel of Jesus Christ proved " to the Jews 
a stumbling-block, and to the Greeks foolishness." 



24 AN ESSAY ON THE PROEM TO 



VERSE THE SIXTH. 



There was a man sent from 
God l ; whose name was John.™ 



1 Divinely commissioned as a 
prophet. 
m John called the Baptist. 



COMMENTARY. 

This evangelist abounds in parentheses, or short 
explicatory clauses and passages ; one of which occurs 
here. It appears to me to extend from the 6th to the 
9th verse inclusive ; and it is introduced for the pur- 
pose of confirming the divine dispensation through 
the Word, by the independent testimony and authority 
of John, who had received a special commission for this 
purpose : w He came for a witness." Therefore, for 
preserving the continuity of the sense without interrup- 
tion, we must join v. 5th with v. 10th. This is neces- 
sary both to the sense and construction. Griesbach 
closes the parenthesis with the 8th v. in which I cannot 
help thinking that he is mistaken. 

John the Baptist was divinely commissioned to foretel 
the speedy advent of the Messiah, to bear witness con- 
cerning him, and to point out his person. The expres- 
sion used — " sent from God" — is appropriate to signify 
the divine appointment of a prophet. In Matthew 
(iii. 1.) the expression is, M In those days came John 
the Baptist ;" in Mark (i. 2.) " Behold, / send my 
Messenger before thy face" ; and in Luke (iii. 2.) " The 
word of God came to John, &c."» This phraseology, 
used to express a prophet's divine commission, was, in 
like manner applied to our Lord's extraordinary divine 
mission. Joh. vii. 28. " am not come of myself, but 
he that sent me is true :" and it is also used of the sub- 
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ordinate mission of the apostles. John xvii. 18. "As thou 
hast sent me into the world, even so have I also sent 
them into the world." See John v. 36, 43.* 

In the prophetic mission of a Forerunner we see the 
peculiar honour conferred on Jesus Christ. A prophet 
was sent before him for the express purpose of " pre- 
paring the way" for his advent. On no other divine 
Messenger was so great an honour conferred. No 
especial messenger was sent before the face of any other 
revealer of the counsels of the Most High, to " prepare 
the way of the Lord." For this reason, it is literally 
true, that all " the angels [envoys] of God worshipped 
him," [that is, made obeisance, shewed deference to 
him:] Heb. i. 6. So that "in all things he had the 
pre-eminence:" Col. i. 18. " To him gave all the pro- 
phets witness :" Acts x. 43. He also had the honour of 
appointing subordinate ministers or messengers, who 
" magnified their office" as the apostles of Christ. 



VERSE THE SEVENTH. 



The same came for a witness, 
to bear witness of the light ; n that 
all men through him might be- 
lieve. 



n John, when Christ was bap- 
tized, bore open testimony con- 
cerning him, that he was the Son 
of God, the Christ. 

° That men might have suffi- 
cient evidence to believe. 



COMMENTARY. 

" He came for a testimony.'* — The mission of John 
wa3 intended not only to do homage to Christ, as the 
greatest of all the divine messengers, but also to fur- 



See Appendix, Note VII. 
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nish his countrymen with all possible evidence of his 
divine mission. God, out of his gracious regard for the 
descendants of his chosen servants, Abraham, Isaac, 
and Jacob, furnished the Jews with the most incon- 
testible evidence of the divine authority of the character 
assumed by Jesus Christ. Besides the irrefragable 
proofs, which our Saviour's miracles and doctrines, and 
the ancient prophecies concerning him afforded, proofs 
which were continually exhibited, as occasion called for 
them, in the course of his ministry, a most solemn 
attestation was borne to his divine credentials by an 
especial messenger, charged with an express mission. 

Much has been said about the nature of John's official 
character, and that of the baptism which he adminis- 
tered. In cases of this nature it is best to follow the 
record as closely and faithfully as possible ; and where 
the record is so clear, as it appears in this case, all rea- 
sonable curiosity is satisfied without much difficulty. 

According to the statements of the evangelical histo- 
rians, John came in the character of a divinely commis- 
sioned prophet for the following general purposes : to 
foretel the speedy advent of the great prophet to come, 
Jesus Christ, and of a new economy of divine admi- 
nistration, according to the predictions of the prophets : 
to accompany his declaration with the newly instituted 
rite of baptism — " the baptism of repentance for the 
remission of sins :" to give important intimations of the 
nature of the kingdom of heaven, as a moral and spiritual 
institution : and upon the discovery of the person of the 
Messiah to point him out to his countrymen. It will 
be of some use, however, to take a more particular view 
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of the accounts given by the evangelists themselves. la 
Matthew (iii. 11, 12) the specific testimony which John 
bore to Christ is as follows : " I indeed baptize you with 
water unto repentance ; but he that cometh after me is 
mightier than I, whose shoes I am not worthy to bear ; 
he shall baptize you with the holy ghost and with fire. 
Whose fan is in his hand, v and he will thoroughly purge 
his floor ; and he will gather his wheat into the garner, 
and burn up the chaff with unquenchable fire." In 
Mark it is very similar, but a little briefer. See Mark 
i. 7 9 8. Luke's also is nearly in the same words. See 
Luke iii. 16, 17- In John the testimony of the Baptist 
in direct reference to Christ is more ample. See Joh. i. 
27# 29 — 36. " I baptize with water ; but there stand- 
eth one among you, whom ye know not ; he it is, who 
coming after me is preferred before me, whose shoes 

latchet I am not worthy to unloose The next day 

John seeth Jesus coming unto him, and saith, Behold 
the Lamb of God, who taketh away the sin of the 
world. This is he of whom I said, after me cometh a 
man which is preferred before me, for he was before me. 
And I knew him not : but that he should be made 
manifest to Israel, therefore am I come baptizing with 
water* And John bare record, saying, I saw the spirit 
descending from heaven like a dove, and it abode upon 
him. And I knew him not ; but he that sent me to 
baptize with water, the same said unto me, Upon whom 
thou shalt see the spirit descending, and remaining upon 
him, the same is he who baptizeth with the holy Ghost. 
And I saw and bare record, that this is the Son of God. 
Again, the next day after, John stood and two of his 
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disciples; and looking upon Jesus as he walked, he 
saith, Behold the Lamb of God." 

It appears from the passages above selected, that the 
leading object of John's mission was to predict the near 
advent of the Messiah, and to point him out personally, 
being till then unknown. He gave, it is true, some 
intimations concerning the nature of his office, and the 
dignity of his character. But he affirmed nothing spe- 
cific about the physical constitution of his person. He 
spoke of him, however, as a man, (Joh. i. 30.) in the 
same manner as one would naturally do in speaking of 
any individual human being. Some indeed suppose, that 
the casual expression vgurog pov ny,for he was before 
me, refers clearly to his pre-existence, if not to his 
supreme deity. But I refer the consideration of this 
clause to its proper place ; and I shall here only remark, 
that Paul refers twice to this passage, quoting it almost 
literally, without the least notice of this clause, or its 
assumed import. Acts xiii. 25. " And as John fulfilled 
his course, he said, Who think ye that I am ? I am not 
he ; but, behold, there cometh one after me, whose shoes 
of his feet I am not worthy to loose," ch. xix. 4. " Then 
said Paul, John verily baptized with the baptism of 
repentance ; saying unto the people, that they should 
believe on him that should come after him, that is on 
Christ Jesus." This omission is very remarkable, if 
the orthodox doctrine be true. Another circumstance 
too is worthy of notice. Although he had borne this 
testimony to Christ, John, at a subsequent period, sent 
two of his disciples to him, on purpose to make this im- 
portant enquiry, (Matt. xi. 3.) " Art thou he that should 
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come, or do we look for another ?" Could John be sup- 
posed, under such circumstances, to be acquainted with 
the eternal deity of Christ, or even his pre-existent 
state, according to the assumed meaning of his own 
words, " for he was before me" ? Is not the belief in 
one case, and the doubt in the other, wholly incom- 
patible ? 

Of the time and manner of the prophetic appointment 
of John, and of the institution of that rite which he 
administered, namely, baptism, we have no historical 
account. The narratives which we have, are limited 
to the manner in which he discharged his office. But 
we must suppose that John was authorized to act by a 
special and express commission, both in giving his testi- 
mony concerning Christ, and in explaining the economy 
of the new dispensation, and also in accompanying his 
declarations with a peculiar rite. That rite, at least 
invested with a religious character, was not previously 
in use. I am not acquainted with any previous institu- 
tion that is to be identified with it : but it would be 
here out of place to introduce a disquisition on this 
subject. 

From the foregoing view of the testimony of John, 
we are authorized to conclude, that he did not testify 
concerning Christ's supreme deity : but the contrary is 
clearly implied, and often to be inferred. This obser- 
vation is not unimportant, as viewed in connection with 
our interpretation of the foregoing verses. 

" To bear witness of the light." — Because the Father 
communicated the light in, or, by his Son, Christ is 
sometimes called " the light." John viii. 12. " Then 
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spake Jesus again unto them, saying, I am the light of 
the world : he that followeth me shall not walk in dark* 
ness, but shall have the light of life." But though Jesus 
was called " the light," by way of eminence, he was not 
so denominated, either exclusively or independently, in 
his own right He said to his disciples, (Matt. v. 14.) 
" Ye are the light of the world." Even the Baptist, 
though in this proem he is said not to be the light, yet 
is so denominated in John v. 35, " He was a burning 
and a shining light, and ye were willing for a season to 
rejoice in his light? [« r^ p«r/ auroy,] Essentially only 
" God is light, and in him is no darkness at all." See 
\ John i. 5. And in the following passage, Jesus vir- 
tually disclaims the possession of underived light. John 
xii. 44. 46. " Jesus cried and said, He that believeth 
on me, believeth not on me, but on him that sent me. 

I am come a light into the world, that whoso* 

ever believeth on me should not abide in darkness." 
He came a light in consequence of being sent. 

"That all men through him might believe." — The 
Jewish multitude justly "counted John as a prophet"; 
and therefore they must have considered his testimony 
in favour of Jesus as the Messiah as legitimate proof. 
Jesus made this appeal to the Jews : (John v. 33.) " Ye 
sent unto John, and he bare witness unto the truth." 
The institution of the gospel is a rational system. The 
constitution of the new dispensation is pre-eminently 
intellectual, moral and spiritual. Faith or belief is ne- 
cessarily the result of evidence. When men believe, (or 
rather profess to believe,) they know not what, nor for 
what reasons, their blind persuasion has not the sane* 
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tion of reason, and bears not the impress of truth. The 
state of mind which they call faith, has nothing in 
common with rational conviction, and owes its existence 
to influences of an extraneous character. Very diffe- 
rent from this was the dispassionate testimony of John : 
it was a rational ground of faith. 

The light of the gospel is moral and intellectual. It 
is capable of being conveyed to us, and received by us, 
through the various provisions of our intellectual con- 
stitution. We are acquainted with no other legitimate 
means by which it can be imparted. "The grace of 
God" in the gospel, which confers eternal life through 
Jesus Christ, is to be viewed as the means of enlighten- 
ing and influencing the mind. Nothing else, indepen- 
dently and exclusive of its natural operation, is to be 
regarded as the efficient cause of its saving influence. 
Grace is not, as it has too often been represented, of so 
sovereign and almighty an efficiency, as to supersede the 
volitions of the mind, or to operate independently of 
them ; but, by the grace or gift of God, we are supplied 
with evidence, " that we might believe," and with mo- 
tives, that we might receive, that light of divine truth, 
which, according to the provisions of our rational na- 
ture, is capable of enlightening " every man that cometh 
into the world." Titus ii. 11. u For the grace of God, 
that bringeth salvation to all men, hath appeared,* 
teaching us, &c." 

* This is the marginal and correct translation. 
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VERSE THE EIGHTH. 



He was not the light, p but 
that he might bear witness of the 
light.* . 



p John was not the revealer of 
the light of the gospel. 

* That he might give his attes- 
tation to the person of Jesus 
Christ, the true revealer of the. 
light. 



COMMENTARY. 

" He was not the light." — Jesus is here called " the 
light" as in verse fourteenth he is called " the word" ; 
not as a personal or proper name, but officially as the 
revealer of divine truth dispensed in the gospel, the 
effect being put for the cause, — instances of which fre- 
quently occur in the scriptures. John xiv. 5. " I am 
the way, the truth and the life." Christ is called " our 
hope," (1 Tim. i. 1,) and " the hope of glory," (Colos. 
i. 27.)* According to this mode of speaking, Christ is 
our " wisdom, righteousness, sanctification and redemp- 
tion," (1 Cor, i. 30.) All such instances are a kind of 
indirect personification, expressive of the character, 
office, &c, of him to whom they are applied ; but they 
are in no case to be understood as personal titles, or of 
the import of proper names ; because fbr this they are 
not, and cannot be, substituted in ordinary use. It is 
true that official names are not unfrequently put for 
proper names, as the Baptist for John, Saviour, Son of 
God, &c. for Jesus ; but this arises from the notoriety 
of the characteristic, to which reference is made. 



* On the contrary, the cause is sometimes put for the effect : — 
Christ is often used for his doctrine ; Ephes. iv. 20, " But ye have 
not so learned Christ." 



John's gospel, etc. 33 

If " the light" were here intended to represent a per- 
son who was properly God, whence arose the necessity 
of advertising us, that John was not the person meant ? 
Was there the remotest danger of mistaking John for 
the supreme Deity, or one of the divine persons of the 
Trinity ? 

God, the supreme Father, alone is essentially " the 
light, in whom there is no darkness at all." Jesus 
Christ is the light in a secondary sense, because through 
him is reflected the ineffable uncreated light : through 
him the light was made manifest. " He was the 
brightness of the Father's glory, and the express image 
of his person," or subsistence. See Heb. i. 3. It is to 
be remarked, that the true explanation of this term, and 
of many other terms also, as applied to secondary or 
subordinate instruments, developes an important prin- 
ciple of interpretation ; namely, that that which in the 
highest sense is to be ascribed to God essentially, in and 
of himself, may also be ascribed, in an inferior sense, to 
those who were commissioned by him to act on his be- 
half. Thus, the Father alone is God supremely and 
essentially, " and there is none else" ; but the appella- 
tion God was also conferred on those who acted in a 
pre-eminent capacity of authority or power under God, 
as our Saviour himself has expressly affirmed: John 
x. 36, " If he called them gods, to whom the word of 
God came ; and the scripture cannot be broken, &c." 
We have another apposite instance in the word Saviour. 
This, in the most absolute sense, belongs only to God, 
even the Father ; but in an inferior sense it has been 
applied to others ; and in a very appropriate, though 
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secondary one, to Jesus Christ. There is a passage in 
which it occurs in both these senses. Tit. iii. 4 — 6. 
" But after that the kindness and love of God our Savi- 
our toward man appeared, not by works of righteous- 
ness which we had done, but according to his mercy he 
saved us, by the washing of regeneration, and renewing 
of the Holy Ghost, which he shed on us abundantly 
through Jesus Christ our Saviour, &c " It is therefore 
evident, that the use of such terms, as are strictly appro- 
priate only to the supreme Father, concerning his cho- 
sen instruments and ministers — for example, God, 
Lord, Saviour — affords no solid proof of proper and 
essential deity. Even if the term " word" were used 
as a proper personal appellation of Jesus Christ, it would 
not follow that the term so applied was to be under- 
stood in the same, or an equivalent meaning, as when 
used of God : It would rather mean the chosen repre- 
sentative of God's creative power, or the medium of an- 
nouncing and displaying his omnipotent will and power. 
" But that he might testify concerning the light." — 
This is another instance of repetition. 



VERSE THE NINTH. 



That was the true light,' which 
enlighteneth every man that com- 
into the world. 8 



r The knowledge of divine truth 
revealed by Jesus Christ. 

8 The gospel is the treasury of 
divine illumination to all man- 
kind. 



COMMENTARY. 

" It was the true light, which enlighteneth every man 
who cometh into the world." — This verse is intended 
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specifically to point out a particular characteristic of the 
light of the gospel, namely, that it is the means of gene* 
ral illumination to all mankind. The dispensation of 
Moses was suitable to the circumstances of only one 
particular nation. It was both imperfect in itself,* and 
not calculated for general reception and approbation. 
x The gospel, on the contrary, first proclaimed by Jesus 
Christ, and afterwards " confirmed by those that heard 
him" — his apostles and devoted ministers, comprehends 
a full display of the whole counsel of God, a light to 
lighten the Gentiles, as well as the glory of his people 
Israel. It contains all the light and knowledge which 
are necessary, and probably as much as would prove 
practically efficacious, for the moral redemption of the 
world. 

The commonly received version, with which most 
others coincide, appears to me to be neither literal nor 
correct. It assumes the original to be — ourog, or avrog v r» 
<pm, that was the true light; and the emphasis, too, 
naturally falls on the word that, to which nothing 
answers in the Greek text. The substituted term that 
appears to me to be referred, as it is generally appre- 
hended, to X070J, the word; but certainly on no just 
grounds. That appears, from his disposition of the 
parenthesis, to be Griesbach's notion ; but it is neither 
supported by the grammatical construction, nor by the 
connection. The verse is intended to point out an im- 
portant characteristic of the light just before mentioned, 
namely that it enlighteneth every man that cometh 

* See Ezek. xx. 25. Matt. xix. 8. 
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into the world,'* but not to assert demonstratively who 
or what that light was. 

Dr. Campbell, with others, has contended, that the 
true order of construction is the following : [his own 
translation.] "The true light was he who, coming 
into the world, enlighteneth every man." Of the trans- 
lation itself, I shall only observe that it is evidently 
not literal, and in my opinion incorrect; and as to the 
order, it is too artificial for the simplicity of this evan- 
gelist. The Br. thinks, that whilst there is abundant au- 
thority for the phraseology, light cometh into the world, 
there is none for, every man that cometh into the world. 
I will, however, refer the reader to a phraseology suf- 
ficiently similar. 1 Joh. iv. 1., 2 Joh. 7., Joh. xvi. 21. 

In the latter clause of the verse, there is probably an 
allusion to the universality of the gospel revelation, as 
distinguished from the nationality of the Mosaic system. 
With this characteristic difference of the two dispensa- 
tions, the writers of the New Testament were much 
more impressed than Christians of the present day ; and 
they alluded to it, if I mistake not, more frequently than 
we are aware of. 



VERSE THE TENTH. 

He was in the world, and the 
world was made by him, 1 and the 
world knew him not. u 



* God, through the word by 
which he created the race of man- 
kind, was always manifesting his 
power and goodness, both in the 
regular course of his providence, 
and on extraordinary occasions. 

u The world in general was 
unacquainted with the being and 
character of God, and even his 
chosen people were often justly 
chargeable with ignorance of him. 
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COMMENTARY. 

" He was in the world, and the world was through 
him." — This verse is to be read in immediate connec- 
tion with the fifth, the last verse having terminated the 
parenthesis. Accordingly, the subject of discourse here 
is not ?o>;, the light, which is neuter, but *oyoc the 
word, masculine, as is clear from the gender of* the pro- 
noun avrog, he. Of this it is necessary to advertise the 
English reader. 

The evangelist here resumes his manner of speaking 
of the logos, or word, representing him by an indirect 
personification, according to the Hebrew idiom, as the 
organ or instrument of the Divine operations in crea- 
tion, providence, and the manifestations of the Divine 
being and perfections. The energy and efficiency of 
the Word of God were exhibited, and the manifestation 
of his being, character and will was displayed, not only 
" in the beginning,' 1 when the world and its inhabitants 
were made, but ever after in his government of it, in 
his various dealings with the human race, and especially 
in the salutary interpositions of his providence. " The 
world" here means mankind generally, in distinction 
from the Israelites, if not exclusively of them ; for they 
are specifically spoken of in the next verse. It is 
scarcely necessary to observe, that the inhabitants of 
the world are meant; for in that sense alone could it 
be said, " that the world did not know him." 

That the Word was in the world, from the beginning 
to the time of Christ, according to the import of the 
interpretation offered, is an undeniable fact, and is often 
attested in the Scriptures both of the Old and New 

E 
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Testament. Ps. xix, 1, 3. " The heavens declare the 
glory of God, and the firmament sheweth his handy 
work. There is no speech nor language where their 
voice is not heard." Act. xiv. 16, 17- "Who in times 
past suffered* all nations to walk in their own ways. 
Nevertheless he left not himself without witness, in 
that he did good, and gave us rain from heaven and 
fruitful seasons, filling our hearts with food and glad- 
ness." Rom. i. 20. " For the invisible things of him, 
even his eternal power and godhead, from the creation 
of the world, [" the beginning,"] are clearly seen, being 
understood by the things which are made." 

" But the world knew him not." — But though the 
Word of God, exhibiting the wonderful display of his 
almighty power and goodness, was in the world, yet 
the various nations of the world did not know him — 
" did not like to retain God in their knowledge," — but 
they became generally devoted to idolatry and supersti- 
tion, with all their attendant degrading vices. Consult 
Rom. i. 18 — 32. Our Saviour sometimes referred to the 
world's ignorance of God. John xvii. 25. " O righteous 
Father, the world hath not known thee." But from the 
apostles, who offered the glad tidings of the gospel to 
the idolatrous Gentiles, we receive much fuller informa- 
tion of their ignorance and vices. I am not, however, 
certain that we should refer the verse, on which we are 
commenting, exclusively to the Gentiles ; because fre- 
quent and deplorable instances of the incredulity and 
disobedience of the Jews occurred before the coming of 

* That is, did not use means of prevention — let them alone. 
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Christ, as well as after. It was the despairing language 
of the prophet of old, " Lord, who hath believed our 
report ?" And another prophet complains, that u they 
rejected the word of the Lord." Jerem. viii. 9. Yet, as 
the Jews are mentioned distinctively in the next verse, 
they are probably not referred to in this. 

It appears to me difficult to conceive, in what other 
sense than that proposed in the above interpretation it 
can be said, that the word was in the heathen world, 
that that world was made through him, and that it 
knew him not. The Arian hypothesis, that the world 
was made by the ^oyog, Word, and that he sometimes ap- 
peared in it in an assumed human form,* is quite gratui- 
tous, and without scriptural authority, or rather contrary 
to it.f And the Athanasian interpretation, which main- 
tains, that God the Son was in the world, that the 
world was made through him, and that the world knew 
him not, appears to me altogether destitute of proof 
and consistency. 

* Where is he said to have appeared in the heathen world ? 

t Justin Martyr, Irenaeus, &c, often observed, that the supreme 
God, being essentially a 'spiritual and invisible Being, could not be 
seen and heard by men, and was not the personage who was said to 
appear and speak to the patriarchs ; but that it was the Xoyog, who 
habituated himself from the first to be man. In the opinion of these 
writers, therefore, the essential nature of the supreme Being, and 
of the Xoyos, must be generically different. 
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VERSE THE ELEVENTH. 



He came unto his own, v and 
his own received him not. w 



T To the Jews, his peculiar 
inheritance, he came in former 
times by Moses and the prophets, 
but more especially, at last, by 
Jesus Christ. 

w The Jews were always prone 
to desert the" law of God, and 
they particularly rejected the 
Messenger of the great counsel 
— Jesus Christ. 

COMMENTARY. 

" He came to his own inheritance" — The expression 
us r» idia, according to its scriptural use, means the 
&z&^l home or family. See Rttth v. 10. " Nevertheless Ha- 
inan refrained himself; and when he came home, &c." 
mete™ i, ( ra /5/a, in the Septuagint. See also Act. xxi. 6, 
Israel, as the elect and peculiar people of God, was de- 
nominated " his inheritance," and " the lot of his inhe- 
ritance." See Ps. Ixxviii. 71, Deut. xxxii. 9- The 
word of God, therefore, in his special communications 
to the chosen race, might be said to come to his own 
home and inheritance. These special communications 
actually took place from the time of Moses to the last 
of the prophets, besides those which were common to 
them and the other nations of the world, as explained 
• in the foregoing verse. Ps. cxlvii. 19, 20. " He shew- 
eth his word unto Jacob, his statutes and his judgments 
unto Israel. He hath not dealt so with any nation : 
and as for his judgments, they have not known them." 
But the Jews proved little less disobedient and rebel- 
lious than the Gentiles. Consult the second chapter of 
the epistle to the Romans. They often rejected the 
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counsel of God against themselves. And, last of all, 
they, as a nation, rejected him that was to come, the 
great Messenger of the covenant, Jesus, the Word be- 
come flesh, whom God had appointed to be a Prince 
and a Saviour, to give repentance unto Israel, and re- 
mission of sins. Of the Jews' rejection of the word of 
God we have many instances on record. Ps. cvi. 24, 25. 
" They believed not his word ; but murmured in their 
tents, and hearkened not unto the voice of the Lord." 
Jerem. viii. 9. " Lo, they have rejected the word of the 
Lord, and what wisdom is in them ?" 

But if we consider the connection of these words, and 
their bearing on the evangelist's main object, namely, 
the instrumentality of the Word of God in the revela- 
tion and establishment of the gospel dispensation, which, 
by an indirect personification, often used in the scrip- 
tures, was personally identified with Jesus Christ, its 
sole representative " in these last days," we shall con- 
clude that they are to be referred primarily and chiefly 
to the mission of Jesus, the Christ, and to the rejection 
of him by his countrymen. This was probably more 
prominent in the view of the writer than the conduct of 
their forefathers in remoter times ; and his words, so 
understood, have a more evident connection with that 
which follows. 
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VERSES THE TWELFTH AND THIRTEENTH. 



But as many as received him,* 
to them gave he power * to be- 
come the sons of God, z even to 
them that believe on his name a : 
which were born b not of blood, c 
nor of the will of the flesh, d nor 
of the will of.man, e but of God. f 



x The word of God, manifested 
in, and operating through his re- 
presentative, Jesus Christ. 

y Conferred the privilege and 
honour. 

z A denomination peculiar to 
Christians. 

a Who believe in him. 

b Brought into the spiritual 
condition of sons. 

c Natural descent. 

d The Leviticalorold covenant. 

e Human appointment or au- 
thority. 

f By the will and authority of 
God. 



COMMENTARY. 

" But as many as received him." — Whoever believed, 
whether Jews or Gentiles ; for under the gospel dis- 
pensation, all those who believe equally participate of 
its peculiar privileges. 

" Received him." — Received the word of God — God's 
actual manifestation of his gracious interposition in 
the gospel through Jesus Christ. This again is an in- 
direct personification of God's active power and good- 
ness, manifested in a specific dispensation of favour, 
and by a particular organ or instrument for carrying 
his intentions into effect. The reception of the organ 
of manifestation implies the reception of that which 
was conveyed — the provisions of God's almighty power 
and goodness in the gospel. " To receive God " is an 
expression which is not used in the New Testament. 
It is not uncommon to say " to receive the grace or fa- 
vour of God, to receive Christ, to receive his disciples, 
to receive the word, to receive the Holy Spirit, &c." 
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It may be therefore presumed that the supposed 
deity of Jesus Christ was not contemplated by the 
writer, when he used this phraseology. It is true that 
we observe the following manner of speaking in John 
xiii. 20. " He that receiveth me, receiveth him that 
sent me." But this is a singular example ; and it is evi- 
dent that the word "receiveth" in the last clause, is 
used in adaptation to the former clause. " He that 
receiveth whomsoever I send receiveth me": then fol- 
lows a kind of antithesis, " and he that receiveth me, 
receiveth him that sent me." * 

To receive Christ as the representative of the word 
of God, is to admit his claims as a messenger sent from 
God. John v. 43. " I am come in my Father's name, 
and ye receive me not, &c." John i. 16. 17. u For of 
his fullness have all we received, and grace for grace. 
For the law was given by Moses ; but grace and truth 
came by Jesus Christ." Acts xi. 1. "And the Apos- 
tles and brethren that were in Judea heard that the 
Gentiles had also received the word of God." viii. 14. 
Colos. ii. 6. " As ye therefore have received Jesus 
Christ the Lord, so walk ye in him, &c." — " To receive 
Christ", and " to believe on his name" [that is, in 
him ; for the expression is a Hebrew idiom] are in the 
main the same thing — to acknowledge his Messiaship 
and divine mission and authority. Rom. x. 8. 9. 
" The Word is nigh unto thee, even in thy mouth and 
in thy heart; that is the word of faith, which we 

* It may be observed that in the original two different words, 
\af&Zavw and fe^o^a/, are used in the New Testament in the signifi- 
cation here intended. Compare Matth. x. 40. with John xiii. 10. 
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preach, that if thou shalt confess with thy mouth the 
Lord Jesus, and believe in thine heart, that God hath 
raised him from the dead, thou shalt be saved." 1 Thess. 
ii. 13- " For this cause also thank we God without 
ceasing, because, when ye received the word of God, 
which ye heard of us, ye received it not as the word of 
men, but, as it is in truth, the word of God, which effec- 
tually worketh also in you that believe." Here the 
effectiveness of the word of God is expressly mentioned. 

" To them he has given the power to be the sons of 
God." — The peculiar honour and privilege of Chris- 
tians, of those who believe in Christ as the Messiah, the 
representative of the will of God under the new dispen- 
sation, is, that they are accounted the sons or children 
of God. In every thing Jesus Christ has the prece- 
dence : he is the Son of God by way of excellence — 
the only begotten, the first born ; but he is not ashamed 
to call them [those who believe in him] brethren. See 
Heb. ii. 11. By the privilege of adoption they too are 
" the sons of God" : they are heirs, and joint heirs with 
Jesus Christ ; and they are likewise " born of God." 

It is here necessary to observe, that the title " the 
son of God," and M the sons of God," are by no means to 
be considered as one of natural relation. This is a 
notion as unscriptural as it is absurd. Jesus Christ is 



as much the adopted Son of God as any of his brethren. 
On this head the evidence of the scriptures is positive 
and direct. Heb. i. 5. u For unto which of the angels 
said he at any time, Thou art my Son, this day have 
I begotten thee? And again, I will be to him for a 
father, and he shall be to me for a son." Observe he 
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might have begotten [adopted] one of the angels; other- 
wise the very supposition would have been inadmissible. 
Heb. v. 4, 5. " And no man taketh this honour unto 
himself, but he that is called of God, as was Aaron t 
so also Christ glorified not himself to be made a high 
Priest, but he that said unto him, Thou art ifty Son, 
to-day have I begotten thee, &c." * 

Christ, as the authorized manifester and representative 
of the efficient " word of God," is said to have bestowed 
the spiritual privilege of adoption on believers; but 
this is to be understood of him in the subordinate cha- 
racter of the Mediator of the new covenant, and not as its 
primary originator, for it is said in the next verse, that 
this spiritual privilege of being the sons of God is " of God." 
Agency is often ascribed to the subordinate instrument; 
without reference to its actual derivation, which how- 
ever is always implied, and occasionally specifically 
efcpressed.f Therefore the privilege of adoption, of 
being the sons of God, is the gift of God in Jesus 
Christ, originating with " the Father of lights," and 
conveyed through the appointed channel of the spiritual 
blessings of the new covenant. Ephes. i 5. " Having 

* Though "I have adopted thee*'— the translation of the Im- 
proved Version — be not strictly literal; yet it correctly expresses 
the sense intended. Christ took not the honour of priesthood unto 
himself; he glorified not himself to be made ; but He conferred the 
honour— glorified — him, who said, Thou art my Son, to-day I have' 
begotten, that is, adopted or appointed thee. The bitter spirit of 
enmity with which this translation was condemned in a certain 
quarter, discloses the base motive with which truth is often assailed— 
the interested fear of reform mixed up with the rancour of bigotry. 

tThis is more fully illustrated in the Commentary on v. 8th. 

r 
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in love predestinated us unto the adoption of chil- 
dren by Jesus Christ unto himself, according to the 
good pleasure of his will, &c." And the very appoint- 
ment of Jesus Christ himself to be " Lord and Christ 
—Prince and Saviour ' is no less the gift of God, 
originating primarily with him, than any of the bless- 
ings which are dispensed through him. Rom. viii. 32. 
" He that spared not his own Son, but delivered him 
up for us all ; how shall he not with him also freely 
give us all things ? " 

" Even to them that believe on his name." — Several 
kinds of faith are mentioned in the New Testament. 
1. Giving credit to a fact. Mark. xvi. 13. " And they 
went and told it unto the residue, neither believed they 
them." 2. The belief required in a person to be cured. 
Mark ix. 23. " And Jesus said unto him, ' If thou 
canst believe; all things are possible to him that be- 
Keveth.' " 3. Assurance necessary for him, who is 
going to work a miracle, Matth. xxii. 19. 20. "Why 
could not we cast him out? And Jesus said unto 
them, * Because of your unbelief.' " 4. Faith which is 
necessary to be spiritually saved. This is the faith 
which is here meant : it is such a sincere, thorough 
conviction of the leading doctrines of the gospel, espe- 
cially of the being and attributes of God, of the divine 
mission of Christ, and of the future life and retribution, 
made known by him, as to induce men to lead a life of 
practical godliness. See Rom. x. 9- 10. " That is the 
word of faith which we preach ; that if thou shalt con- 
fess with thy mouth the Lord Jesus, and shalt believe 
in thine heart that God hath raised him from the dead, 
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thou shalt be saved." John iii. 15 — SI. Matth. vii. 84. 
* Therefore whosoever heareth these sayings of mine, 
and doeth them, I will liken him unto a wise man, 
who built his house upon a rock." Many enquiries 
have been made concerning the nature of a saving 
faith. If by this be meant a specific sentiment in the 
heart, which, if possessed by an individual, is sure to 
effect his eternal salvation, we are of opinion that there 
is no such thing. The faith which is sufficient to save 
one man, may be insufficient to save another. In almost 
every individual, the influence of his convictions on 
the conduct is different. Now, salvation being the 
reforming influence of belief on the conduct, will not 
be uniformly effected in all men, by a certain given 
degree of belief. Therefore, the notion generally enter- 
tained of saving faith is unfounded and unscriptural. 
Faith in Christ, that is, in the truths of the gospel, 
saves men, when it is effectual to redeem them " from 
ungodliness and worldly lust," and to induce them 
to " live soberly, righteously and godly in this present 
world." 

" Who were born." — This phrase means, to be intro- 
duced, or to enter, into a new religious relation or pro- 
fession. Ps. lxxxvii. 5. " And of Zion it shall be said, 
This and that man was born in her." Isai. lxvi. 8. 
" Shall a nation be born at once ? For as soon as Zion 
travailed, she brought forth her children." John iii. 5. 
" Except a man be born of water and of the Spirit, lie 
cannot enter into the kingdom of God."* 1 John v. 1. 

* " To be born of the water and of the spirit/* and thereby to 
"enter into the kingdom of God," is in general not well understood. 
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" Whosoever believeth that Jesus is the Christ is born 
of God." iii. 1. 9. 1 Pet. i. 23. John the baptist 
was so far acquainted with the spirituality of the gos- 
pel as to perceive in some degree the nature of Christian 
adoption. Matth. iii. 9* " And think not to say within 
yourselves, We have Abraham to our Father : for I say 
unto you, that God is able of these stones to raise up 
children unto Abraham": that is, to bring men into a 
new state of religious relation. 

" Not of blood." — The Christian privilege of adoption 
does not take place by natural descent. Rom. ii. 28. 
"For he is not a Jew, which is one outwardly." ix. 9. 
" Neither, because they are the seed of Abraham, are 
they all children." 

" Nor of the will of the flesh." — By thjs I understand 
the external provisions of the Mosaical institutions. See 
Gal. iii. 3. " Are ye so foolish, having begun in the 
spirit, are ye now made perfect by the flesh T See 
Rom. iv. 1.13. •* What then shall we say, that Abra- 
ham our Father, as pertaining to the flesh, has found ? 

For the promise, that he should be the heir of 

the world, was not to Abraham, or to his seed, through 
the law ; but through the righteousness of faith." 

The kingdom of heaven, or of God, or of Christ, means the dispensa- 
tion of the favour of God — the faith, the gospel, or the new dispen- 
sation, as opposed to the old covenant. Now, this was entered into, 
that is, the individual " was horn again," as to the outward act, by 
being baptized, and, during the dispensation of the spirit, (that is, 
during the continuance of miraculous gifts in the communities of 
Christian believers,) by receiving the Holy Ghost, or by being in- 
vested with supernatural powers. The being baptized and receiving 
the Holy Ghost, was accordingly the outward act of profession, by 
which a person's adherence to Christianity was signified and made 
known. 
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" Nor of the will of man." — Not by human appoint- 
ment or authority. All the provisions of the gospel are 
to be traced to a higher source than human wisdom and 
efficiency. Gal. i. 11. 12. "But I certify you, brethren, 
that the gospel which was preached of me is not after 
man. For I neither received it of man, neither was I 
taught it, but by the revelation of Jesus Christ." 

" But of God." — The change from one dispensation 
to the other is according to the counsel and operation 
of God. His operations indeed are carried on by his 
chosen instruments, and his divine power has been mani- 
fested by him whom he has sent into the world ; for 
Christ expressly says, (Joh. vi. 38.) u I came down 
from heaven, not to do mine own will, but the will of 
him that sent me." Jam. i 18. " Of his own will 
begat he us with the word of truth." And Peter says 
of the brethren (i. 23.) " Being born again not of cor- 
ruptible seed, but of incorruptible — by the word of God, 
which liveth and abideth." " Born of God" is a phrase 
which often occurs in John's first epistle. The clause 
we are now considering — " But of God" — is intended 
to ascribe all the provisions of the gospel, from first to 
last, to God ; and thus it is consistent with the scope 
of the whole proem. 
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AN ESSAY ON THB PROEM TO 



VERSE THE FOURTEENTH. 



And the word was made flesh, * 
and dwelt among us, h (and we 
beheld his glory, 1 the glory as of 
the only-begotten of the Father) k 
full of grace 1 and troth. m 



* The instrument of the divine 
operation, in the gospel, was a 
human being — Jesus Christ 

h He was permanently the or- 
gan of the word of God during 
his whole ministry. 

1 We, his chosen witnesses, 
had various opportunities of ob- 
serving those circumstances, from 
which his peculiar glory was de- 
rived. 

k The most highly favoured 
messenger sent from God to men. 

1 Spiritual benefits conferred 
gratuitously. 

m Rational doctrines and sound 
moral precepts. 



COMMENTARY. 

" And the word became, or was, flesh." — The word or 
effective power of God was lodged, and consequently 
manifested, in a human being, as the chosen instrument 
of God, for revealing his will for the salvation of men, 
and for carrying on and finishing the work which was 
assigned to him in that capacity. In the character of 
Saviour, though subordinate, Jesus Christ may be justly 
considered as the representative of the word of God, 
or of God himself. Through him the will and pleasure 
of God were made known, and his authority and power 
efficiently manifested. I am not aware that there is 
much room for difference as to the meaning of the word 
" flesh f it means a human being, or the state of human- 
ity. The orthodox grant that Christ was a perfect 
man ; although, to obviate a manifest incongruity in 
their system, they maintain that he was not a human 
person^ but only human nature. This refinement of 
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distinction is not countenanced by the authority of the 
Scriptures ; and it was utterly unknown in the earliest 
Christian antiquity. Whether the word " flesh,'* accord- 
ing to some, implies here the accessory notion of suffer* 
ing, temptation and mortality, may be doubted. 

If it should be objected that we ascribe a strained 
and unauthorized meaning to the phraseology- — •" the 
word became flesh" — it appears to me that, though the 
singularity of the case forbids us to expect an exact 
correspondence of expression, my interpretation is more 
legitimately derived from it, than that elaborated by 
the orthodox interpreters. 

According to the orthodox system of theology, God 
the word, that is, God the Son, or the second personal 
deity, assumed human nature ; so that he was a divine 
person united to human nature — a constitution of per- 
fect God and perfect man. And accordingly the notion 
of the union of two different natures, the human and 
divine, so as to form one divine person, is exhibited by 
the simple expression o \o<yog tag 6ywro> the word became 
flesh. Can an authority be produced of assigning a 
similar meaning to the word ywpcLi, to that which the 
orthodox interpretation involves. Can a phraseology be 
discovered in the scriptures of the Old or New Testa- 
ment, analogous to the clause under discussion, which 
will admit of an interpretation like that of the ortho- 
dox : " And the word was made flesh" — The second 
divine person was united to the human nature, so as to 
be perfect God and perfect man ? I have been wholly 
unable to find one passage either in the translation 
of the Seventy, or in the New Testament, where yvyuu. 
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means to assume, to be united to, or denotes the per- 
sonal identity of two beings ; nor, in short, have I 
observed one instance in which a similar phraseology 
authorizes the interpretation assumed. And. the inap- 
propriate application of the expression is much increased 
by the infinite supposed inequality in the rank of the 
two beings so singularly united, the one being the self- 
originated Deity, the other mortal man. 

If the orthodox system only required us to believe, 
that the word was literally made flesh ; — that is, that 
that which was previously the word was made a man 
by a miraculous generation or metamorphosis, the very 
form of the expression would not perhaps be inconsistent 
with the notion; and this was in fact the sense in 
which the expression was interpreted by Justin Martyr 
and his Arian followers. He says, " We worship 
[*£©<rxuw>u/Agv,] after God, the word from the underived 
and ineffable God ; since he [the word] was, or became 
[yiyonv] man oh our account, that being made partaker 
of our sufferings [«&««,]' he should make a healing." 
Again : " For in that we say, that the word, which is 
the first production of God, was made man without in- 
tercourse, [avgu s*7^/g/«c] Jesus Christ our teacher ; and 
that he being crucified, and dead, and having risen, 
returned to heaven, &c." 

But the doctrine deduced by the orthodox from the 
expression of the evangelist — " the word was made 
flesh'' — or rather the doctrine in support of which it is 
produced as a proof, is truly very different from the 
direct import of the expression itself. That, as they 
understand it, asserts that the godhead was made, of 



John's gospel, etc. 53 

was created [for that is the meaning of ympat which is 
contended for] flesh, or a human being. But is that 
the doctrine which they deduce from the phraseology ? 
No, by no means. And we are well assured that the 
words in question would never suggest the mysterious 
union of godhead and manhood, according to the con- 
struction of the orthodox system, to one not previously 
acquainted with its singular elements. Indeed, we 
know historically that it took more than three hundred 
years to be wrought into its present state of consistency. 
In the scriptural phraseology, it is frequently asserted, 
that one thing is, or becomes, another. In the strictly 
literal and logical sense this cannot be true ; and I be- 
lieve that interpreters never assign that meaning, ex- 
cept when they are biassed by their theological system. 
We will here exhibit several instances of that phraseo- 
logy, with the respective explanation, when it is deemed 
requisite. Joh. vi. 70. "One [man] of you is a devil" : 
that is, he will act like the devil, who is hostile to all 
good. Joh. x. 9. " I am the door" : that is, for the 
purpose of going in an$ out I answer the use of a door. 
John xiL 50. " And I know that his commandment is 
life everlasting" : These words, Dr. Macknight, whose 
orthodoxy will not be disputed, explains thus, " Be* 
cause I am sensible that the doctrines and precepts, 
which the Father has commanded me to preach, are 
the only conditions of eternal life, &c. w See Harm, and 
Paraph, vol. ii, p. 124. Isa. xii. 2* " Behold, God is 

my salvation For the Lord Jehovah is my 

strength." Ephes. v. 8. " For ye were sometime dark- 
ness, but now are ye light in the Lord/' In Matthew 

G 
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(xi. 14.) John the baptist is said to be Elias. There are 
very numerous instances of this mode of speaking ; of 
which the interpretation seldom occasions serious diffi- 
culty ; and, I believe, a meaning is never elicited simi- 
lar to the orthodox interpretation of this passage. But 
the principle of our interpretation is consonant to that 
mode in which all the instances of similar phraseology 
is to be explained : — The power and wisdom of God in 
the gospel dispensation were displayed and manifested 
through a human being. The word of God had been 
rendered efficient before, by various ways and methods, 
and by various persons as instruments ; but it was now 
permanently displayed in the person of Jesus Christ, 
who is its supreme representative under the new dispen- 
sation. See Heb. i. 1. Colos. ii. 3. " In whom [Christ] 
are hid all the treasures of wisdom and knowledge." * 

I here observe, that the interpretation which I have 
offered, with the exception of his view of the personality 
of the Word, is the same as that given by Dr. Mack- 
night. . This coincidence, of which I was not previously 
aware, is remarkably striking and worthy of observation. 
It occurs in his remarks on the first verse; — "The 
divine person who has accomplished . the salvation of 
mankind, is called The Word, and The Word of God, 
Rev. xix. 13, not only because God at first created, and 
still governs all things by him ; but because as men dis- 
cover their sentiments and designs to one another by 
the intervention of words, speech or discourse, so God 
by his Son discovers his gracious designs in the fullest 

* See Appendix, Note X. 
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and clearest manner to men. All the various manifes- 
tations which he makes of himself, whether in the works 
of creation, providence or redemption ; all the revela- 
tions he has been pleased to give of his will, are con- 
veyed to us through him, and therefore lie is by emi- 
nence stiled The Ward of God" — Macknight's Har- 
mony, &c, i. 4. 

"And he dwelled among us." — The word of God 
did not come occasionally to us, in its manifestation in 
Jesus Christ, as it was usual under the old dispensa- 
tion, when it came at different times and in various 
methods, through Moses and all those by whom divine 
communications were transmitted ; (see Heb. i. 1.) but 
it dwelt permanently in Christ, whom Paul declares 
(1 Cor. i. 24.) to be " the power of God and the wis- 
dom of God" ; and in John (iii. 34.) it is expressly said, 
that " God giveth not the spirit by measure unto him." 
This notion of a permanent and perfect knowledge of 
the mind and will of God is expressed also by the word 
full and its derivatives. Colos. i. 19. " For it pleased 
the Father, that in him should all fulness dwell." Also 
c. ii, 9* " For in him dwelleth all the fulness of the 
godhead bodily." This last passage must not be under- 
stood in the absurd sense which Trinitarians often 
ascribe to it, as if the essential substance of the godhead 
were circumscribed in a human being, but as expressive 
of the perfect measure of the divine communications 
imparted to Christ. A similar sentiment is contained 
in a subsequent clause of this verse — " full of grace and 
truth." 

As Jesus Christ was the permanent representative of 
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" the word of God" — invested with a full measure of his 
power and wisdom, truth and grace — so he imparted 
that word to his disciples. John xvii. 14. "I have 
given them thy word/' See v. 16. 17. "For of his 
fulness we have all received." * And John viii. 26. 
" But he that sent me is true ; and I speak to the world 

those things which I have heard of him But as my 

Father hath taught me, I speak these things." (v. 28.) 
"And we saw his glory — the glory as of the only 
begotten, [who was sent] from the Father." — It is 
not easy to assign a definite signification to the word 
"glory" ; but its meaning may be inferred with suffi- 
cient precision, by reviewing the occasions on which it 
has been ascribed to our Saviour. 

The performance of miracles is considered as a dis- 
play of his glory, "This beginning of miracles did 
Jesus in Cana of Galilee, and manifested forth his 
glory : and his disciples believed on him." John ii. 11. 
After a display of his miraculous power of healing, on 
different occasions, the standers-by expressed their sense 
of the glory connected with it ; but they referred that 
glory, not to the instrument of the divine operation, but 
immediately to God himself — "who had given such 
powers unto men." Matth. ix. 8. 

The writers of the New Testament more than once 
compared the glory which appeared on the face of 
Moses, when he descended from Mount Sinai, with the 
glory of Christ's transfiguration, which was witnessed 

* If KXrigMfjbot,, fulness, meant essential deity, as many Trinitarians 
erroneously contend, then it would follow that the apostles too 
possessed the essential divinity, or a portion of it at least. 
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by three of his disciples. 2 Pet. i. 1 7. " For he rer 
ceived from God the Father honour and * glory, when 
there came such a voice to him from the excellent glory, 
* This is my beloved Son, in whoirt I am well pleased. 9 n 
See 2 Cor. iii. 7. 8. Luk. ix. 31. 

It was accounted also a peculiar glory of Christ that 
he was raised from the dead — " the first fruits of them 
that slept" — by the power of the Father. Rom. vL 4. 
" That like as Christ was raised up from the dead by 
the glory of the Father, &c." 1 Pet. i. 21 . " Who do 
by him believe in God, that raised him up from the 
dead, and gave him glory ; that your faith and hope 
might be in God." See also Act. iii. 13. 15. 

It is also represented that Christ will be distinguished 
by peculiar glory, when he shall appear at last as " the 
judge of the living and the dead." Mark xiv. 62. "And 
ye shall see the son of man sitting on the right hand of 
power, and coming in the clouds of heaven." Matthew 
adds, (xxiv. 80.) " with power and much glory." 

The glory and dignity of Christ are represented as 
greater than all the other messengers of God. In dig- 
nity and power, in character and influence, in rank and 
honour, in the objects and perpetuity of his ministration, 
he surpassed them all. Attestations to these and other 
particulars are very numerous. Act. x. 42. 43. M And 
he commanded us to preach unto the people, and to 
testify, that it is he which was ordained of God to be 
the judge of quick and dead. To him give all the pro- 
phets witness, &c." Heb. i. 5. " Unto which of the 
[other] messengers said he at any time, Thou art my 
Son ?... ...v. 6. And when he bringeth his first begotten 
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into the world, he saith, And let all the [other] messen- 
gers of God do obeisance to him v. 8. Unto the Son 

he saith, God is thy throne for ever and ever v. 9. 

God, even thy God, hath anointed thee with the oil of 
gladness above thy fellows."* It is to the character or 
image of the Son that all his followers are required to 
be conformed, " that he might be the firstborn among 
many brethren" Rom. viii. 29. In the Christian dis- 
pensation Christ is all in all, as he is represented in the 
oriental stile by Paul in the epistle to the Colossians — 
a passage often wrested from its true meaning by the 
orthodox — where he is said to be " the head of the 
body, the church ; who is the beginning, the firstborn 
from the dead : that in all things he might have the 
pre-eminence." Colos. i. 18. The writer of the epistle 
to the Hebrews compares the glory of Christ with the 
glory of Moses, and asserts it to be greater, " For this 
man was counted worthy of more glory than Moses, 
inasmuch as he who hath builded the house hath more 
honour than the house." Heb. iii. 8. 

It is to be observed that glory is variously ascribed 
to different objects and persons ; and it is evident that 
the kind and degree of it must correspond to the nature 
of them respectively. See 2 Cor. iii. 11. " For if that 
which is done away was glorious, much more that 
which remaineth is glorious." See also 1 Cor. xv. 40. et 
seq. " There are also celestial bodies, and bodies terres- 

* The reader will perceive that 1 have in some measure departed 
from the received version, to express more correctly the sense of the 
writer, and to conform to the earliest interpretation of the passage 
extant, as given by Clement of Rome.-— See Append. Note VIII. 
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trial ; but the glory of the celestial is one, and the glory 

of the terrestrial is another One star differeth from 

another star in glory ." In respect to men — Man is said 
to be " the image and glory of God." 1 Cor. xi. 7. 
" The glory of man is as the flower of the grass." 1 
Pet. i. 24. See Luk. xiv. 10. in the original. Solomon 
is said to have been invested with great glory, though 
in one view inferior to that of the lilies of the field. 

The glory, therefore, which is ascribed to any being 
must be understood in a sense accordant with his con- 
dition and rank. In this manner we must interpret the 
glory which, in the holy scriptures, is ascribed to Christ 
— with a view certainly neither to detract from it, nor 
to enhance it, but to set it in its true light. Christ 
never claimed equality with God, but on many occasions 
unreservedly acknowledged his dependence on him, and 
his obligation to him for every supernatural qualification 
with which he was invested. If to Christ belonged a 
deity in his own right, equal in every respect to the 
deity of the Father, he would sometimes, once at least, 
refer his works and his words to that, his own ap- 
propriate deity. But he never did so. As therefore 
the glory of every being must be co-ordinate with his 
rank and condition, we must conclude that the glory of 
Christ was derived from the Father and dependent upon 
him ; and consequently such is the concurrent voice of 
the scriptures. See Joh. vii. 18. " He that speaketh 
of himself seeketh his own glory ; but he that seeketh 
His glory that sent him, the same is true," &c. viii. 
50. 54. " And I seek not mine own glory : there is 
one that seeketh and judgeth. Jesus answered, If I 
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honour myself, my honour is nothing : it is my Father 
that honoureth me," &c. Compare Matth. xvi. 27. with 
xxiv. 30. 

. In the prayer before his trial and condemnation 
(Joh. xvii. 5.) our Saviour expresses himself thus : " And 
pow, O Father, glorify thou me with thine own self 
with the glory which I had with thee before the world 
was." He afterwards says : (v. 22.) " And the glory 
which thou gavest me I have given them." This glory, 
whatever it was, could not be that which is essential to 
the Supreme. But what was it ? The context clearly 
shows, that it was to be united with Christ, as Christ 
was with God his Father, in promoting the essential 
objects of his divine mission — namely, that men might 
know the Father to be the only true God, and Jesus 
Christ to be the Messiah. As to the clause which is 
supposed to assert that Christ enjoyed that glory, for 
which he was praying, in his own essential right ac- 
tually before the foundation of the world, and, as many 
understand it, from all eternity, the interpretation is 
evidently wrong, because such glory, from its very na- 
ture, could neither become an object of prayer, nor 
suffer diminution or increase. And the clause is satis- 
factorily explained by a passage in the first Ep. of Peter 
(i. 20. 21.) " Who [Christ] verily was fore-ordained 
before the foundation of the world, but was manifest in 
these last times for you, who by him do believe in God, 
that raised him up from the dead, and gave him 
glory; that your faith and hope might be in God." 
For when in the scriptures a prior existence is ascribed 
to any person or event, we are not to understand it as 
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ail actual prior existence, but as predetermined in the 
counsel and purpose of God. In confirmation of this 
man j passages may be quoted : see particularly Rev. 
xfii. 8. " And all that dwell upon the earth shall wor- 
ship him, whose names are not written in the book of 
life of the Lamb slain from the foundation of the 
world. 19 Ephes. i. 4. " According as he hath chosen 
Us in him before the foundation of the world, &c." Tit. 
i. 2. •* In hope of eternal life, which God, that cannot 
lie, promised before the world began, &c." See also 
Matth. xxv. 34.-2 Tim. {. 9. 10. 

The pre-eminence of Christ, with which the degree 
df his glory corresponded, is here expressed by the term 
* only-begotten." The literal meaning of this word, 
which is unambiguous enough, cannot apply to Jesus 
Christ ; and if we regard scriptural usage, we may con- 
fidently assert that it is not so applied. The word nxm, 
son, which comes from n*™, to beget, is never used con- 
cerning Christ, because the notion of a generative rela- 
tion between God and him was never contemplated: 
whereas it is Used of christian believers in common with 
wo/, eons, apparently without distinction ;* because ifc 
appeared not unnatural to associate with them the no- 
tion of a generated race. However, as sons or children 
in virtue of faith in Christ, and becoming members of 
one spiritual family, the phraseology, whether D/o/ or mw, 
i* to be understood not in a proper but accommodated 
sense. It is therefore to be considered what is the 
accessory notion in which the word son or sons is 

* Sea an instance in Rom. yiii. 14, 16. 17. 

H 
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understood, when it is not used to express the natural 
relation of father and son ; and it appears to me, that 
the notion of endearment is the primary one; and 
when the term " on/y-begotten " is used, that it implies 
an augmentation or increased degree of that quality. 
See Luk. ix. 38. " Master, I beseech thee, look upon 
my son ; for he is mine only child." Heb. xi. 17. w By 
faith Abraham, when he was tried, offered up Isaac ; 
and he that had received the promises, offered up his 
only-begotten son." The last passage refers to Gen. 
xxii. 2. " And he said, Take now thy son, thine only 
son Isaac, whom thou lovest," &c. Zech. xii. 10. " And 
they shall mourn for him, as one mourneth for his only 
son, and shall be in bitterness for him, as one that is in 
bitterness for his first-born." Hos. xi. 1. " When Israel 
was a child, then I loved him, and called my son out of 
Egypt" Exod. iv. 22. " Israel is my son, even my 
first-born."* This is chiefly the import of the term as 
applied to Christ — the same as " well-beloved." John 
iii. 16. " For God so loved the world, that he gave his 
only-begotten son, &c." 1 John iv. 9. " In this was 
manifested the love of God toward us, because that God 
sent his only-begotten son into the world, that we might 
live through him." 

* Ilguroroxog, Jirst-born y and fiovoysvtis, only •begotten, both ap- 
pear to be expressive alike of an exceeding degree of endearment. 
And in Rom. (viii. 32.) 6 tdiog viog, his own son, appears to be equi- 
valent to " only-begotten and first-born :" " He that spared not his 
own son, but delivered him up for us all, how shall he not with him 
also freely give you all things ?" Of David it is also said, Ps. lxxxix. 
28. " I will make him my first-born ;" to which it is not possible to 
affix a literal meaning. 
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Another accessory notion associated with the term in 
question is intimate knowledge of the will and counsels 
of the Father. See John i. 18. " No man hath seen 
God at any time ; the only-begotten Son, which is in 
the bosom of the Father, he hath declared him." v. 20. 
u For the Father loveth the Son, and sheweth him all 
things that himself doeth ; and he will Bhew him greater 
things than these, &c." xvii. 26. 

In the clause — " the glory as of the only-begotten 
son from the Father" — the sense requires something to 
be supplied before the words from the Father. This 
may be done in two ways : — First, " The glory as of 
the only-begotten son derived [that is, glory derived] 
from the Father :" or, secondly, " The glory as of the 
only-begotten son sent from the Father." As both 
these modes of supplying the sense may be sustained by 
scriptural authority, it is not easy, nor perhaps mate- 
rial, to decide which is to be preferred. But it is evi- 
dent that the sense conveyed by the common version is 
not specific. 

" Full of grace and truth." — These words are to be 
taken in connexion with — " and dwelt among us" — the 
intermediate clause being a parenthesis; and as this 
obscures the construction in English, and occasions a 
real difficulty to the mere English reader, it is requisite 
to make the following slight addition : — u And he was 
full of grace and truth." 

The word grace in the New Testament has various 
meanings, of which the leading one, and from which the 
others are derived by some analogy, is favour, free 
gift, a gratuitous gift lestowed. The connexion of 
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each passage, and the elucidation by means of parallel 
passages, furnish the safest mode of interpretation. As 
the great object of the mission of Jesus Christ was the 
introduction into the world of a more efficient system of 
divine instruction and moral discipline, which sprung 
from the divine goodness and mercy exclusively, and 
had no appendage of outward formalities, strictly en- 
joined as the condition of acceptance with God — that 
system was most expressively, though compendiously, 
denominated " the grace of God." In this sense it is 
used for all the saving provisions of the gospel collec- 
tively. See Tit. ii. 11, " For the grace of God that 
bringeth salvation hath appeared to all men." Act. xiii, 
43. " Many of the Jews and religious proselytes fol- 
lowed Paul and Barnabas ; who speaking to them, per- 
suaded them to continue in the grace of God*" Act* xi. 
23. w Who, when he came and had seen the grace of 
God, was glad, find exhorted them all, that with pur- 
pose of heart they would cleave unto the Lord." See 
Colos. i. 6. Ephes. iii. 1. 2. In Jesus Christ* as the 
representative of the divine power, wisdom and good- 
ness, and the dispenser of the " word of life," are mani- 
fested the grace and truth, which are the peculiar cha- 
racteristics of the gospel institution. Hence the frequent 
recurrence of the expression — " the grace of our Lord 
Jesqs Christ." . 

The provisions of the gospel, collectively, are called 
" grace," and " the grace of God," because they emanated 
purely from bis spontaneous goodness and mercy : — the 
whole is a system of gratuitous special favour. See Tit. 
iii* 4. " But after that the kindness and love of God 
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our Saviour toward man appeared, not by works of 
righteousness which we have done, but according to his 
mercy he saved us, &c" Ephes. ii. 7. 8. " That in the 
ages to come he might shew the exceeding riches of his 
grace, in his kindness towards us through Christ Jesus. 
For by grace ye are saved, through [the] faith ; and 
that not of yourselves: it is the gift of God." But 
inasmuch as in the scriptures that is often ascribed to 
the instrument in a subordinate sense, which is to be 
referred originally and primarily to God, the gospel, 
including its various blessings, has been also denomi- 
nated " the grace of our Lord Jesus Christ." Act xv. 
11. " But we believe, through the grace of our Lord 
Jesus Christ, that we shall be saved even as they." 
2 Cor. iv. 6. " For God, who commanded the light to 
shine out of darkness, hath shined in our hearts, to give 
the light of the knowledge of the glory of God in the 
face [or the person] of Jesus Christ." 1 Cor. i. 4. 9. 
" I thank my God always on your behalf, for the grace 

of God which is given you by Jesus Christ God 

is faithful, by whom ye were called unto the fellowship 
of his son Jesus Christ our Lord." Consult Ephes. i. 
3 — 12. a passage too long to be here transcribed. The 
law (John i. 17.) is said to have been given by Moses ; 
but grace and truth came by Jesus Christ : — by both as 
instruments, but the original giver is God. This dis- 
tinction is of great importance. For certainly Jesus 
Christ is our Saviour, and we are saved by his grace ; 
yet not as the originator and primary source of our sal- 
vation, but as the instrument of the supreme Father ; 
for which we have " the sure warrant" of the scriptures. 
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1 Tim. iv. 10. " Because we trust in the living God, 
who is the Saviour of all men, specially of those who be- 
lieve." With this compare Act. v. 30. 81. u The God 
of our fathers raised up Jesus, whom ye slew and 
hanged on a tree; Him hath God exalted with his 
right hand, to be a Prince and a Saviour, &c." See 
1 John iv. 14. " And we have seen, and do testify, 
that the Father sent the Son to be the Saviour of the 
world." The instrumentality is always implied, though 
often not expressed. The same is to be observed in 
speaking even of Moses. Act. vii. " For as for this 
Moses, who brought us out of the land of Egypt, we 
wot not what is become of him." Exod. xx. 2. " I 
am the Lord thy God, who brought thee out of the land 
of Egypt, &c." No greater error can well be commit- 
than to ascribe those acts to the instruments of the 
Almighty in an absolute sense, which are true only in a 
relative one. One of the most popular arguments for 
the proper deity of Christ is grounded on the rejection 
of this obvious distinction. 

" And truth." — This expression relates to the doc- 
trines and precepts of the Christian religion, and to its 
efficiency in general, in the various modes adopted, to 
accomplish the great object of moral salvation — to re- 
deem men from ignorance and sin, and to prepare them 
for the high destination of rational beings. With the 
like import our Saviour said : " I am the way, the 
truth and the life." John xiv. 6. And the moral object 
or end of Christian truth, which exists in the mind like 
faith or belief, is very clearly pointed out by our Saviour 
in John viii. 31. 32. 34. " Then said Jesus to those 
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Jews who believed on him, If ye continue in my word, 
then are ye my disciples indeed; and ye shall know 

the truth, and the truth shall make you free 

Whosoever committeth sin is the servant of sin." And, 
therefore, they who have faith in the truth are delivered 
from the bondage of sin : " God... purifying their hearts 
by faith." Act. xv. 9. 

- The gospel, as being peculiarly " the word of God," 
is often designated the truth. 2 Thes. ii. 13 — 15. 
" God from the beginning hath chosen you to salvation, 
through sanctification of the spirit, and belief of the 
truth, wbereunto he called you by the gospel, &c. &c." 
John xvii. 17. " Sanctify them by thy truth : thy 
word is truth." Ephes. i. 13. " In whom ye also 
trusted, after that ye heard the word of truth — the 
gospel of your salvation." iv. 21. Colos.i.5. 1 Tim. ii. 
7. With many more. Many other denominations are 
also used to express the gospel generally, as, the faith, 
the way, the life, the word of life, &c. 

It is proper here to observe, that there is moral as 
well as theoretical truth ; of which the former is not 
less evident, and certainly not less important, than the 
latter. " Do unto others as ye would that they should 
do unto you" — is as strongly marked with the impress 
of truth, as any intellectual principle that can be ad- 
vanced. Of both these kinds of truth our Saviour has 
given us the most perfect summary that has been ever 
exhibited. Mark xii. 29—31. " The first of all the 
commandments is, Hear, O Israel, The Lord our God 
is one Lord : and thou shalt love the Lord thy God with 
all thy heart, and with all thy soul, and with all thy 
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mind, and with all thy strength : — this is the first com- 
mandment And the second is like, namely this, Thou 
shalt lore thy neighbour as thy self :— there is none 
other commandment greater than these." Here surely 
was a splendid manifestation of that " wisdom/' which 
Jesus Christ was made, or became, unto us of God. 
1 Cor. i. 30. 

The words "grace and truth* 9 are intended to ex- 
press the distinctive characteristics of the gospel, and 
especially as contrasted with the Levitical law. Grace 
and truth, in the sense here used, did not belong to the 
constitution of the law. The righteousness of the law 
is this — " the man that doeth these things shall live by 
them." Nehem. ix. 29., Rom. x. 5. In this there is no 
grace. Again, as to truth. The provisions of the law 
were not considered as intrinsically good and eligible of 
themselves; and they were not intended for perma- 
nence— one scriptural sense of the word truth. For 
this reason it is said, that the ceremonial provisions of 
the law " are a shadow of things to come : but the body 
is of Christ." Colos. ii. 17. That is to say, the pro- 
visions of the law, viewed in relation to the constitution 
of the gospel, are analogous to the comparison of the 
shadow with the body. The one has substance and 
durability, the other is unsubstantial and evanescent. 

It must not be supposed, however, because " grace 
and truth" are the distinguishing characteristics of the 
gospel, that they were wholly unknown under the former 
dispensations. We trace them to a higher era than even 
Moses. Wetstein, after referring to numerous passage* 
where " mercy and truth n [chesed ve-ameth] are asso- 
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dated, (as (Jen. xxiv. 27. 49-] observes, " that though 
God had manifested many instances of favour and faith- 
fulness in the Old Testament ; jet that in his Son were 
laid up all the treasures of them for the salvation of 
the human race." And the apostle Paul has shewn, that 
both before the law, and during the time it was in force, 
certain evangelical principles had been recognised, un- 
known to the law. Rom. iv. 5 — 9. 

The word full, in the last clause, signifies the un- 
usual superabundant measure, the unlimited degree, of 
the qualities or characteristics specified. This meaning 
of the word is very common. See Act. ix. 86. " This 
woman was full, of good works and almsdeeds which 
she did." See also Act. vi. 3. 1 Chron. xxiii. 1. The 
plenitude of divine qualifications, with which the great 
instrument of salvation was invested, was commensu- 
rate to the magnitude of the undertaking to be accom- 
plished. Accordingly, we are told, that a God gave not 
the spirit by measure unto him" — with the addition of 
the following explanation — "The Father loveth the 
Son, and has given all things into his hand." Joh. iii. 
34. 35. Similar also is the import of Paul's language : 
" In whom [$. e. Christ] are hid all the treasures of wis- 
dom and knowledge For in him dwelleth all the 

fulness of the Godhead bodily." CoL ii. 3. 9. 
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VERSE THE FIFTEENTH. 



John bare witness of him, and 
cried , n saying, This was he of 
whom I spake, He that cometh 
after me p is preferred before me/i 
for he was before me. r 



n At his baptism John wit- 
nessed in the most public manner. 

° This is the person whose di- 
vine mission I predicted, before I 
saw him. 

p He who shortly followeth me. 

* Has obtained a higher rank 
than I. 

r For his character was greatly 
superior to mine. 



COMMENTARY. 

" John bare witness of him, and cried, saying." — The 
evangelist here anticipates the testimony of the baptist, 
by giving a brief part of it ; but in the subsequent his- 
torical account it is more fully exhibited, v. 19 — 28. 
This verse is to be regarded as a parenthetical sentence, 
the beginning of the next verse being evidently con- 
nected with the end of the last ; and it is not easy to 
assign a satisfactory reason for introducing it here, ex- 
cept it be in confirmation of what was just said of the 
glory, grace and truth belonging to the character of 
"the only-begotten Son": or, perhaps, it maybe for 
more distinctly identifying "the word become flesh" 
with the Son of God — -the Messiah — to whom John 
gave a specific attestation, as he had been divinely com- 
missioned. 

The word " cried" imports that John gave his testi- 
mony in a public and explicit manner. This, indeed, 
was essential to his office as the Forerunner of the 
Messiah. The same mode of speaking is used by Paul 
of the prophet Isaiah : Rom ix. 27. " Esaias also crieth 
concerning Israel, &c." And the phraseology is illus- 
trated by a subsequent passage in the same epistle, 
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(x. SO. 21.) "But Esaias is very bold, and saith, I was 

found of them that sought me not, &c ...But to 

Israel he saith, I have stretched forth my hands, &c." 

u This was he of whom I spake, &c." — To me this 
appears an irreverent way of speaking of the assumed 
" filial Godhead" ; and it is a mode which I do not be- 
lieve the baptist would have adopted, if he had known 
and believed Jesus to be the " very God." And surely it 
is very unlikely, if the Trinity were at all times a fun- 
damental article of religion, and if that person to whom 
he bore witness were an essential element or portion of 
the Trinity, that John should say repeatedly that " he 
knew him not." See v. 31. 33. * 

" He that cometh after me." — John said this, as be- 
ing the immediate forerunner of Christ, according to 
the prophecy of Malachi : (iii. 1.) " Behold, I will send 
my Messenger, and he shall prepare the way before me : 
and the Lord [adun\ whom ye seek shall suddenly 
come to his temple, even the angel [messenger] of the 
covenant, whom ye delight in : behold, he shall come, 
saith the Lord [Jehovah] f of hosts." Paul, in speak- 
ing of the same subject, simply expresses himself, like 
the evangelist, without the remotest allusion to other 
notions since associated. Act. xix. 4. " John verily 



* A single incidental inference like the above may not appear to 
have much weight ; but in the perusal of the New Testament, re- 
marks of this kind accumulate to an almost incredible number. 

f The reader will take notice, that the Lord, Jehovah, is here 
manifestly distinguished from the Lord, adun, (Lord in a subordinate 
sense,) who was to be the angel, or messenger, of the covenant. 
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baptized with the baptism of repentance, saying unto 
the people, that they should believe on him which should 
come after Jiim, that is, on Christ." 

"For he is preferred before me," — These words 
plainly import the higher character of the divine com- 
mission and destination of Christ. If there could be 
any doubt entertained on this head, we might refer to 
passages where the same meaning is expressed in dif- 
ferent words, and which preclude all misapprehension. 
See v. 27. of this ch. " He it is, who coming after me, 
is preferred before me, whose shoe's latchet I am not 
worthy to unloose" iii. SO. " He must increase, but 
I must decrease." Mark i. 7. "There cometh one 
mightier than I after me." 

" For he was my superior" : [nguroe a*©* ^] — The 
literal meaning of *§uros is first or foremost ; but it is 
also frequently used concerning superiority of rank, 
office or character. Its connection here, as we must 
infer from the purport of the last paragraph, proves that 
it ought to be understood in the latter sense. If it was 
simply meant to be said, that Jesus was before John, it 
would be literally contrary to what was said before — 
" He that cometh after me." Nor does priority of exis- 
tence necessarily import precedence of rank or office ; — 
the notion here meant to be asserted. It is not there- 
fore the meaning of the evangelist that Jesus existed be- 
fore John in relation to time, but in regard to his desti- 
nation to a higher rank and dignity : — " while I de- 
crease, he must increase." This interpretation may be 
confirmed by ample proof. 
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See Mark x. 31. " And many first [crgwo/] shall be 
last,* and last first." v. 43. 44. " But whosoever will 
be great (psyag) among you, shall be your minister 
[a/axaws, servant ;] and whosoever of you will be the 
chiefest [*?wros, firsts shall be the servant of all." 
Mark ix. 34. 35. " For by the way they had disputed 
among themselves who should be the greatest [>«£>»•] 
And he sat down, and called the twelve and saith unto 
them, 'If any mandesire to bejirst 9 the same shall be last 
of all, and the servant of all.' " In the parallel passage 
in Luke (iii. 16.) the expression is free from all ambi- 
guity: "I indeed baptize you with water, but one 
mightier [/<%u£org£o;] than I cometh. By a similar 
analogy, younger is put for inferior or least: Luke xxii. 
26. " But he that is greatest [>«'?>] among you, let 
him be as the younger." In the Acts (xvii. 4.) ywouxm 
rwo'fttrw is correctly translated in the common ver- 
sion — " of the chief women." On Rom. i. 16., where 
*f«rcu/ is used adverbially, Chrysostom observes, ragi«* 
tart to #£uros : that is, the word *£««>$ means the prece- 
dence of order, 1 Tim. L 15. — " That Christ Jesus 
came into the world to save sinners ; of whom I am chief 
[*?««>$.] "t Lukexix. 47. "But the chief priests and 
the scribes, and the chief of the people sought to destroy 
him." The high— or chief— priest is called h^ o n™* 

* The meaning of the word s<r;£aro£, last, is regulated by the same 
analogy with trgurog : so that the sentiment is — Many higher shall 
become lower, and many lower shall be advanced higher. Ignatius, 
in the ep. to the Trallians, cap. xiii. says, " Of which I am not wor- 
thy to be mentioned, being the last of all of them." [eff%arog iravrav.] 

t In the next verse, sv epos irgury, should not have been translated 
" in me Jirst" but " in me the chief of sinners/ 9 
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2 King xxv. 18., and in other places. See Mark xii. 
29- 31., where *§urri and fcvrtga [first and second'] mean 
not first and second numerically, but in point of impor- 
tance/ And the derivative of ^wrog— vgursvw— has no 
reference to time, but to rank or dignity : Colos. i. 18. 
" That in all things he might have the preeminence : 
[tt£«rsuwv.] In the same secondary sense the word ngurog 
is used in the classical Greek writers. See Oedip. Tyr. 
33. Avfyw ds ^arm first of men ; and this is equivalent 
to a subsequent expression in the same piece — /%«r«y 
«£/<frs — best of mortals, v. 46. And it may be farther 
observed that fovngog, second, is sometimes used accord- 
ing to the same analogy — to signify not numerical order, 
but gradation of rank. See Gen. xli. 43. Esth. viii. 13, 
in the Septuagint translation. The expression *guro$, 
first, in the last clause, is expressive of the same notion 
as spirgo&iv, before, in the foregoing clause — namely, 
precedence ; and it is added as a kind of reason, or a 
mode of accounting, for the superiority of Christ ; the 
scope of the writer being plainly this — " He has become 
before me in rank as a divine messenger, because he was 
always before me, in his original destination." With 
this compare Acts xiii. 24, 25., where the same meaning 
is expressed in words which convey no intimation of the 
assumed pre-existence. 

Dr. Campbell maintains, in his notes on this passage, 
that priority of time is the intended import of the lan- 
guage ; for the proof of which he adduces John xv. 18. 
" It hated me before it hated you." Dr. Lardner, how- 
ever, maintains (CredibiL bk. ii. ch. 1.) that the Greek 
words ought to be translated — " It hated me your chief. 
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[V£«r©v u,Gfr«v]." The connection of the words, he says, 
may satisfy us, that this was our Saviour's meaning. 
His argument is, that men had hated him, who was 
superior to them ; nay, they had hated even his Father : 
the disciples, therefore, ought not to be surprised, if 
they hate them also: v. 20. "Remember the word 
which I said unto you — ' the servant is not greater than 
his lord ; if they have persecuted me, they will also per- 
secute you.' " v. 24. " But now they have both seen and 
hated me and my Father." The force of the argument 
is not, that the world had hated him before it hated 
them ; but he bids them consider, that it had hated him 
who was their master, and whom they allowed to be so. 
This is the argument made use of in other places with 
the same view. Matt. x. 24. 25. w The disciple is not 
above his master, nor the servant above his lord. If 
they have called the master of the house Beelzebub, 
how much more shall they call them of his household ?" 
To say that when used in the sense of chief, vgarog 
ought to have the article, is to exceed the knowledge 
of the moderns about the use of the article, and 
even to place greater reliance on the integrity of the 
text and the skill of the writers in the use of the Greek 
language, than in regard to such minute particulars we 
are warranted. It is to be observed, too, that we have 
no other example of the form of expression in question 
than those which have been above considered. 

It may be remarked, also, in answer to Dr. C.'s ob- 
servations, that if priority of existence is meant by — 
irgurog pov i)v, u he was before me" — it is no confirmation, 
as the writer intended, of the former clause : " He is 
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preferred before me ; for he was before me." Is priority 
of existence, then, a necessary proof of preference? 
And in the sense contended for, it stands in direct oppo- 
sition to the last clause but one : " He that cometh after 
me for he was before me."* 



VERSE THE SIXTEENTH. 

And of his fulness* have all 
we received,* and grace for 
grace.* 



8 Fulness of grace and truth. 

* All believers, according to 
their respective measure, partici- 
pate. 

u Even favour as favour, and 
not as a recompence or reward. 



COMMENTARY. 

" For of his fulness we have all received." — This is 
to be read in connection with v. 14, the intermediate 
verse being a parenthesis ; and the reading adopted in- 
to the text by Griesb&h — 6«v Jbr 9 instead of *ou and— 
is more agreeable to the sense : " He was full of grace 
and truth. For of his fulness, &c." The fulness here 
meant, is the Ml portion of grace and truth, as already 
explained, from which Christian believers have received 
their respective portions. Although, the extraordinary 
gifts of the Holy Spirit — the power of working miracles, 
which ceased with the apostolic age — were received 
through Christ as the medium of communication, yet 
as there is no reference to any special privileges in this 
place, it is probable that " grace and truth" here mean 
the essential privileges and blessings of the gospel, of 
which, all believers universally participate. Yet, as in 

• Appendix, Note IX. 
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natural endowments, all Christians do not partake to the 
same degree of the ordinary Christian gifts ; for they 
are both of various kinds and of different degrees. It 
was even so with the extraordinary gifts to which we 
Jiave alluded. See Rom. xii. 6. " Having then gifts 
differing according to the grace that is given to us, whe- 
ther prophecy, let us prophesy, &c." See also 1 Cor. xii. 
8 — 11. In the following passage, both the extraordinary 
and common grace or gifts appear to be -comprehended : 
Ephes. iv. 7 — 12. 

Some are misled as to the import of the word receive, 
as if spiritual blessings were imparted in all instances 
by direct communication from above. This can only 
be true in regard to those, who are charged with a spe- 
cific revelation, or an immediate divine commission to 
men : in which sense Paul said, " I hare received of the 
Lord." 1 Cor. xL 23. In ordinary cases, those who 
receive, or to whom is " delivered," such communication, 
whether by wdrd of mouth or writing, avail themselves 
of the favour or grace it cotiveys, by the various pror 
visions of our rational nature. On this supposition alone, 
can we admit the propriety of numerous exhortations 
like the following : 2 Cor. vi. 1, " We then, as workers 
together with him, beseech you also, that ye receive not 
the grace of God in vain." 

* Even* favour for favour : — or, favour as mere 
gift? I confess that I am hot satisfied with any inter- 
pretation of this clause, which has been offered. That 
which I think most probable, suggested by Grotius, I 

* " Even." It is observed by most expositors that xa/ here is ex- 
plicative. 
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have given. Of the phraseology here used, we have not 
only no similar example in the New Testament, or the 
Septuagint, but we can attach to it no satisfactory 
meaning: — '"Grace for [«w, instead qf~\ grace," 
What does that mean ? Wetstein thinks that the con- 
text leads us to infer, that grace Jbr grace, means the 
gospel instead of the law — a greater instead of a less 
favour. But %apc, favour or grace, no where else 
means the law. Schleusner* with others, interpret it 
thus : " the greatest and most signal benefits ;" or grace 
in addition to grace : which however is supported by 
no example. It will answer no good purpose to adduce 
a great number of other interpretations equally unsatis- 
factory. They are to be found in Poole's Synopsis 
Critic. 

If any weight will he allowed to conjecture when 
other resources fail, it may be imagined that the original 
reading was x a i iy avri vot*w~-grace far the law. This 
appears to be the scope of the context. Or we may 
suppose the reading at first to have been x a i iM **' XH iTl 
—favour in addition to favour, or abundant favour— 
as some have interpreted the words as they now 
stand. And for this the Seventy afford the following 
example. Job xvi. 14. *r«/*a $*i xriaiAari, ruin upon 
ruin.* Though it is highly probable that the true 
reading has been lost irrecoverably, and consequently 
the exact meaning of the clause cannot be ascertained ; 
yet the scope of the passage is clear ; namely, we have 
received through Christ the pre-eminent blessings of the 
gospel. 

* We have also, (Isa. lvii. 19.) etgi)vi)v tic stgrivfi, and, (Ezek. vii. 
26.) ovai tm ovai fitrou, xai ayyt\ta siri ayyeXiav ttrat. 
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For the law T was given w by 
Moses, but grace and truth x 
came? by Jesus z Christ.* 



VERSE THE SEVENTEENTH. 

v The Levitical institute. 

w y By their instrumentality; 
the former being the Mediator of 
the old covenant, the latter of the 
new. 

x The peculiar spiritual bless- 
ings of the gospel dispensation. 

z Jesus was a proper name, not 
uncommon among the Jews. 

» Christ is an official name of 
our Saviour, signifying anointed. 

COMMENTARY. 

M The law was given by Moses." — The law given by 
Moses comprehends not only the body of the ceremonial 
mid external institutions, connected with the Levitical 
priesthood, but also the preceptive code relating to the 
moral and social duties, peculiarly adapted to the na- 
tional character and condition of the Israelites. It is 
necessary for rightly understanding numerous passages 
in the New Testament to keep this distinction in mind. 
For " the law" sometimes means the body of ceremo- 
nies, sometimes the exposition of the duties of men and 
citizens, and sometimes both combined : and often what 
may be affirmed of it as true in one of these senses may 
be incorrect in another. 

The phrase in question is used concerning the exter- 
nal ordinances exclusively in Acts xv. 24 : " Forasmuch 
as we have heard, that certain which went out from us 
have troubled you with words, subverting your souls, 
saying, ye must be circumcised and keep the law ; to 
whom we gave no such commandment." This is very 
generally, if not always, its import, when " the faith" 
and " the law" are put in contrast and opposition to one 
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another. This law was wholly abolished by Christ: 
" He was the end of this law for righteousness to every 
believer :" Rom. x. 4. 

The precepts of the law in reference to moral and 
social conduct, are in general confirmed by the gospel ; 
those however being excepted, which were conceded, 
not for reasons of moral obligation, to the unfavourable 
character of the times and the people. This remark is 
confirmed by many passages of the New Testament. 
Matt. vii. 12 : " Therefore, all things whatsoever ye 
would that men should do to you, do ye even so to 
them; for this is the law and the prophets." Those 
moral precepts of the law, which are of universal and 
perpetual obligation, are called " the weightier matters 
of the law — judgment, mercy, and faith :" Matt, xxiii. 
S3. 1 But our Saviour distinctly pointed out several prac- 
tical precepts, the obligation of which he cancelled by 
his authority, as being not founded on true principles. 
See Matt. v. passim. 

We ought hot perhaps to overlook another sense in 
which the word "law" is used — the whole system of 
religious and civil polity as established by Moses. To 
this reference is made in John xviii. 31, and in the fifth 
and following chapters of the Epistle to the Hebrews. 
This whole polity, as a system, upon the introduction 
of the spiritual system of Christianity — u favour and 
truth" — was as entirely demolished as the temple itself, 
so that " not one stone was left upon another." So that 
the authority of no part of the Mosaic system, exoept 
those particulars which have the sanction of truth and 
moral obligation — which are " spirit and truth" — is in 
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force under the spiritual dispensation of the gospel : but 
even these, not as authorized by the law of Moses, but 
by the eternal obligations of truth and justice. And 
the appeal to the authority of any of the positive insti- 
tutions of Moses, of whatever kind they may be, in be- 
half of modern practices and usages, is to be entirely 
exploded. This mode of argument has been resorted to 
in favour of the interference of the temporal power with 
the establishment and profession of religion, in defence 
of tithes, consecrations, &c. But it is a species of argu- 
ment, which ought to be rejected in limine. For either 
the whole of the Mosaic code has been abolished, or it 
is all in force. Who is authorized to select some por- 
tions and reject others ? Men at this time would not 
dream of availing themselves of such an authority, if the 
true character of Christianity had been better under- 
stood in former times, and if they were not induced to 
retain the outward splendour of the Heathen and 
• Jewish worship for the sake of parade and effect. 

"But grace and truth were by Jesus Christ." — In 
this verse a contrast is intended between the law and 
the gospel. The characteristics of the law, as being 
well known, are not specified; but the peculiar desig- 
nation of Christianity is pointed out — " grace and 
truth." The writer recognizes the supernatural origin 
of both dispensations ; but, the mode of expression 
plainly imports the greater perfection and spirituality of 
the new. Moses indeed was the giver of the law so 
well known and so much venerated by the Israelites. 
! He was the Mediator of the old covenant. He was the 

representative of the divine power and mercy mani- 
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fested on behalf of his chosen people. With many 
wonders he delivered them from Egypt, and led them 
to the promised land. Yet the character of the law 
was carnal, imperfect and partial. And the institute of 
the gospel surpasses the system of Moses, no less than 
Christ, as the representative of the divine power and 
goodness, was personally superior to him in the endow- 
ments of the spirit. See Heb. v. 1 — 6. This contrast 
between the law and the gospel appears just and 
striking ; no less than that between Moses and Christ. 
But if Christ be invested with the character of Deity in 
his own right, the contrast becomes absurd ; and it 
would never have occurred to the mind of any sober 
writer. It may be observed, too, that if "grace and 
truth" had emanated from Christ as the supreme God, 
the language used would not have been so decidedly ex- 
pressive of subordinate instrumentality. Such inferences, 
indeed, however obvious, may be easily reprobated as 
carnal and perverse ; but when we can find elsewhere 
the " express warrant" of the Scriptures for them,* they 
are entitled to greater respect from the orthodox — from 
those who profess unbounded veneration for the Scrip- 
tures, enhanced, as they seem to think, by reproaching 
others with the denial of them. 

"Jesus Christ." — Jesus was the name of our Savi- 
our — his personal and proper appellation. It was a 
common name of men among the Jews, and not a deri- 
vative from the Greek laofiai, to heal, as some have 
fancied. Christ was his official name, which signifies 

* For instance, Joh. vii. 16. " Jesus answered them and said, 
( My doctrine is not mike, but his that sent me. 1 
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the anointed, the Messiah, the Son qf God ; for all 
these expressions are synonymous. This, perhaps, will 
not be granted as to the last ; but the following passage 
will afford sufficient proof of it Joh* xL £7* " Yea, 
Lord, I believe that thou art the Christ, the Son of 
God, which should come into the world."* 



VERSE THE EIGHTEENTH. 



No man hath seen God at any 
time b : the only begotten Son, 
mrhich is in the bosom of the 
Father, he hath declared d him. 



b In ordinary eases men hare 
not access to God, to learn his 
will immediately from himself. 

c Who enjoys the Father's lore 
and confidence. 

* Jesus Christ hath made known 
his will to men. 



COMMENTABY. 

It is not necessary to review all the gradations of 
meaning which the phrase " to see God" bears in the 
saered scriptures, or to consider the nature of the vari- 
ous appearances, or ocular manifestations, of God, which 
occurred to the ancient patriarchs. I think that the 
scope and connection of this passage confirm the view 
I have taken of it in the verbal explication. Both under 
the old and new dispensation, the will and pleasure of 
God were made known to the world, not by the imme- 
diate converse of the deity with men, or by sensible in- 
timations proceeding immediately from himself; but 
" the law was given by Moses," and subsequently " grace 
and truth came by Jesus Christ." See Heb. i. 1. The 

* Let the following references be also consulted : Matth. xxvi. 63., 

Luk. iv. 41., Joh. i. 49. vi. 69. xx. 31., Act. viii. 37. ix. 20., Rom. 
i. 4. 
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evangelical doctrines and the spiritual privileges of the 
gospel have been communicated through the medium of 
that great personage, who is the representative of the 
word of God and the messenger of his counsels : he 
alone is " in the bosom of the Father," chosen and be- 
loved by him, and to whom he disclosed his mind. 
John v. 20. "For the Father loveth the Son, and 
sheweth him all things that himself doeth." Jesus 
Christ is the mediator between God and man under the 
new dispensation, whose office it is to communicate that 
knowledge of God, to which man cannot otherwise at- 
tain ; because his own senses do not enable him to see 
him, and he cannot by any natural means he possesses 
have access to him. John v. 37. w Ye have neither 
heard his voice at any time, nor seen his shape." That 
Jesus Christ does sustain that character of mediator and 
representative of his word, the Father has borne suf- 
ficient witness, not only in sending John before him, 
but also by " the works which the Father gave him to 
finish." 

This interpretation is sufficiently confirmed by va- 
rious passages, of some of which we shall now take 
notice. John iii. 11, 13, 31, 32, 34 : "Verily, verily, 
I say unto thee, we speak that we do know, and testify 
that we have seen ; and ye receive not our witness. If 
I have told you earthly things, and ye believe not, how 
shall ye believe if I tell you of heavenly things ? And 
no man hath ascended up to heaven, but he that came 
down from heaven, even the Son of man, which is in 

heaven He that cometh from above is above 

all ; he that is of the earth is earthly, and speaketh of 
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the earth : he that cometh from heaven is above all. 
And what he hath seen and heard, that he testifieth ; 

and no man recei veth his testimony For he 

whom Gqd hath sent speaketh the words of God ; for 
God giveth not the spirit by measure unto him." 
John vi. 42, 45, 46. How is it, then, that he saith, " I 

am come down from heaven ? It is written in the 

prophets, And they shall be all taught of God. Every 
man, therefore, that hath heard, and hath learned of the 
Father, cometh unto me. Not that any man hath seen 
the Father, save he whicli is of God, he hath seen the 
Father." With this compare Matt. xi. 27 ; John viii. 
38. " I speak that which I have seen with my Father, 
and ye do that which ye have seen with your Father." 
xiv. 7 : "If ye had known me, ye should have known 
my Father also : and from henceforth ye know him and 
have seen him." 1 John iii. 6 : " Whosoever abideth in 
him sinneth not : whosoever sinneth hath not seen him, 
neither known him." John xiv. 9, 10 : "He that hath 
seen me, hath seen the Father, and how sayest thou 

Shew us the Father ? ........The words that I speak 

unto you, I speak not of myself ; but the Father that 
dwelleth in me, he doeth the works." Thus Christ 
"seeth God" in an especial manner and in a peculiar, 
sense, but his followers see God through him as the me- 
dium : In the Son of God they behold the reflection of 
the Father's perfections, who imparteth " the light of 
the knowledge of the glory of God in the face [person] 
of Jesus Christ." When, therefore, they see the Father, 
they see him in, or by, the Son. The communication 
is intermediate. I believe that the phraseology in 
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question, " to. see God," is seldom if ever used by the 
other writers of the New Testament in the sense now 
explained. 

" The only-begotten Son, which is in the^bosom of 
the Father, he hath declared him."- — But though God 
is naturally invisible to mortals ; though men have no 
natural means of access to the Deity,' nor can receive, 
in the ordinary course of things, communications from 
him ; — yet one become by special appointment his cho- 
sen instrument, and the representative of his secret 
counsels, his only-begotten Son, has made those disco- 
veries and manifestations of the divine character, pro- 
ceedings and counsels, in which consist " the grace and 
truth" — all the salutary and sublime provisions — of the 
gospel. All was originally hid in God ; but " the God 
and Father of our Lord Jesus Christ, hath blessed us 
with all spiritual blessings, in heavenly things in Christ" ; 
and thus through Christ, we have " access unto the 
Father." Ephes. i. 17-, ii. 18. 

" To be in the bosom of the Father" must necessa- 
rily be interpreted figuratively. Nothing can be more 
absurd than to maintain, that this phraseology imports 
the union and equality of the first and second persons 
in the godhead ; because it is manifest that an express 
contrast is here intended between the " invisible" Fa- 
ther, and his visible representative : no man hath seen 
God — the Son hath declared him. 

The accessory notions to be attached to the phrases 
— " the only-begotten Son," and being " in the bosom 
of the Father" — are very nearly akin, if not the same* 
They both imply great affection, and intimate know- 
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ledge. See the commentary on v. 14. As to the latter 
phrase, we see its meaning well exemplified in a subset 
quent passage in this same writer. Joh. xiii. 23 — 26. 
" Now there was leaning on Jesus' bosom one of his 
disciples, whom Jesus loved. Simon Peter therefore 
beckoned to him, that he should ask who it should be 
of whom he spoke. He then lying on Jesus' breast, 
said unto him, ' Lord, who is it ?' Jesus answered, * He 
it is, to whom I shall give a sop, when I have dipped 
it.' " Here we see, both, how " leaning on the bosom" 
is a token of affection, and what; influence that affection 
exerts on the disposition to impart information. 

What is here contained in the last clause — " He 
[Jesus Christ] hath declared him [the Father] unto us " 
— is a specific and clear proposition ; and it is confirmed 
and illustrated by different expressions in various passa- 
ges. Its obvious meaning is, that Jesus Christ has 
given a correcter delineation and a more ample display 
of the character and perfections of the supreme Father 
than had been previously made, attended with the 
necessary details concerning the new dispensation of 
" grace and truth," instituted for the general benefit of 
mankind at large. It is true that the being and most 
essential perfections of God, his almighty power, his 
unlimited knowledge and his inexhaustible goodness, 
had been discovered to the patriarchal race, and to their 
Hebrew descendants ; but their information was con- 
fined and incorrect ; which caused some considerable 
degree of erroneous feeling and sentiment. For in- 
stance, they thought Jehovah to be the God of the Jews 
only. They were unacquainted with his paternal cha- 
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racter, impartial goodness, and his universal providence 
—kind and just to all. Hence they were led to justify 
themselves and " to despise other men." Such narrow 
and incorrect notions concerning God, and the relation 
of men to him, were incompatible with the more liberal 
spirit of the gospel, and especially with the general 
diffusion of religious knowledge and moral perfection. 
Besides, the Mosaic institution was impracticable as a 
general system ; for " spirit and truth" must be regarded 
as essential elements of a peifect system, adapted to the 
wants and condition of the universal race of men. 

The character of Jesus Christ, as the representative 
of that word of God by which the new dispensation was 
established, and as the medium of the communication 
of the divifle counsels to men, is exhibited by the wri- 
ters of the New Testament under different forms of 
expression, but with little variation of meaning from the 
terms here used — " He hath declared the Father." We 
shall select a few passages of this kind, with such re- 
marks as are deemed necessary. By this same writer 
(v. 36, 37, 38.) this statement is confirmed in the follow- 
ing terms : " For the works which the Father hath given 
me to finish, the same works that I do bear witness of 
me, that the Father hath sent me. And the Father 
himself which hath sent me hath borne witness of me. 
Ye have neither heard his voice at any time, nor seen 
his shape : And ye have not his word abiding in you ; 
for whom he hath sent, him ye believe not." He also 
(Joh. xv. 15.) speaks thus : " For all things that I have 
heard of my Father I have made known unto you." 
See also chap. xii. 44 — 50. The apostle Paul (1 Cor. 
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i. 24.) expressly designates Christ — " the power of God 
and the wisdom of God": and he says a little after (v. 
30.) that " of God he is made unto us wisdom, &c." 
The meaning of this language surely is, that through 
him have been manifested and " made known " the wis- 
dom and power of God, as developed in the gospel. By 
the same apostle (2 Cor. iv. 4 — 6.) the following repre- 
sentation is made : "In whom the God of this world 
hath blinded the minds of them which believe not, 
lest the light of the glorious gospel of Christ, who is 
the image of God, should shine unto them. For we 
preach not ourselves, but Christ Jesus the Lord ; and 
ourselves your servants for Jesus' sake. For God, who 
commanded the light to shine out of darkness, hath 
shined in your hearts, to give the light of the knowledge 
of the glory of God in the face [person] of Jesus Christ." 
Christ is the image of God, not surely as to his physical 
constitution, but in the official character of his only- 
begotten Son, " who has declared him." The passage 
in the epistle to the Colossians, (i. 12 — 23.) too long to 
be here examined, is of the same import, when correctly 
understood. God is said to have " blessed us with all 
spiritual blessings in heavenly things m Christ"; and he 
is implored to " give unto you the spirit of wisdom and 
revelation in the knowledge of him, the eyes of your 
understanding being enlightened, &c." Ephes. L 3. 17. 
18. In the same ch. the following significant expression 
occurs, (v. 13.) " After that ye heard the word of truth 
— the gospel of your salvation." See Joh. xvii. 25. 26. 
" O righteous Father, the world hath not known thee ; 
but I have known thee, and these have known that thou 
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hast sent me. And I have declared unto them thy 
name, and will declare it." Not to accumulate more 
passages, we observe, finally, that the true interpreta- 
tion of the introduction of the epistle to the Hebrews 
(i. 1 — 4.) perfectly accords with, and confirms, the 
above view of Christ's character, as the representative 
of the word of God, in forming and establishing the 
gospel dispensation — rovg aiuvae, the ages, the plural 
number being expressive of pre-eminence. Here it is 
meant to be stated, that on former occasions God made 
known his counsels by certain individuals specified, but 
last by his Son, distinguished from them, indeed, but 
conformably to the nature and importance of the com- 
munications, and by no means referring to the physical 
nature of the medium of communication. He was cer- 
tainly greatly distinguished above the other messengers 
or angels, (v. 4.) but how ? By " inheriting a better 
name." Will this bear to be interpreted, that he was 
the Creator himself, while they were only creatures ? 
No language can more clearly imply the contrary. Con- 
formably to our explication of the clause in question, 
and to the tenor of the passages cited for illustration, is 
to be understood the beautiful but strong phraseology of 
v. 3. " The brightness of his glory and the express 
image of his person." These are characteristics of 
Christ in his official character, but have no relation to 
his nature or essence. 

It has been maintained by many that the knowledge 
of Christ as mediator, as well as his other qualifications, 
was unlimited and independent. Fully adequate it was, 
bo doubt, to the great undertaking to be accomplished, 
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and it is set forth in ample and heightened terms in the 
Scriptures. But that it was absolutely unlimited, and 
more than commensurate to the objects of his divine 
commission, is highly improbable, and certainly contrary 
to Scriptural evidence. 

The objects which were included in Christ's official 
manifestation of the counsels of God, as the representa- 
tive of his word, were confined ; and we observe on 
several occasions, not only that our Saviour did not ex- 
ceed certain prescribed limits, but even declined and 
disclaimed to interpose with some subjects, as being 
beyond his jurisdiction. It is not indeed easy to ascer- 
tain the exact limits of his jurisdiction, but particulars 
were mentioned from which we may form some opinion. 
It has been clearly stated, that worldly interests were 
not in the number of the objects included in our Lord's 
commission. As to this, his own declaration is express 
enough : w My kingdom is not of this world." Joh. 
xviii. 86. And in the next verse he declares affirma- 
tively the real object of his mission : " To this end was I 
born, and for this cause came I into the world, that I 
should bear witness unto the truth." When a case of a 
worldly nature was referred to our Saviour by a man 
who had a dispute with his brother about dividing their 
inheritance, he declined to interfere, with this observa- 
tion : " Man, who made me a judge or a divider over 
you ?" 

I see no reason for inferring, that a greater know- 
ledge of natural things than was possessed by other men, 
formed a part of our Saviour's supernatural qualifica- 
tions. He did not correct existing misapprehensions, 
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or communicate any new instruction, in natural know- 
ledge and science. Concerning natural objects, he 
adopted the incorrect language in common use. He 
made no attempt to rectify the language in vogue 
about demoniacal possessions and spirits ; and many 
apprehend that the language used by him in reference 
to them proves his belief of their reality. He never 
said any thing about the system of the world in rela- 
tion to its physical constitution ; but, like others, he 
spoke of the rising and setting of the sun, &c. With- 
out, therefore, presuming to offer an opinion concerning 
the extent of our Saviour's acquaintance with the sub- 
jects in question, of which we have no specific informa- 
tion, we may safely conclude, that they were foreign to 
the objects of his divine commission. These were of a 
spiritual nature, " grace and truth" ; — that knowledge 
of God and our duty which is essential to our spiritual 
salvation, embodied in the various doctrines and pre- 
cepts specifically recorded by his disciples and apostles. 
What has been now stated appears to be the sub- 
stance of what we ascertain concerning our Saviour's 
divine qualifications from the writers of the New Testa- 
ment ; and we learn from the same source, that " all the 
treasures of wisdom and knowledge " were not an origi- 
nal possession in his own right, but a rich communica- 
tion from the "invisible" Father — the Father of lights, 
from whom cometh down every good and perfect gift. 
Jam. i. 17. " For it pleased the Father, that in him 
should all fulness dwell." Col. i. 19. These treasures, 
like his word, were hid in God, [*•£<* rov var^a, with the 
Father] but in the fulness of time they were displayed 
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in, or by, Jesus Christ. He was the great medium of 
their manifestation to the world. And with whatever 
difficulty any peculiar phraseology may be attended, we 
may confidently assert that the view we have given 
accords with tiie general tenor of the New Testament. 
The errors, too, to which, in the progress of the corrup- 
tion of Christianity, this phraseology gave some counte- 
nance, and which, through long habitude and association, 
are deeply fixed in most minds, are in the course of being 
gradually detected, and they will at length be effectually 
done away, when the records of our faith shall be more 
disinterestedly investigated and correctly understood. 
A great progress has already been made in the work of 
illumination : in due time it will be greatly accelerated, 
and eventually completed. 
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APPENDIX: 



CONTAINING 



NOTES, WITH JFURTHER ILLUSTRATIONS. 



Note I. 

" Ik the beginning" never signifies, either in the Old or 
New Testament, from all eternity, and it is surely a great 
abuse of language to understand it in that sense; and I am sur- 
prised to find that Dr. Lardner gave that meaning the prefer- 
ence. His words are : " By beginning, I think, cannot be 
intended the beginning of the gospel, but of the creation, or 
rather always, from eternity, was the word." See Treatise on 
the Logos, 8vo. edit. p. 19. But this opinion is not supported 
by the authority of a single passage. Would that learned 
and modest critic have left his comment so defenceless, if he 
could have appealed to the usage of scriptural language ? — 
How can " in the beginning" mean from all eternity f We 
cannot think of beginning, but as the beginning of something : 
kit consistent to say, " the beginning of eternity ?" 

Cicero says somewhere, Principio est nulla origo — " to be- 
ginning there is no origin." Most divines adopt this Pagan, 
or rather Atheistical, notion in explaining the first clause of 
John's proem. 

Justin Martyr has the following observation on the ex- 
pression " as one of us," in Gen. iii. 22. " This was not 
said to the angels, who did not assist in the creation of man ; 
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but here is meant that production which was issued from the 
Father, and before all his works was with the Father, and 
to him the Father speaks, as the word through Solomon de- 
clared, that this was both the beginning before all the crea- 
tures, and the offspring produced of God, [on xat a^^n *£* 

iravrw rwv votrifMarw tout avro xai ywtifia iwro rov Geov tyiyiv- 

w?ro] which is called by Solomon wisdom." It is evident 
from the tenor of the remark, that Justin did not mean eternity 
by beginning.— Thirlbys Justin, p. 270. 

The following extract from Theophilus of Antioch, (who 
flourished about A. D. 181,) will show, that he did not think 
the logos, or its generation, to be eternal. " Therefore God 
having his word implanted in his own bowels, [svdtofosrov roig 
ihuni 6*k*yxyois\ produced, or begot, it with his own wisdom, 
having brought it forth [sg^evga^svos] before the universe. 
This word he had his minister [yirovgyos, under-worker] of all 
the things made by Him ; and through it He made all things. 
This [word] is called «f%^, \^%%n signifies both beginning ^ and 
rule or ruler] because he rules and governs all the things 
which' were created through him. This [word j therefore, 
being the spirit of God, and his governor, [afx*?] and the 
power of the most high, descended into the prophets." — 
u^ I Theoph. ad AjitoL p. 88. Colon. 1686. 

Tertullian (about A. D. 200,) says that " the word is the 
beginning or commencement of an undertaking, not the name 

of any substance The Greek word signifies nothing else 

than beginning, and beginning nothing else than commence- 
ment." — Tert. contra Hermog. c. xix. 

The following remarks of Origen (who flourished as late as 
A. D. 230,) show that he did not interpret the phrase in the 
beginning in the sense now deemed orthodox : — " Nor would 
it be absurd to call the God of the universe the beginning ; so 
as to import, that the Father is the beginning of the Son ; and 
the Maker the beginning of all things made, and, in a word, 
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God the beginning of all things that exist. John confirms 
this, when he says, ' In the beginning was the word,' mean- 
ing the word the Son, said to be in the beginning, as being in 
the Father. 9 ' Huet. Orig. Comment, vol ii. p. 17. This 
fanciful interpretation of Origen, by which in the beginning is 
understood in the Father, is not only very different from the 
orthodoxy now prevalent, but affords a fair presumption, that 
he was wholly unacquainted with it. 

I have found no reference to this phraseology in the most 
early Fathers. From their silence, it is obvious that the 
question about the eternity and deity of the logos had not be- 
gun to be agitated in their time. 

Note II. 

To men, in general, I fear, it is not easy to convey a just 
notion of the extensive influence of the peculiar idiom of the 
Hebrew language, which I have endeavoured to explain in 
the Commentary. I deem it, therefore, necessary to cite ad- 
ditional examples from the original. But as my printers do 
not possess Hebrew types, I shall refer to the Greek Septua- 
gint translation, where it literally adheres to the Hebrew. 
And it is at the same time to be observed, that the writers of 
the New Testament generally used, and mostly followed, that 
translation in their quotations from the Old Testament. The 
examples here will not be so closely related to the subject of 
the Proem as in the Commentary, The translations will be 
mostly literal. 

1 Sam. xii. 14. " And ye shall not contend against the 
mouth of the Lord" — T> tyofuari Kuf/ou. 

1 Sam. xxii. 4. " And he besought the face [person or 
presence] of the king of Moab" — Ka/ cragsxaXgA* ro v^aum* 
rov Catr/Xswt MwaC. 

2 Sam. xiv. 20. " In order to compass the face of this word, 
or thing" — 'Efhwv rov «rif/iX^«/v ro flffotfwflrov rov faparog rovrov. 
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1 King. viri. 11. " And the priests could not stand to mi- 
nister for the presence of the cloud" — A*o <ir§o{wrou wis n$*kfii. 

2 King. iii. 15. " And the hand of the Lord — x^i Kug/ou— 
was upon him, and he said, &c." — " The hand of the Lord" 
here is equivalent to " the spirit of the Lord :" in other places. 

2 King. xiii. 4. " And Jehoahaz besought the presence of the 
Lord — rov vgotwarov Kvgtov — and the Lord hearkened unto him." 

1 Chron. v. 26. " And the God of Israel stirred up the 
spirit of Pul — re Tvevjua <ba\o% — king of Assyria, &c." that is, 
Ful himself. 

Nehem. ix. 5. " And they shall praise the name of thy 
glory" — ovo/jwi do%?i£ ffov. 

Job viii. 2. " How long wilt thou say these things, talka- 
tive spirit of thy mouth — ffvsv/u,a tfoXvggtifAov rov tfroparog Gov. 

Job xvii. 11. "The joints, or sinews, of my heart were 
broken" — ra afigartig xagdiag /uu>v. 

Job xx. 23. " The rage of his anger" — fopov ogyns. v. 24. 
M From the hand of iron" — sx x u V>$ tityou. 

Prov. xviii. 21. " Death and life are in the hand of the 
tongue" — gv x u V y^uwnu 

Ps. xxxiv. 5. " Let them be as chaff before the face of the 
wind" — xara tfgotfcairov ave/uov. 

Ps. Ix. 3. " Thou hast made us to drink the wine of asto- 
nishment" — omv xaravvfyug. 

Ps. lxxx. 5. " Thou feedest them with the bread of tears"' 

— agrov daxgvuv. 

Ps. xcix. 4. " The king's strength — rtw GaaXws [literally, 
the king's honour] loveth judgment." 

Ps. xcvi. 13. " I will take the cup of salvation" — itor^m 
ttwrrigtoij. 

Zech. iv. 4. " These are the two sons of oil, or fatness"— 
dvo vioi rris irtorqros. 

Mai. ii. 5. " And that he might fear from the face of my 
name" &*o *t<Mfwrov ovoflaros i*w. 
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Isa. v. 14. " Hades [the grave] has enlarged its soul' 9 — 

rnv ^wx^v avrou — that W, itself. 

Tenfold more examples of this kind might easily be accu- 
mulated, but perhaps it will be thought that I have given more 
than enough. A proper notion, however, could not be well 
formed of the true character of the peculiar idiom in question 
by means of mere verbal description, without, at. the same 
time, exhibiting a sufficient number of appropriate examples. 
After all, those whose minds have been perverted by false 
systems of interpretation, and who think they can discover 
traces and proofs of orthodoxy in every singularity of idiom, 
will not soon be induced to follow the true clue of investiga- 
tion ; much less will they understand the philosophical char' 
racter of the most ancient of languages, in whose various 
forms of expression, much poetical imagery and vigorous 
efforts of the imagination were developed, for efficiently giving 
utterance to intellectual notions and sentiments. If, how- 
ever, any men choose to interpret the idiomatical peculiarities 
of the language in some particular instances, in accordance 
.with the metaphysical subtleties blended with Christianity, in 
the course of its corruption, does not consistency require, that 
they should interpret the idiom in all cases in an uniform man- 
ner ? If this were done, the question naturally suggests it- 
self: How many new personal existences would be the result? 
If the word of the Lord, and the spirit of the Lord, be each a 
personal existence different from the Lord himself, why 
should not the name of the Lord> the face of the Lord, the sold 
of the Lardy &c. be accounted personal existences in like 
manner ? And why did the Jews themselves always remain 
ignorant of the import of their own idioms ? 

Note III. 

: An extract or two from Irenaeus, the bishop of Lyons, who 
flourished about the middle of the second century, about * 
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which time the subordinate deity of Christ began to be 
openly maintained, will shew that he sometimes interpreted 
the expressions the word, and the word of God, in the sense 
maintained in the Commentary. The translation is given as 
literal as possible. — " And if any one believe that there is one 
God, and that he made all things by his word [verbo,] as 
Moses himself says, — ' God said, Let .there be light, and 
there was light' ; and we read in the gospel, ' All things were 
made by him, and without him nothing was made, $c.' " — 
Grabes Iren. Oper. p. 355. 

Again from the same : " The disciple of the Lord [John] 
willing at once to cut off these errors, and to leave a rule of 
faith in the church — that there is one God almighty, who by 
his word made all things visible and invisible ; declaring like* 
wise that by the word, by which God finished the creation, by 
the same also he bestowed salvation upon those men, who 
were in the creation — thus begins in his doctrine which is 
according to the gospel, ' In the beginning was the word, 
&c.'"— Id. p. 218. 

The three following extracts from Clement of Alexandria, 
(who flourished as late as A.D. 194,) are worthy of attention. 
— " For God alone created, because he alone is truly f God. 
By merely willing he operates ; and the effect follows his bare 
will." — Oper. p. 42. Paris ed. 1641. — " For Moses was heard 
to say, ' He said, and it was done' — meaning that the word of 
God is his work" — Id. p. 596. In explaining Ps. xxxiii. 6. 
" By the word of the Lord, &c." he expresses himself thus : 
" Human art produces houses and ships and cities and 
writings, but how can I relate what God creates ? Behold 

• The supreme deity of Christ, which was broached long after, 
would have been regarded as blasphemy at that time. 

f " Truly. 9 * By the early Arian writers such qualifying expres- 
sions were frequently used, as a reserve against the imputation of 
violating the faith— generally prevalent — in one God, the Father. 
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this universe ! Both the heaven and the sun are his work. 
Angels and men are the works of his fingers. How great is 
the power of God ! The creation of the world is the effect 
of his mere volition. For God alone made it ; and he alone 
is truly God. He creates by his simple volition ; and by his 
simply willing it the result follows." — Id. p. 43. 

Note IV. 

In the very ancient translation of Irenseus, in which alone 
much of that father's work against the heretics remains, this 
clause—" with God" — is rendered apudDeum, i. e. at or near 
God; Wicliff, in his translation, rendered it at God;* and in 
Luther's translation it is, bey Gott. Tertullian's representor 
tion of the phrase *£*e rov fow, is, penes quern p. e* Deum] erai 
— * in whose possession it was,' — See Advers. Prax. c. xiii. 
Perhaps the nearest equivalent expression in English is — * the 
word was in God,' that is, in his possession and keeping, and 
at his command. If we consider the meaning intended wholly 
apart from the expression, it may be represented thus : God 
had recourse to his efficient word whenever he pleased. 

Note V. 

In Justin Martyr, Irenaeus, Clemens Alexandrinus and sub- 
sequent writers, o \vyog, the word, used as a proper name, was 
an appellation very frequently applied to Christ. But in. the 
previous Christian writers this application of it is not found; 
nor have later critics been justified in asserting that it has 
been thus used in the New Testament. Indeed John is the 
only writer who is thought to have used the expression word 
bs a proper and personal denomination of Jesus Christ. But 

• See Astle's Orig. and Progr. of Writing, Plate xxvii. No. 11. 
Wicliff also renders the last clause of the verse—" and God was the 
word." 

N 
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for this supposition we have already shewn, that there is no 
just ground. Schleusner indeed cites Luk. iv. 36. as another 
instance in which Xoyos is used of Christ' as a personal and 
proper name ; but surely without a shadow of probability* 
There is an exactly corresponding expression in 2 Sam. i. 4. 
Tsg 6 Xoyeg ourog ; — according to the septuagint. It is not a 
little surprising, that Schleusner should render this—" Qualis 
est hie doctor" — * What kind of a teacher is this. 9 But it is 
to be added, that this critic does hot include Joh. i. 1. and 14. 
in this acceptation without expressing some doubt. Such, 
then, is the foundation upon which rests the grand superstruc- 
ture of the real personification and deification of the Logos— 
the authority of Justin Martyr, and others after him, unsup- 
ported by the usage of the sacred writers in any one incontes- 
tible instance. Even the contested passages do not exceed 
three or four. 

But still some will say, Whence the use of the word Xoyoc 
in this proem? Was it adopted from Phiky or from the pla- 
tonic philosophers, who are known to have made great use of 
it ? There is truly no occasion to refer it to either of these 
sources. Long before either Plato or Philo it was exten- 
sively used, personified too, by the writers of the Old Testa- 
ment. If so, why look for another origin ? Is it not more 
probable that John derived it thence, than from any other 
quarter? I will, however, add what Lardner says in relation 
to this inquiry. 

*< I am of opinion, that it was not out of regard to Philo, 
or to any platonic writers. But I suppose this way of speak- 
ing to have been very common with the Jewish people, and, 
perhaps more especially with those of them, who were most 
zealous for the law, and most exempt from foreign and philo- 
sophical speculations : who by * the word,' or * the word 
of God,' understood, not a spirit separate from God, and 
inferior to him, but God himself, as St. John does." — This 
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paragraph is confirmed by a note, containing an extract from 
the Miscellanea Sacra of Witsius, a celebrated Calvinistic 
divine ; which I here add in a literal translation. " Many 
observe a similar phraseology often to occur in the Chaldee 
paraphrases, which exhibit the religious teaching [catechesis] 
of die old Hebrews, and their ancient forms of speaking. 
Whenever God is said to converse with us, the writers of the 
Targum substitute for God, or Jehovah, * the word of God/ 
Take the following examples from many more. Gen. xxi. 20. 
God was with him. Onkelos : The word of the Lord was 
his aid. Verse 22. God is with thee. Onkelos : The word 
of the Lord is thy help. Deut. xx. 1. Be not afraid of 
them ; for thy God is with thee. Onkelos : Because Jeho- 
vah thy God — his word is thy help, which brought thee from 
the land of Egypt. Num. xi. 20. Because thou hast despised 
Jehovah. Onkelos : Because ye have despised the word of 
the Lord, whose shechinah [divine majesty] dwells among 
you. Exod. xvi. 8. Your murmurings are not against us, 
but against Jehovah. Onkelos: but against the word of 
Jehovah. Such examples are innumerable. From whence it 
is inferred, that it was usual with the Jews at that time, to 
designate God, when considered as conferring with his people, 
by the expression Word : to which they ascribed the attri- 
butes of God." — Wits. Miscel. Sacr. torn. ii. p. 88. 89. Exer- 
cita iii. **£i rov \oyov. sect. ii. Apud Lard. v. iii. p. 24 1 . 
4to edn, 

" Numb, xxiii. 8. * How shall I curse, whom God has not 
cursed ? or, how shall I defy, whom the Lord has not de- 
fied ?' Upon which verse Patrick says, " In the Jerusalem 
Targum this verse is thus paraphrased : ' How shall I curse 
the house of Israel, when the word of the Lord has blessed 
them ; or, how shall I diminish the family of Israel, when 
the word of the Lord has multiplied them ?' 

" It is well known, that in the Chaldee paraphrases, it is 
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very common to put Mimra Jehovah, the word of the Lord, 
for Jehovah, or God. When those paraphrases were made, 
Is not certain ; whether before, or after the time of our Sa- 
viour ; but their great antiquity is generally allowed. And 
it is very probable, that this way of speaking was common, 
and much used before. ' It is likely,' says a learned friend, 
* that Mimra Jehovah was used before the paraphrases were 
committed to writing, because it would be an unreasonable 
thing to use a phrase, which the common people did not un- 
derstand : for it is supposed, that the paraphrases were chiefly 
made for them/ 

" Let me add, that the use of this phrase, ' the Word of 
God,' or * the Word of the Lord,' is equivalent to God him- 
self, seems to be founded in the original language of the Old 
Testament. In behalf of which I would allege the following 
texts. Gen. i. 1. 'In the beginning God created the hea- 
vens and the earth.' ver. 3. ' God said, Let there be light : 
and there was light.' Comp. Ps. xxxiii. 6. * By the Word of 
the Lord were the heavens made, and all the host of them by 
the breath [spirit] of his mouth,' and Ps. cv. 19. * Until the 
time that this word came : the Word of the Lord tried him.' " 
Lardner as before. 

Note VI. 

Farther illustration of the expression " Word of Goa\" and 
of its meaning in the earliest Christian writers. 

Compare Zech. iv. 6. and Hos. f. 2. 6. 7- "Then he 
answered and spake unto me, saying, Not by might or by 
power, but by my Spirit, saith the Lord of Hosts." " The 
beginning of the word of the Lord by Hosea : And the Lord 

said to Hosea, Go and take unto thee a wife, &c* 

And God said unto him, Call her name Loruhammah, for I 

* This does not refer to a real transaction, but is to be understood 
as an allegorical-representation. 
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will no more have mercy upon the house of Israel, but I will 
utterly take them away. But I will have mercy upon the 
house of Judah, and I will save them by the Lord their God, 
and will not save them by bow, nor by sword, &c." It is 
hence evident, that the spirit of God is put in opposition to 
all human means or power, and also that the spirit of the 
Lord, as well as the word of the Lord, is the Lord God of 
hosts himself, the Saviour. It is, however, always to be 
remembered, that these expressions, "the spirit of God," 
and " the word of God," are not used to express his being 
abstractedly, but in connection with his operations. They 
always import some manifestation of his power or other attri- 
butes, some actual interposition or supernatural agency. To 
adapts these and similar expressions to metaphysical person- 
ages, as the second or third person of the Trinity — uhscrip- 
tural and exotic terms — is, to all intents, to wrest the holy 
scriptures, and to make the word of God of none effect 
through our traditionary doctrines. 

Again, compare Job xxvi. 13, with Ps. xxxiii. 6. " By his 
spirit he hath garnished the heavens, and his hand hath 
formed the crooked serpent." — " By the word of the Lord 
were the heavens made, and all the host of them by the breath 
[spirit] of his mouth." Word, and breath, or spirit, it is also 
to be observed, are used analogically, in reference to the con- 
stitution of man ;* it being impossible in any pther way to im- 

* Even as late as the beginning of the third century, the Word of 
God, and the Spirit of God were confounded, and even identified. 
Tertullian holds the following language: "The heaven and the earth, 
as well as the law and the prophets, may pass away, but not one tittle 
of the words of the Lord ; for as in Isaiah Christ, namely the ward 
and spirit of the Creator, had already predicted John (the baptist) as 
the voice of one crying in the wilderness, &c." — Contra Marcion, 
b. iv. c. 2. Even the celebrated biblical critic Eichhorn has con- 
tended, that the scriptural meaning of the phrases the Word of God, 
and tho Spirit of God arc the same. 
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part to men the knowledge of the supreme being. And yet 
from this very imperfect, and indeed infinitely remote analogy, 
have human folly and arrogance framed an enigmatical hypo- 
thesis, which irreverently presumes to scan the constitution 
of the eternal and incomprehensible Deity ! This is pros- 
tration of the understanding indeed ! 

In no writer before Justin Martyr, about A. D. 140, that 
is, neither in Barnabas, Hermas, Clement of Rome, nor 
Polycarp, was the doctrine of the yoXog noticed or mentioned 
in any way ; nor to my knowledge was that term used by any 
of them as a personal appellation of Christ. I have not inclu- 
ded Ignatius, because we can place no full reliance upon the 
integrity of any of the writings ascribed to him ; though I 
might have added his smaller epistles, being the least cor- 
rupted, to the above list. We may therefore affirm, that the 
doctrine of the "koyog, the wordy its pre-existence, its genera- 
tion of the Father, its instrumentality in the creation, and its 
visible appearance and interposition in many ways in the pa- 
triarchal age, and under the old covenant, were wholly 
unknown before Justin. 

Then indeed the personal pre-existence and deification of 
Christ, under the above denomination, formed a prominent 
feature of the theological school, which, though not without 
vigorous opposition from various quarters, assumed and by 
degrees acquired the undeserved distinction of orthodox and 
catholic, having indeed accumulated in process of time an 
additional mass of corruptions, which even supplanted the 
notion of the simple pre-existence of the Xoyog. Certainly, 
from the manner in which Justin, Irenaeus and Clement of 
Alexandria speak of Christ as the X070; of the Father, from 
Justin's caution and concessions, from the disproportionate 
frequency with which the doctrine is mentioned, from the 
want of reference to former authorities, from the position that 
the Xoyog was a second God, though subordinate, and from 
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the laboured anxiety every where manifest to assert, support 
and confirm the doctrine, it may be safely inferred that those 
writers were striving to recommend and introduce a novel 
doctrine. The same inference is confirmed by other evidence. 
But we shall now endeavour to shew in a brief manner from 
those writers themselves, what the novel doctrine proposed 
by them concerning the "Koyog was ; which will be readily per- 
ceived not to be the orthodoxy of aftertimes, but a novelty, 
in due time supplanted by a still greater novelty, namely, the 
mystery of the Holy Trinity. 

In his first or longer apology Justin speaks thus : " But we 
have said this to prove, that Jesus the Christ is the son and 
apostle of God, who was before Xoyog, and sometimes was 
seen under the appearance of fire, and sometimes in the form 
of incorporeal beings. But now [lately] by the will of God 
become man for the human race, he sustained to suffer what- 
ever the demons instigated the Jews to perpetrate; who> 
being expressly told in the writings of Moses, — * And the 
angel of God spoke to Moses in a flame of fire in the 
bush, and said, I am that I am, the God of Abraham, the 
God of Isaac, and the God of Jacob,' — think that the God 
and Maker of the universe said these things. For which rea- 
son the prophetic spirit reproved them and said, * Israel did 
not know me, and my people did not understand.' " — Just. 
ApoL Prima, p. 93. Thirlby's edn. 

" Now under your government, as we said before, become 
man of a virgin,* by the pleasure of the Father, for the sal- 
vation of those who believe in him, he underwent contempt 
and suffering, that by dying and rising again he might over- 
come death." — Id. p. 94. 

Returning to the scriptures I will try to convince you, 
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* With the exception of a curious intimation in Ignatius, I believe 
I am correct in saying, that Justin is the first ancient Christian father 
who asserts that Jesus Christ was born of a virgin. 
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that the same who is said to have appeared to Abraham and 
to Isaac and to Moses, and called God, is different from the 
God who made all things, I mean in number, not in will ; for 
I affirm that he never did any thing, but what he who made 
the world, above whom there is no other God, pleased that 
he should do and say. 

" When it is said, * The Lord rained fire from the Lord 
out of heaven,' the prophetic word signifies, that there are 
two in number, one on the earth, who descended to see the 
clamour of the Sodomites, and the other who was in heaven; 
and who also is the Lord of the Lord upon earth, as being 
his Father and God, and the cause of his being powerful and 
Lord and God."— Id. p. 413. 

A few extracts from Irenaeus, who flourished about A.D. 
178, have been already given in Note III. ; to which the fol- 
lowing may be added : " Clement announcing the tradition 
[doctrine] which he had not long before received from the 
apostles, namely, that there is one God omnipotent, the 
maker of heaven and earth, the Creator of man, who caused 
the deluge and called Abraham, who brought his people from 
the land of Egypt, who spoke to Moses, who dispensed the 
law and sent the prophets, who prepared fire for the devil 
and his angels : that this is declared by the church to be the 
Father of our Lord Jesus Christ." — p. 202, Grabe's edn. 

" Ps. cix. 1. < The Lord said to my Lord, Sit on my right 
hand, until I make thy enemies thy footstool.' For this shews 
that the Father spoke to the Son; who also gave him the 
inheritance of the Gentiles, and subdued all his enemies. As 
the Father, therefore, is truly Lord, and the Son is truly 
Lord, the holy spirit justly gave them the appellation of 
Lord. And again, in the destruction of Sodom, the scripture 
saith, * And the Lord rained upon Sodom and Gomorrha fire 
and sulphur from the Lord out of heaven.' For here it sig- 
nifies that the Son, who also spoke to Abraham, received 
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p6wer from the Father to judge the Sodomites on account of 

their wickedness For the spirit assigned to both* the 

appellation of God, both to the Son, who is anointed, and to 

the Father who anoints him *...No other, therefore, as I 

have said, is named God, or is called Lord, but he who is the 
God and Lord of all ; who also said to Moses, ' I am that I 
em, &c.', and his Son Jesus Christ our Lord* who makes 
those who believe in his name sons of God."— ./<#. p. 208. 

" And thus one God the Father is declared, who is above 
all, and through all, and in all. The Father indeed is above 
all, and he is the head of Christ ; and the word is through 
all, and he is the head of the church ; and the spirit is in us 
all, and he is that living water, which the Lord gives to those 
who truly believe in him, and love and know him ; because it 
is one Father who is above all, and through all, and in alk 
John bears testimony to these things, saying in his gospel, 
* In the beginning was the word, and the word was with God, 
and the word was God, This was in the beginning with 
God. All things were made by him, and without him nothing 
was made/ He then speaks of the word itself: ' He was in 
the world, and the world was made by him, and the world 
knew him not. But to as many as received him he gave 
power to become the sons of God, even to those who believe 
in his name.' And again, signifying his economy according 
to man, he said : ' And the word became flesh and dwelt 
among us.' And again : ' And we have seen his glory, the 
glory as of the only begotten from the Father ; full of grace 
and truth : — manifestly shewing to those who are willing to 
hear, that there is one God the Father above all, one word 
of God, which is through all, by whom all things were made ; 

* At this time it is evident that the doctrine of the Trinity, or of 
three, was wholly unknown. See also one of the above extracts 
from Justin. 
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and that this world is his own, and was made by him, by the 
will of the Father, &c."— Id. p. 427. 

In one particular, Irenaeus is inconsistent. Sometimes he 
affirms that the one true God, the Father, was the Maker of 
heaven and earth, spoke to Abraham and Moses, gave the 
law, &c. &c. and at other times he ascribes these things to 
the word of God, meaning Jesus Christ. He is a little more 
orthodox in his language than Justin ; from which we perceive 
the gradual progress of the orthodox system in early times. 
Theophilus of Antioch, about A.D. 181, to whom we shall 
refer next, was more orthodox than Irenaeus, as subsequent 
writers are observed to be more orthodox than he. 

" And the divine scripture teaches us, that Adam said, that 
he heard his voice. But what other than the word of God, 
that is his Son, is his voice ? Not as the poets and mytholo- 
gers mention sons, begotten by intercourse, but as the truth 
declares the word, always inwardly dwelling in the heart of 
God. For before any thing was made, he possessed this as his 
counsellor, being his mind, [vouc] and understanding [pgo^tf/s.] 
And when God chose to create what he pleased, he begot 
this his produced word [rov \oyov vgo<pogixov 9 ~j first born of all 
the creation ; not being himself deprived of his word, but 
begetting a word, and always conversing with his word. 
Wherefore the holy scriptures teach us [this,] and all who 
received the spirit; one of whom, John, says: * In the begin- 
ning was the word, and the word was with God' — shewing 
that in the beginning [«v ^wro/;] God was alone, and the 
word in him. Then he says, * and the word was God. All 
things were made by it ; and without it not one thing was 
made.' The word therefore being God, and springing from • 
God, whenever the Father of the universe should please, is 
sent to a certain place; and which being arrived, is both 
heard and seen : being sent by him, he is also found in a 
place." — Theoph. Op* Colon, edn. p. 100. Here it appears 
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to me that the writer was hesitating between his inclination of 
making the word into a personal God and the fear of going 
too far. 

" And all the things which are made, he made by his 
indefatigable word. For this belongs to the supereminence 
of God, not to want other organs for the creation of those 
things which are made, and his own word is suitable and 
sufficient for the formation of all things, as also John the 
disciple of the Lord has said of it : * All things were made by 
it, and without it nothing was made/ And in ' all things ' is 
also included this our world. This, therefore, was made by 
his word ; as the scripture in Genesis says, that God made 
all the things which we see by his word. In like manner also 
David sets forth, * For he spake, and it was done ; he com- 
manded, and it stood fast.' " — Id. p. 498. 

We will now give a few extracts from Clement of Alexan- 
dria, who flourished about A.D. 194. He was still more 
orthodox than the foregoing. 

" For he who imparted existence and life to us, also com- 
municated reason to us, [rou Xoyou] wishing us to live rationally 
and well. For the ^oyog of the Father of the universe is not 
that which is enunciated [*§opo£ixog] 9 but the most manifest 
wisdom and goodness of God, and almighty power, and truly 
divine; not beyond the observation of those who do not 
acknowledge it, a will having almighty power." — Stromat. 
lib. v. Paris edn. 1641. p. 547. 

After quoting Tit. ii. 11. 12. Clement proceeds thus: 
" This is the new song, the bright appearing among us of the 
word which was in the beginning and pre-existed. And the 
Saviour who was before, appeared of late. He who was in 
him that is [o sv ry ovrt «*] appeared ; because the Xoyo; who 
was with God, appeared a teacher, by whom all things were 
made. The Logos, he who in the beginning supplied life in 
creating, as Demiurge, appearing as teacher, taught how to 
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live well, that afterwards he should procure eternal life, 
God-"— Id. p. 6. 

Subsequent writers spoke in a style still more orthodox, 
but for a century after this the inferior God Xoyog was ex- 
pressly acknowledged to be subordinate to the Father, © etc 
xcu jMvog $sog — the sole and only God; and Origen, still more 
orthodox than Cl^meqt, asserted that Christ was not an 
object of prayer. (See *i£i wxne, § 51.) — From the last 
named writer a few extracts may not be unacceptable. 

" Wherefore it is necessary to be Christians [XgitrMvtgitvJ 
both spiritually and bodily [ffoyAar/xws — meaning perhaps, lite- 
rally,"] and where necessary we must preach the literal or 
external [ftcopanxov] gospel, saying to the carnal, that there is 
nothing but Jesus Christ, and him crucified — so accordingly 
we must do : But if persons strong in the spirit be found, 
bearing fruit in it, and enamoured of the heavenly wisdom, 
we must impart to them of the word returned from the state 
of incarnation to that which it was in the beginning with God. 
And we think we have not said this in vain in our enquiries 
concerning the gospel, as we distinguish in our mind the per- 
ceptible gospel [a/cftjjrov wayytXtov — that which is perceived by 
common sense] from the intellectual and spiritual \, for now it 
is our purpose to transform the perceptible gospel into the 
spiritual." — Here the writer professedly assumes to be ac- 
quainted with a gospel different from Paul's, which was 
nothing but Christ Jesus, and him crucified; and it also 
implies a plain acknowledgement that even in his own time 
Paul's doctrine was the gospel of all those who understood 
. the scriptures literally, that is, of the bulk of Christian be- 
lievers. — See Huet's Orig. Comment, vol. ii. p. 9. 

Origen speaks of Christ thus : " For this is he, who re- 
ceived of the good Father to be [so many] good things to us. 

He who ascends the mountains and proclaims good 

things to them, being taught by the good Father, who maketh 
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his sun to rise, &c. &c." — Id. p. 12. — " Not absurdly should 
we call the God of the universe beginning, plainly implying, 
that the Father is the beginning of the Son, and the Maker 
the beginning of the things made, and in short that God is 
the beginning of all things." — Id. p. 17. 

" For John uses the article, when the denomination God 
means the unoriginated cause of the universe, but he omits it 
when he mentions God the word." — Id. p. 46. 

After quoting the clause (Heb. i. 2.) hi 6v xai rove atuvag 
sirostlts, i through whom he made the ages, 9 Origen writes as 
follows : " Teaching us that God made the ages through the 
Son, the only begotten having the expression through whom 
\bi 6v] in the production of the ages. Therefore here also," 
[that is, in John i. 3.] " if all things were done through the 
word, they were not made by [two] the word, but by some one 
mightier and greater than the word ; and what other can he 
be than the Father ? And we must examine, it being true that 
all things were made through him, whether it be true, that 
the Holy Ghost was also made through him." — Id. p. 56. 
Will any honest man presume to say, that Origen was 
acquainted with the Trinity of modern orthodoxy ? 

" And others who know nothing but Jesus Christ, and him 
crucified, the word that was flesh, thinking that to be the 
entire word, know Christ only according to the flesh ; and of 

this class is the bulk of those who are reputed to believe." 

Id. p. 49. 

" As, therefore, by the energy, whence he enlightens the 
world, whose light he is, he is called the light of the world, 
and by his causing those who truly come to him to put off 
mortality, and being raised to assume newness of life, he is 
called the resurrection, and by his other operations shepherd 
and teacher, and king, and chosen arrow, and servant, &c, so 
also he is called *.o*yog t by taking away every thing irrational 
from us, and rendering us truly rational." — Id, p. 40. 



1 14 APPENDIX. 

The obvious inferences from the above extracts will not 
fail to occur to the reader. He cannot fail to remark, that 
even in the time of Origen, Christians in general — the bulk 
of them — believed in the simple humanity of Christ. It 
appears also that the question of the Trinity was beginning to 
be agitated ; but in how unorthodox a fashion ! 

It may be observed, however, that the above cited writers 
and others explain the first verses of John conformably, in a 
great measure, to our interpretation, and inconsistency with 
the orthodox system. Justin said expressly, AXXa bwaptt 
0tou 6 "koyog aurou qr « For the word of God was his power or 
energy/ And again : ' For his word of truth and wisdom is 
more ardent and bright than the intensity of the sun.' 

Irenaeus has the following explication : " So God himself, 
in himself incomprehensible to us, pre-ordaining all things, 

created them according to his pleasure and all by his 

indefatigable word? for it is the prerogative of God to want 
no instruments, and his word is sufficient for all things, as 
John says." — p. 116. From another passage it is inferred, 
that by his word Irenaeus meant God himself: " And God 
being wholly mind, and wholly X«yo$ — what he thinks that he 
also speaks, and what he speaks that he also thinks." 

Tatian explained the last clause of the first verse thus ; 
Kow 6 X*yo; psv urn fug 0wu. " And the word is the light of 
God." — We perceive, then, towards the close of the second 
century, how this passage was understood, and that the essen- 
tial elements of the Trinity were then unknown. I may here 
remark also, that the foregoing writers found their novel 
opinions, not upon plain statements of the scriptures setting 
them forth, but upon casual forms of expression and peculiar 
idioms of the ancient language — in which they are closely 
followed by the modern school of Orthodoxy. 
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Note VII. 

I have endeavoured carefully to explain the scriptural 
meaning of the phraseology, coming from God, sent from God, 
&c. because it has not unfrequently been used as an argument 
in favour of the deity of Christ, and especially of his pre- 
existence. The inference drawn from this language has at 
first a specious appearance : — " Jesus Christ was sent into the 
world : he came in the flesh." — But he could not be sent 
before he existed; and therefore he existed before he was 
sent. However, with whatever wrong associations, and in 
whatever unwarrantable sense, these expressions may be still 
used, they have little weight as arguments in favour of the 
deity and pre-existence of Christ, and I believe not much 
stress has been laid on them of late, because they prove too 
much,* namely, that John the Baptist and other divine 
messengers also, pre-existed. It is trute that one of these 
cognate expressions — * is come in the flesh" — is used con- 
cerning Jesus Christ alone ; and therefore a late writer f has 
urged it as a conclusive argument. But though the same 
expression literally is hot used of others, yet equivalent ex- 
pressions are not uncommon, applied both to persons and 

* " Prove too much."— When the above was written, I had not 
seen in Origen the opinion gravely maintained, that John the Baptist 
also pre-existed ; and he made the inference from this very expres- 
sion, " there was a man sent from God."— -See HueVs Orig. Com- 
ment, v. ii. p. 75. So bent were the writers of Origen's time, and 
after, on deifying Christ, that they were ready to acquiesce in any 
absurd hypothesis, which seemed necessary to the consistency of that 
doctrine. It is evident, too, that that doctrine was not received at 
first without much effort against opposition, and did not appear so 
very obvious to those, whose minds were not warped and perverted by 
inveterate associations as to the meaning of scriptural language. 

f Joseph John Gurney. 
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things. " I will send them prophets and apostles." (Luk. xi. 
49.) " The baptism of John, whence was it, from heaven or 
from men ?" (Matth. xxi. 25.) " The wisdom that is from 
above." (Jam. iii. 15.) " Even as thou hast sent me into the 
world, even so have I also sent them into the world." (Job. 
xvii. 18.) The reason is well known why the apostle John 
used the expression come in the Jlesh : it was to oppose the 
heresy of those, who, as they thought, in order to magnify 
and exalt the Saviour, held that Christ was not a man in 
reality, but only in appearance. The scope of the apostle is 
wholly foreign to the notion of a pre-existence. The ex- 
pression is singular; and so was the false notion which it 
opposed : and it is remarkable too that it was against the first 
attempt — the first scheme — of conferring a dignity above 
human upon the instrumental Saviour of mankind. Mark, 
how different the object of the sacred writer and of the 
orthodox reasoner ; y of the former to prove that Christ was a 
real man — of the latter, that he was God. 

Inasmuch as the pre-existence of Christ from all eternity, 
as the second personal God, according to the Trinitarians, or 
as the Logos, as an undescribed and unknown kind of exis- 
tence according to the Arians, has been inferred from some 
casual expressions, which occur in the New Testament con- 
cerning our Saviour, we judge it not improper in this place 
impartially to review them, and to weigh the evidence 
afforded by them in favour of the doctrine in question — the 
pre-existence of Christ in any sense. 

The expressions, " coming from God," and " sent from 
God," having been already explained above, we will now 
notice the others, which have been supposed to imply the pre- 
existence. 

In several passages Christ is said to have come from 
heaven. Joh. vi. 38. " For I came down from heaven, not 
to do mine own will, but the will of him that sent me." iii. 31. 
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" He that cometh from above is above alL" xvi« 28. " I am 
come from the Father, and am come into the world : again I 
leave the world, and go to the Father." " To come down 
from heaven" means the same as to be sent from God, that 
is, to have a divine commission. When this phrase, too, is used, 
no hint is given of a state of prior existence ; nor are any cir- 
cumstances relative to that assumed prior existence detailed 
any where in the scriptures. The connection in every instance 
shews, that a prophetical appointment is the notion meant to 
be conveyed by the writer. And this expression is used 
when the meaning cannot be that contended for;* which 
proves that the phraseology of itself is not conclusive. See 
Lament, ii. 1. " How hath the Lord covered the daughter of 
Zion with a cloud in his anger, and cast down from heaven 
unto the earth the beauty of Israel." Rev. iii. 12. " And I 
will write upon him the name of my God, and the name of 
the city of my God, which is new Jerusalem, which cometh 
down out of heaven from my God." Rev. xxi. 2. 10. Jam. 
i. 17. " Every good and perfect gift is from above, and 
cometh down from the Father of lights, &c." In the passages 
now quoted the expressions are fully as strong and circum- 
stantially emphatical, as to the notion of coming down from 
heaven, as those appealed to in favour of the pre-existence, but 
the mind, not being previously biassed to a particular inter- 
pretation readily apprehends their true import. 

Several other passages are cited in proof of Uiq pre- 
existence, in which Christ is said to have descended from 
heaven, as well as to have ascended into heaven. Joh. iii. 13. 
" Now no man hath ascended up to heaven, but he that came 
down from heaven, even the Son of Man who is in heaven." 
— It is contended, that the expressions here used are to be 
understood literally, that Jesus went up to heaven, that he 
came down from heaven, and that he was at the same time 
actually in heaven as perfect God. But in this interpretation 

p 
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no regard is had either to the language used, or to the con- 
sistency of the passage. " No man has ascended up to hea- 
ven, but he, &c." Then the idea of God ascending and 
descending was not that which was present in the speaker's 
mind, but of man. Indeed it is difficult to conceive how God 
could be imagined, or with propriety be said, to a&cend and 
descend. It is equally difficult to conceive, how Christ a& 
the Son of Man can be literally said to be in heaven. We are 
liowhere informed that the Son of Man ascended to heaven, 
literally, till after his resurrection. If it be said that the God- 
head of Christ ascended and descended from heaven, the 
notion is as unwarrantable, ad it is precluded by the very lan- 
guage used : " No man hath ascended, &c." If the ascending 
and descending was an action to be performed by man, how 
is the language to be justified ? The San of Man is said to 
be in heaven, but in a sense peculiar to the deity. Is it sup- 
posed then that Son of Man and God are convertible terms? 
By what authority ? v The order of the clauses also is wor- 
thy of remark : the Son of Man ascended up to heaven after 
he came down from heaven ; what account have we of such 
ascent? 

In order to elicit the true interpretation, we must attend tA 
the scriptural meaning of the phraseology in question, and 
try to discover a sense consonant to the scope of the passage. 
*• To ascend to heaven" is to be made acquainted with the 
divine- counsels. Cruden,* Doddridge, and other orthodox 
expositors, have offered this interpretation of the phraseology. 
See Deut. xxx. 11 — 14. " For fliis commandment, which I 
command thee this day, it is not hidden from thee, neither is 
it far off. It is not in heaven, that thou shouldst say, Wh6 



* Cruden s explication of the passage on which we are comment- 
ing is,—" No man has attained the perfect knowledge of heavenly 
things, so as to know the secret will and counsels of God." 
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shall go up for us to heaven, and bring it to us, that we may 
hear it> and do it, &c." See alsp Prov. xxx. 4. Horn. x. 6. 7. 

In the verse preceding, our Saviour had been speaking of 
making known to the Jews " earthly things" — probably mean- 
ing plain truth*~-a&d " heavenly things "-^-things less manifest. 
— After this, it wps certainly very natural for him to assert his 
knowledge of those less known and sublimer things ; and this 
he did in the words in question : " Now no man hath ascended 
up to heaven, &c." Consult the following passages : Gal. iv. 
26. 2 Cor. v. 1, 2. 1 Cor. xv. 47. Isa. xiv. 13. 14. Heb. xii. 
2$. Matth: xxi. 25. 

I shall take notice of one other passage, on which much 
stress has been laid : Joh. xvii. 5. " And now, O Father, glo- 
rify thou me with thine own self, with the^glory which I had 
.with thee before the world was." — According to the phraseo- 
logy of the scriptures, actual existence at the time referred to 
is not necessarily implied in the language here used. Paralr 
1$1 to the above passage are the following. — Rev. xiii. 8. 
" The lamb slain from the foundation of the world." Joh. 
yiii. 56. " Abraham saw my day, and was glad." v. 58. " Be- 
fore Abraham was, I am he" — the Messiah; for so it ought 
to be translated. Matth. xxv. 34. " Come, ye blessed of my 
father, inherit the kingdom prepared for you from the foun- 
dation of the world." See also Ephes. i. 4. 1 Pet. i. 20. 
Rev. xvii. 8. If we carefully read the whole chapter, (Joh. 
xvii,) we shall see that the glory which our Saviour prayed 
for was no ineffable glory actually enjoyed in a previous state 
pf existence, but the glojy of being the instrument in the 
^and of God of making known His name in the world, (v. 22.) 
a glory which Christ also prayed for on behalf of his disciples, 
which in its measure justly belonged to them. 

Scriptural language, which may be accommodated to an 
assumed doctrine, is not a sufficient proof of the truth of such 
doctrine. Indeed the very circumstance of a doctrine being 
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supported by such proof is of itself enough to discredit it. 
Every important Christian doctrine is in plain terms, specifi- 
cally and frequently propounded in the New Testament : and 
whatever supposed doctrine is not so set forth in the scrip- 
tures in specific and plain terms can never be established by 
the strained and unauthorized interpretation of casual ex- 
pressions. 

Note VIII. 

We shall here give a literal translation of the chapter in the 
epistle of Clement of Rome, written about the close of the 
first century, in which, for expressing his high estimation of 
the character of Christ, he quotes from the first chapter of the 
epistle to the Hebrews : — " This is the way, beloved, in which 
' we find our salutary aid, Jesus Christ, the high priest of our 
offerings, the patron and aider of our weakness. Through 
him [Jesus] we look intently to the height of the heavens, 
through him we behold as in a mirror his [God's] spotless 
and most high countenance, through him the eyes of our heart 
were opened, through him our foolish and darkened under- 
standing rises to his wonderful light, through him the sove- 
reign Lord hath pleased that we should taste of immortal 
knowledge, who, being the splendor of his greatness, is by so 
much greater than angels [ayyt Xav] as he has inherited a more 
excellent name. For it has been thus written, i Who maketh 
winds, or spirits, his messengers, [ayyeXoug] and a flame of 
fire his ministers ;' but touching his Son [^/ r<ft u/<p] the 
sovereign Lord [AgtfTor^] said, i Thou art my Son, this 
day I have begotten thee : ask of me, and I will give thee 
heathens thine inheritance, and the uttermost parts of the 
earth thy possession.' And again he saith to him, * Sit on 
my right hand until I make thy enemies thy footstool.' Who 
are his enemies ? The wicked, who oppose their own will to 
his will." 
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Here it is very singular, that all those passages, on which 
the orthodox so mainly rely, are passed by wholly unnoticed. 
It can. scarcely be doubted, that the writer was quoting from 
the first chapter to the Hebrews. Why did he omit those 
•very verses, on which the chief stress is now laid, in proving 
the deity of the eternal Son ? Did they appear to him to be 
not worth quoting, or was his copy very different from the 
present text ? Whatever be the reason, it is certain that he 
has omitted the verses most relied on by the modern orthodox, 
while he has quoted portions contiguous to them, both before 
and after them. 

r 

Note IX. 

.There is a very material difference between the expression 
in this 15th v. and that in the corresponding part of the longer 9 
account concerning John's testimony, which occurs in the 30th 
v. of this first chap. The former is, " This was he whom I 
mentioned, He that coineth after me, fyc." The latter is, 
" This is he of whom I said, After me cometh a man, who 
has become before me ; for he was before me " — according to 
the common version, but with literal exactness,— "^/or fie was 
my first." If John used these words with a view to set forth 
the pre-existence of the Logos, is it in the least probable that 
he would have applied to him the word avnfr man ? Would 
the term man, and pre-existence be associated in his mind as 
compatible ? And does not the use of terms so incompatible 
plainly prove, that he did not even contemplate in his mind 
the meaning ascribed to his words by the orthodox. 

Origen entertained a curious notion about the pre-existence 
of Christ. He thought, that the man of the Son of God 
[rov avfycamv rav viou rov @sov,~\ being a different being from 
the man born of Mary, pre-existed from the beginning, mixed 
with the Logos ; and that that was the man, whom John pro- 
fessed not to know : For he thought that he was not previously 



122 APPENDIX. 

ignorant of the person of Jesus, being nearly related to him. 
This curious opinion of Origen is noticed chiefly to shew, that 
he fek the full difficulty of supposing that the mah, Jesus 
Christ born of Mary, pre-existed, and therefore his fertile 
imagination produced a very peculiar kind of man, whose 
pre-existenee, blended with the Logos, he thought not. quite 
so preposterous— -ITiifffr Qrig. Oper. in p. 35. 

In the Latin translation of Origen's works by Ambrosia* 
Ferrarius, this clause *j«w jmov n* [he was myjurst) is repeat* 
edly rendered, heooratior me erat f that is, 'he was more 
honourable than me/ 

Note X, 

Expressions similar in form to that used in Job, i. 14, o Vyo* 
* «*gg tytvtro — the word became flesh, not unfrequently occur ; 
but in no instance that I have been able to discover has an 
interpretation been adopted, similar to the orthodox expli- 
cation of the clause in question. Yet upon this strange and 
unusual explication depends the extraordinary doctrine of the 
personal union of God the Son And man — Godman, But if 
on examination no instance can be found, which involves the 
notion essential to the orthodox doctrine, it will follow surely 
that it cannot be sustained. 

In the beginning of the second ch. of John, we have an 
account of the miracle of changing water into wine. The 
expression used is (y. 9) ™ i>3«f oiw yvympmv. that is, " the 
water that was become, or made, wine." In this surely there 
is nothing analogous to the orthodox interpretation of v. 14. 
Water was not united to wine, so that both the wine and the 
water retained their essential qualities in one substance ; but 
the water was changed into wine : it was no longer water, but 
wine. Several other cases of this nature occur, where the 
language is not metaphorical, but the exposition of a physical 
fact, as in the changing of Lot's wife into a pillar of salt, Gen. 
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xix. 26. The words are, *«' lyiwr* tfnjXq AXo; — " and she be- 
came a pillar of salt.". This is also the literal narration of a 
fact, as is likewise the account of Moses's rod becoming a 
serpent. Exod. vii. 9, 10. See also Matth. iv. 3. " Com* 
mand that those stones be made, or become, bread." 

The sense, when the expression is used in relation to objects 
not sensible, is to be ascertained by comparing its use in 
different passages, and particularly in this same writer. It 
occurs in ch. i. 12. "-As many as received him, to them he 
gave the privilege to become the sons of God" This refers to 
no physical change in their constitution, xii. 36. " That ye 
may become the children of light" — wo/ pwroc, the sons of 
light. In 1 Cor. i. 30, it is said of Christ, " who was made 
unto us wisdom from God" — fc lygwjSij ipuv *o<pt» a*o Btov. 
This signifies that he was die means of imparting wisdom to 
us, derived from God. See 1 Cor. xiii. 1, " If I speak with 
the tongues of men and of angels, and have not love, I am be* 
come sounding brass, &c." The received version very pro- 
perly adds here, " as sounding brass." There is, however, so 
little real difficulty in this kind of phraseology, where the 
mind is not influenced by preconceived notions and systems, 
that I deem it unnecessary either to adduce any more exam- 
ples, or to offer farther explanation. 
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